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IN THE NAME OF ALLAH, 
THE BENEFICENT, THE MERCIFUL 
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TRANSLATOR'S FOREWORD 


Praise be to Allah who guided to his creatures towards the path 
of Guidance and salutations be upon especiallv distinguished 
Seal of the Prophets Muhammad bin Abdullah(saw) and his holy 
progeny. Allah created man and bestowed upon him 
intelligence and faculty of reason; with intelligence he could 
discover truth and should be able to distinguish it from the 
falsehood and with his determination should select which is 
good for him and therefore should decide his objectives 
accordingly. He bestowed intelligence as an obligation upon 
His servants and rained it upon them from fountainhead of His 
blessings and guidance. He thought man that was unknown to 
him and made him enlightened with path of perfection and aim 
of his creation. 


The Holy Qur’an made pillars of faith; obligations and paths of 
guidance clearly illuminated, revealed their meanings, and on 
the other side rolled the curtain up thus showing their results as 
fruitful until descending the following verses: 


“Lo! The Guidance of Allah is [the true] Guidance. (6:71)” 
“Allah guideth whom He will unto a straight path. (2:213)” 
“But Allah sayeth the truth and He showeth the way. (33: 4)” 


He who holdeth fast to Allah, he indeed is guided to the right 
path. (3:101)” 


“Say: Allah leadeth to the truth. Is He Who leadeth to the truth 
more deserving that He should be followed, or he who findeth 
not the way unless he (himself) be guided what aileth ye? How 
judge ye? (10:35)” 

“Those who have been given knowledge see that what is 
revealed unto thee from thy Lord is the truth and leadeth unto 
the path of the Mighty, the Owner of the Praise. (34:6)” 
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“And who goeth farther astray than he who followeth his lust 
without guidance from Allah? (28:50)” 


Yes, Allah is the most exalted fountainhead of real guidance; 
He is the One Who guides man towards the straight path of 
truth. The Knowledge too verifies this reality and intellectuals 
with their entire existence bowed their heads to it. Allah has 
provided desire for perfection and beauty as a trust in the 
primordial nature of human beings and than has done a favor 
and bestowed upon him the blessing of its identification; and 
from this consideration has revealed: 


“I created the jinn and humankind only that they worship Me. 
(51: 6)” 

Since worshipping without identification isn’t possible, 
therefore due to this reason the only path to discover access 
towards peak of perfection is—worshipping accompanied with 
understanding and far sightedness. Allah has equipped human 
beings with two powers of wrath and passion, in order to enable 
them to move towards the path of perfection, without making 
them immune to dominate upon these two powers as well as 
carnal desires of their selves arousing from them and that exist 
continuously among all of human beings. Therefore, because of 
this reason human beings in addition to the faculty of reason 
together with other parameters of identification, require a thing 
that could guarantee soundness of his farsightedness so that 
divine proof (hujjat) and bounty of guidance explicitly become 
clear and all factors of conscientious selection of righteous or 
deviated paths are available to them as their options. 


Therefore it was due to this consideration that divine tradition 
has always been based upon reality that faculty of reason of 
man should be backed through divine revelations and guidance 
of exalted spiritual guides appointed by Allah in all dimensions 
of life. Since beginning of human history and with the passage 
of time divinely appointed messengers carried torch of divine 
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guidance upon their shoulders so that the servants of Allah 
should never remain without guide and leader and the command 
of revelation which is—an authenticitv of facultv of reason— 
too clarifv same meanings that the world would never be emptv 
from presence of Divine Proof (Hujjat-e-Khuda). The Proof of 
Allah has always been—before, after and together—with the 
creation, in a manner that if there are left not more than two 
people in the world, one of them amongst those two—is the 
Proof of Allah. The Holy Qur’an also has indicated towards 
same meanings as follows: 


“Thou art a Warner only and for every folk a guide. (13:7)” 


The divine messengers апа their successors have 
responsibilities of guidance of people and their responsibilities 
and duties could be described as follows: 


1. They receive revelations correctly and accurately that such a 
task requires a complete readiness. Therefore, from this 
consideration Allah Himself selects his representatives and the 
Holy Qur’an has spoken about it explicitly: 


“Allah knoweth best with whom to place his message. (6:124)” 


“But Allah chooseth of His messengers whom He will, (to 
receive knowledge thereof). (3:79)” 


2. They should be able to deliver the divine message to people. 
Deliverance of such a divine assignment depends upon their 
possessing complete competence and this deservingness is 
based upon their completely being aware of details, objective of 
mission and their being totally immune from committing 
mistakes (impeccability or ismat) as clearly explained in the 
following verse: “Mankind was one community and Allah sent 
(unto them) Prophets as bearers of good-tidings and as warners, 
and revealed therewith the Scripture with the truth that it might 
judge between mankind concerning that wherein they differed. 
(2:213)” 
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3. Thev should be able to establish foundation of a communitv 
loyal and committed to the divine mission and make it readied 
to support its leader. The Holy Qur’an through usage of two 
special phrases nourishment (tarbivat) and knowledge has 
announced this assignment in a very eloquent manner: 


“He it is Who hath sent among the unlettered ones a messenger 
of their own, to recite unto them the Scripture and Wisdom, 
though heretofore they were indeed in error manifest. (62:2)” 


Self-cleaning (tazikiyeh), means nurturing towards the 
perfection within the human self that this nurturing in itself 
requires a deserving decent model that should possess all 
parameters of perfection: 


“Verily in the messenger of Allah ye have a good example for 
him who looketh unto Allah and the Last Day and remembereth 
Allah much. (33: 21)” 


4. Should keep his assignment protected from the deviation and 
misleading. Such a responsibility requires spiritual and 
intellectual decency that is defined as impeccability (ismat). 


5. He should continuously endeavor to implement meaningful 
objectives of his divine assignment and in strengthening moral 
values in soul and conscience of human beings as well in the 
basic pillars of human society; which could only accomplished 
within the boundaries of execution of divine commandments 
and religious laws. It is not possible except building a political 
infrastructure only on the basis of sublime divine values. The 
execution of this design and regulations requires leadership of a 
wise learned person, extremely valiant, especially determined 
and well aware about morals of various strata of the community 
including social, political, and intellectual patterns and relevant 
laws to manage and nurture styles and prevailing traditions of 
the life. The abovementioned factors that could be interpreted 
as intellectual capabilities are in addition to impeccability 


TRANSLATORS FOREWORD © 13 
(ismat) which is named as spiritual worthiness. 


The divine messengers and their righteous successors in 
accomplishing objectives which have been defined by Allah 
never sat comfortably even for a moment, were ready to 
sacrifice their lives, stretched their hands to tangle the most 
difficult complexities and left no stone unturned. Allah 
completed their persistence endeavors with messenger ship of 
last carrier of heavenly illumination—Muhammad. bin 
Abdullah(saw) and put the trust, responsibility of human 
guidance upon the shoulders of an exalted person. And the Holy 
Prophelsaw) іп this path took giant astonishing steps and 
accomplished greatest objectives within shortest period that 
accomplishments achieved during his twenty three years of 
endeavors could be reported as follows: 


1. Presenting most complete and perfect mission to mankind 
and to make them understand clearly the (secrets of the 
elements) responsible for attaining their permanence and 
eternity. 


2. Equipping that mission with elements preventing it’s from all 
sorts of deviations and crookedness. 


3. Establishing and founding an ideal Islamic community which 
believed—in Islam as their school of thought, the Holy 
Prophet(saw) as their divinely appointed leader and divine 
scripture as their code of life. 


4. Formation of an Islamic government which executed divine 
commandment and proudly carried the Flag of Islam upon their 
shoulders. 


5. Presenting illuminated face of the divine wise leadership that 
he himself was its perfect manifestation. 


The total accomplishment his divine mission was dependent 
upon the following acts. 
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А. A competent and capable leader who could enable to execute 
divine assignment, secured it from the greedv egoistic 
individuals and bestowed upon it permanence. 


B. Appropriate training that with passage of time would remain 
durable for evervbodv and such a difficult task could be 
attained onlv bv His divinelv appointed teachers possessing 
intellectual and spiritual worthiness; the spiritual leaders who in 
their behavior and character should be similar to most exalted 
leader like—the Holy Prophet(saw). 


Therefore it was due to this consideration Allah desired that the 
Holy Prophet(saw) should made exalted persons readied for the 
task from his own Ahl al-Bavttas), should announced their 
blessed names, and should assign the affairs of heavenly 
guidance of religion to them in accordance with Allah’s 
permission in order to secured religion from deviation by 
mischievous and ignorant people so that the forthcoming 
generations could be nurtured on the basis of virtues and this 
program of Allah was manifested in following sentence of the 
Holy Prophetsaw): 


'T am leaving two heavy trusts; so far you would remained 
attached to them, shall never be deviated and these two are the 
Book of Allah (Qur’an) and my progeny. They would never be 
separated from each other until would meet with me at the 
Spring of Kauther.” 


Accordingly on this path, Impeccable Imams(as) were the same 
exalted individuals selected by the Holy Prophettsaw) through 
Allah’s permission, who were assigned for leadership of the 
Islamic community after him. Their performance was perfect 
manifestation of true Islam, research and investigation of their 
lives, rolls curtains up from multi dimensions of the true 
Islamic movement; the movement that travels through 
profundities of Muslim souls. Without any doubt the capacity 
of this movement was slowed down in the aftermath of demise 
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of the Holy Prophettsaw). Due to this consideration the 
Impeccable Imams(as) without leaving their leadership roll of 
providing heavenly spiritual guidance to the Islamic 
community, engaged themselves for enlightenment of people in 
the direction of elevating their awareness about their school of 
thought, the Holy Prophet’s(saw) movement, and his magnificent 
revolution thus quickening their movement with energy and 
enthusiasm. 


The tives of Imamsvas) too was based upon continuation of the 
Holy Prophet’s(saw) traditions and people gathered around them 
like the radiant beacons of heavenly guidance. In this manner 
the religious leaders guided people towards truth and its support 
and they themselves in execution of divine commandments 
were persistent and in accomplishing desired human perfection 
were far more distinguished as compared to others. Their lives 
were saturated with promulgation for Islam, patience in facing 
calamities and tolerance of suffering inflicted by oppressors 
until the point that they preferred the path of martyrdom with 
dignity and honor over the wretched living with tyrants and 
after waging magnificent and grandeur efforts, left this world 
for meeting with their beloved Allah. 


With certainty historians were never able to have access to all 
dimensions of their fragrant lives of those exalted personalities. 
Therefore efforts have been made that through conducting 
comprehensive studies and research—from whatever has been 
described in history about traditions of those virtuous spiritual 
leaders—could be presented to our readers in the form of a 
fruitful outcome. Our project starts with description of life of 
the Holy Prophetisaw) and ends with explanation of blessed 
existence of the Seal of divinely appointed spiritual leaders— 
the Lord of the Age Imam Muhammad al-Mehdia. May Allah 
illuminate this darkened world with the radiance of justice and 
peace with his blessed reappearance! 
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The present book presents studies about life of fifth imam from 
the imams of Ahl al-Bavitass—Imam Muhammad al-Baqirtas). 
He was the seventh impeccable among divine flags of guidance 
in Islamic religion, and was perfect manifestation of the Holv 
Prophet’s(saw) perfections in the arenas of knowledge, guidance, 
constructive endeavors and nourishment of the society. Due to 
his great help, the Islamic Seminary (Howzeh I!miyeh) of the 
School of АҺ al-Bay tas) was expanded and with emergence of 
knowledge of this school, this blessed sapling brought new 
leaves and fruits and even today we are resting under its 
flourishing shadows. 


In the end special acknowledgement must be made to my wife 
Fatima Zaidi for relieving me from most of house hold duties 
during translation of this work. I am highly indebted to Hajj 
Aghai Ansariyan and his professional and devoted team in 
publishing the book in an excellent manner in accordance to 
international standards. Also, I would like to express my sincere 
gratitude to my readers during last thirty years for their 
encouraging and complimentary letters and e-mails in 
appreciation of my translation work that provide me motivation, 
and courage to continue this noble task for the sake of pleasure 
of Allah. With the blessing of Allah in the victory Islamic 
Revolution of Iran, in 1979, Islamic awakening has already 
overwhelmed the Islamic as well as non-Islamic world; people 
do have knowledge of the Holy Qur’an but it needs to be 
complimented with the leaning and knowledge of Ahl al- 
Bayttas). There is a critical need of translating АҺ al-Bavt 
learning and knowledge from Arabic/Persian into English—for 
making our younger Muslim generations being raised in USA 
and other western countries—informed about their religious and 
cultural heritage. Also, it would be useful for intellectuals, 
researches, scholars and general public to have access to these 
published books and thus their becoming knowledgeable about 
this blessed school of thought of the holy progeny—Ahl al- 
Baytias) of the Holy Prophetisaw). 
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The translation also coincides with the 22" anniversary of sad 
demise of great Imam Khomeini(ra), mav Allah associate him 
with pious impeccable ancestors in the hereafter and rest her 
blessed soul in peace; it also coincides with the Eide Mab’ath— 
the divine appointment of last divinely prophets—the Holy 
Prophet Muhammad bin Abdullahcsaw). 


Sayyid Hussein Alamdar 

Ahl al-Bayt Islamic Cultural Services (AICS) of USA 
alamdar. zaidi2000(ivalioo.com 

June 18, 2012, 27 Rajab, 1433 Hijri 

Orlando, Florida (USA) 


A BIRD EYE VIEW OF IMAM AL-BAQIR 


Imam Muhammad al-Baqir(as) is the fifth impeccable imam 
from pious leaders that the Holy Prophet(savj—for his own 
successor after him for the leadership of Islamic community to 
lead it towards the shore of safetv and prosperitv—has 
emphasized about the imamate of each one of them. Because 
Allah has destined security and comfort of the Islamic 
community under the shadow of divinely appointed impeccable 
leaders, who were cleansed by Him—from any sort of 
uncleanness and filth and has made them gloriously immune 
from committing any sort of negligence and wrongdoing. Imam 
al-Baqir(as) has his roots in the Holy Prophet’s(saw) holy progeny 
who were on the zenith of grandeur and perfection and each one 
of them was manifestation of highest peak touching heavens in 
the world of excellence. 


Their existence was totally different from all other elements 
which constituted their perfect human personalities in the fields 
of thought, ideology, reason, compassion, intention and 
behavior. Their sincerity in front of Sacred Essence of Allah 
and their being completely melted in His love was oozed out 
from worthiness of the Islamic Prophet-hood; they were divine 
human beings, and it was due these reasons that with explicit 
declaration of the Holy Prophet(saw—were assigned as the co- 
equivalent of the Holy Qur’an. They were the supreme models 
for community after the Holy Prophet(saw) and were his trustees 
in execution of the Islamic prophet-hood. The impeccable 
leaders for guidance and training of community as well as to 
administer the Islamic society and for answering to all of the 
needs of society for achieving perfection and access to 
prosperity of this world, and hereafter were—more deserving 
and prepared. 


A VIEW OF IMAM AL-BAQIR 9 19 


Imam al-Baqir(as) opened his eyes in to the scene of existence 
from his Alawite mother and father who were pious and 
distinguished; in his existence the righteous virtues from his 
two exalted great grand fathers—Imam al-Hasan and Imam al- 
Husain(as), [Imam al-Hasan as maternal and Imam al-Husain as 
paternal grandfather] were clearly explicit. Imam al-Baqartas) 
spent few years of his blessed life under the shadow of his 
exalted great grand father Imam al-Husain(as). Then he was 
nourished and raised under the shadow of his exalted father 
Imam Zain al-A’abedin(as) until he attained the age of puberty 
and peak of perfection. He was continuously at the side of his 
and exactly following the footsteps of his exalted father—Imam 
al-Sajjad(as) as his confident until the last moment of his 
martyrdom that this period of time occurred during first half of 
first century of migration of the Holy Prophettsaw. 


Apart from his exalted grand father Imam al-Husain(as), his 
father Ali bin al-Husain(as) too was an extremely distinguished 
model for Imam al-Baqirtas) because due to his intense 
asceticism, worshipping, and piety was titled as—Ornament of 
Worshippers (Zain al-A'abedin), Leaders of the Prostrates 
(Sayyid al-S'ajedin), Model of Gnosticism (Ghodweh al- 
Zahedin) and Light of the World (Siraj al-Duniya) , and Glory 
of the Religion (Jamal al-Din). In accordance with the 
testimony of all of his contemporaries he possessed with 
extreme nobility, leadership, knowledge, shining, perfection of 
reason, and therefore deserved one hundred percent for—the 
position of supreme leadership (Imamate Uzma) of the Islamic 
Community. 


Imam al-Baqir(as) drank the knowledge and sciences from such 
a an oozing fountainhead of his exalted father until he 
ultimately achieved supreme intellectual position and become 
the authority and innovator in all branches of knowledge. As his 
great grand father, the Holy Prophetisaw) have predicted about 
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him that he would the splitter of the knowledge and titled him 
as—the Splitter of the Knowledge (Baqir al-Uloom) and gave 
glad tidings to Muslims in advance about his birth and revival 
of the religious knowledge. Of course, his blessed birth took 
place at a sensitive juncture of Islamic history whereby the 
Islamic community due to achieving continuous victories—was 
encountered with intermingling of various civilizations due to 
cultural exchanges, was influenced due to whirlwind of 
innovations, and because of the newly established Islamic 
knowledge and culture as well as with deprivation of Islamic 
community from the munificent fountain head of divine 
prophet-hood—which has been explicitly manifested in Ahl al- 
Baytas) of the Holy Prophet(saw). These exported cultures and 
whirlwinds of innovation and changes were able to 
overwhelmed the Islamic community to make them deviated 
from their original and authentic culture. 


Imam al-Baqirtas) have lived his entire blessed life in the 
illuminated City of Medina and the rain of his wisdom and 
knowledge has continuously rained upon the Islamic 
community. Also his communications with righteous group of 
intellectuals whose authentic nucleus was founded by the Holy 
Prophetisaw); then Imam Ali, Imam al-Hasan and Imam al- 
Husain(as) continuously endeavored in their nourishment. And 
then his honorable father, Imam Zain al-A'abedin(as) kept 
himself busy in their spiritual and intellectual of that righteous 
community and bestowed upon them all elements required for 
their intellectual growth and perfection. Imam al-Baqir(as) too 
continued following the path of his pious ancestors. From his 
birth until the last moment of martyrdom, Imam al-Baqir(as) felt 
tyranny and oppression of Umayyad with his entire existence; 
of course the period of Omar bin Abdul Aziz—which prolonged 
for a period of two and half years, and in which the conditions 
were better relatively—could be subtracted from his blessed life 
span. 
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Therefore, Imam al-Baqir(as) has seen the most intense atrocities 
of Umayyad’s oppression, of course he was also nearer to 
witness the down fall of this tyrant pagan regime of Bani 
Umayyad. While at the same time, as an aware, exalted and 
divinely appointed impeccable leader, through closely seeing 
the brute tyranny and oppression of Umayyad regime, has 
suffered lot of pains through drinking plenty of bitter cups of 
tragedies and wraths during his entire life. While at the same 
time Imam al-Baqir(as) because of resorting of Muslims from all 
parts of Islamic land towards him, was in a position to nourish a 
large number of jurisprudents, intellectuals, commentators and 
commentators in his academic Alma meter. Because all of the 
Islamic community in a unique manner lowered their head in 
front of his magnificent perfection; of course Imam al-Baqir(as) 
too have never resorted to isolate him from general prevailing 
in arena of the Islamic community, and continuously 
endeavored for awakening of masses, motivating their thoughts, 
and bestowing upon the community a dignified personality 
either through his material munificence or through meaningful 
diffusions like his exalted immaculate fathers has continuously 
played a positive and active role. That noble one from the point 
of view of piety, worship, patience and sincerity was never 
lower than with respect to his impeccable fathers and 
grandfathers. Therefore, on this basis that noble one has been a 
most ideal and exalted model for his contemporary generation 
as well for the forthcoming ones. Salutation be upon him upon 
the day when he was born, the day with the knowledge and 
performance struggled in the path of Allah, the day when he 
received martyrdom and joined the countenance of his beloved, 
and the day when he would be raised alive on the Day of 
Judgment. 


THE APPRAISAL OF IMAM AL-BAQIR'S 
PERSONALITY 


1. Abrish Kalbi said to Imam а!-Вадіг(аѕ): “By truth are you the 
son of the Holy Prophet(saw)? Then he went towards Hishaam 
bin Abd al-Malik and said to him: ‘О Bani Umayyad! Remove 
your hands from our head that this man is the most intelligent 
person upon earth, and whatever exists between the hearth and 
heaven because he is son of the Holy Prophet(saw).’”* 


2. Abu Ishaq has said: “I have never seen some one like him. '2 


3. Abdullah Ып Ага Makki has said: “I have never seen that 
intellectuals bowed in front of any one to such an extent except 
Abu J'afar Muhammad bin Ali Husain(as) or had done so in the 
past for any one else. I saw Hakim bin Atibeh—with all that 
greatness which he possessed in his tribe—was sitting in front 
of Imam al-Bagir(as) like a child sits in front of his teacher. '$ 


4. Hukm bin Atibeh in the commentary of the verse of the Holy 
Qur’an, which says: “By certainty, there are warnings for the 
wise,” says: “By Allah Muhammad bin Alias) was one of them 
who was the manifestation of this blessed verse. '$ 


5. Abdul Malik bin Marwan wrote to the Ruler of the City of 
Medina: “Dispatch near me Muhammad bin Ali with his hands 
and feet chained.” The ruler of Medina in reply wrote to Abdul 
Malik: “О Commander of the Faithful—this letter that I have 
written for you is not to oppose you or to neglect your orders— 
instead it is for your benevolence that 1 am doing it in your 
sympathy. Today there does not exist upon earth any one more 
immaculate, pious, ascetic than the person that you have 
demanded from me. He is the most wise and compassionate 
among the people, and is the sincerest person in worshipping of 
Allah and I don’t like that the Commander of the Faithful 
should complain against such a person, because in accordance 
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with the verse: 'Verilv Allah doesn't change the condition of 
the people until they change it themselves.'' Abdul Malik 
seeing his letter was pleased and appreciated that he has written 
this letter for the sake of his benevolence and sympathy." 


6. Hishaam bin Abdul Malik said to Imam al-Bagir(as): “I swear 
by Allah that I have never heard any lie from you.® Also he said 
to him: ‘So far until alike of you exist amongst Qureshite—they 
would continuously remain leader and ruler of the Arabs and 
Iranians.’”7 


7. Ghattadeh bin Du’ameh requested to Imam al-Bagirqas): “I 
have sat down near many of the intellectuals and jurisprudents. 
I have visited even Ibn Abbas, who was the most exalted 
companion of the Holy Prophet(saw). But while facing none of 
these elders, I have felt agitated, and my heart has palpitated 
with anxiety, like when I sit in your presence.”® 


8. Abdullah bin Mu'ammar Laithi said to Imam al-Baqirtas): “I 
consider chests of your family as origin of the tree of wisdom, 
its fruits of wisdom belong to you and its leaves and branches 
belong to other people. '$ 


9. Shamsuddin Muhammad bin Tuloon has said: “Abu J'afar 
Muhammad bin Zain al-A'abedin ibn Husain bin Ali Ibn Abi 
Talib(as) titled as al-Baqir, son of J'afar al-Sadiq(ra) has been an 
intellectual and honorable leader. He has been titled as al-Baqir, 
because he has expanded the knowledge and wisdom a lot; 
since the phrase (tabghir) in the Arabic dictionary is used for 
the meaning of expansion.” A poet in his praise has recited the 
following verse: 

“O thou, who has expanded tablecloth of knowledge for the 
pious, 

O thou is the best one that on the basis of nature has said — 


” 


yes. 
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10. Muhammad bin Talhev Sh'afai has said: “Не is the 
collector and splitter of knowledge. He is the one who has 
explicated his knowledge and has raised it amongst the people; 
he is the one who has planted the tree of goodness and blessed 
it with leafs and branches. His heart is cleansed and has pure 
knowledge, his soul was sacred and his moral etiquette was 
noble. He has inhabited all of his time with obedience of Allah 
and in pietv and asceticism was steadfast. The signs of Allah's 
nearness in his behavior as well as his purity and being divinely 
chosen were explicitly manifested in all arenas of his life. 10 


11. Ibn Abi al-Hadid in his commentary to the Peak of 
Eloquence (Nahj al-Balagheh) has written: “Muhammad bin Ali 
bin al-Husain was the leader of the jurisprudents in all regions 
of Hijaz; people from him and his son J'afar learned the 
jurisprudence.”*4 


12. Abu N'aeem Isfahani about Imam al-Baqiras) has said: “Не 
is the one that was continuously was in Allah’s remembrance 
with presence of heart and was humble in front of Him as well 
was extremely patient in tolerating hardship of the life. He Abu 
J'afar bin Muhammad was offspring from descendents of the 
Holy Prophet(saw); he is the one who, from the point of religious 
nobility as well as from lineage is honorable and distinguished. 
All of his words always emphasized the importance of 
admonishment, counsel, warning, and dangers which are 
encountered in the path of life; his eyes were always full of 
tears and he severely prohibited others from indulging into 
dispute and enmity against each other. 12 


13. Ahmad bin Yousuf Damisghi Gharamani has said about 
Imam al-Bagir(as): “Тһе source of all distinctions and grandeur 
of Imam Muhammad bin al-Baqir(as) was because of the reason 
that he was able to split the knowledge (Baqir ul Uloom).” 


Regarding the title of Splitter (al-Baqir), it has been written 
that: “This title was bestowed upon in accordance of the 
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tradition that Jabir bin Abdullah Ansari has narrated for him 
from the Holv Prophet(saw). Jabir has said that the Holv 
Prophet(saw) has said: “О Jabir, it is near that you will meet one 
of the sons of Imam al-Husain, whose name is like mine; he 
will split the knowledge i.e. the knowledge and wisdom would 
be streaming from his chest, therefore when vou saw him offer 
mv salutations to him. Muhammad al-Baqir(as) become his 
exalted father's successor among his: brothers. He was the 
successor of Imam Zain al-A’abedin(as) and took the affairs of 
imamate in his hand after his honorable father. ' $ 


14- Ali bin Muhammad bin Ahmad Malaki—famous as ibn 
Sabbagh—has said: “Notwithstanding, that which forms path of 
knowledge, nobility, distinction, leadership, and imamate which 
all were combined in Muhammad bin Ali bin al-Husaincas). He 
was possessor of the benevolence and compassion that was 
explicit among the special and ordinary people; he in spite of 
his having a large family, and an average financial status—was 
famous for his goodness and munificence.”24 


15. Ibn Khalghan has said: “Abu J’afar Muhammad bin Husain 
bin Abu Talibcra) titled as al-Baqir is one of the twelve 
imams....that noble was an intellectual who possessed 
leadership and greatness. '15 


16. Ahmad bin Hujr has said: “The successor of Imam Zain al- 
A'abedin(as) among his sons, who has inherited worship, 
knowledge and asceticism is—Abu J’afar Muhammad al-Baair. 
His title has been taken from grooving of earth as well as 
finding hidden treasures inside it through splitting and 
excavating; likewise that noble one has split the chest of 
wisdoms and has discovered the hidden treasures of learning 
(m'arefat) from the land of wisdom. Therefore, we see that 
Imam Muhammad al-Baqir(as) has discovered the hidden 
treasures of learning (m'arefat) and reality (haghighat) of 
commandments, commands and subtleties, and has presented to 
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the community in such a manner that only those whose eyes are 
blinded from seeing realties as well as those whose hearts and 
inner selves are polluted with heart’s diseases—are deprived 
from its seeing. It is here that it has been said about him: ‘He 
has been the splitter, collector, publisher, and developer of all 
kind knowledge and wisdom; his heart was pure, his knowledge 
and deeds were immaculate, his soul was thoroughly cleansed 
from all sorts of filths, his ethics were saturated with dignity, all 
of his life time was inhabited with Allah’s obedience and in 
possessing the stations of Gnosticism has achieved such an 
magnanimous stature that the tongues of his portraitures has 
remained helpless in their description. He has uttered words 
regarding spiritual journeys of the mystics and their learning 
(mo’arif) that couldn't be described in this brief presentation. In 
his nobility and grandeur it is sufficient that Ibn Madani has 
narrated about him that Jabir bin Abdullah Ansari reached near 
Imam al-Baqir(as) in his childhood and has said to him: ‘The 
Holy Prophet(saw) has sent salutation upon you.’ 


“It was asked with Jabir that: ‘How such a thing is possible?’ 
Jabir replied: ‘I was sitting near the Holy Prophet(saw) and Imam 
al-Husain(as) too was sitting in his bosom and he was busy in 
playing with him then the Holy Prophet(saw) said to me: ‘О Jabir 
from this Husain a son would be born whose name is Ali. Then 
on the Day of Judgment the announcer would be announcing on 
behalf of the Creator that O the Leader of the Ascetics or 
Worshippers! Arise and son of Husain Ali would arise. Then 
from him a son would be born whose name is Muhammad; 
Jabir if you saw him send my salutations upon him.’”?§ 


17. Muhammad Amin Baghdadi Swaydi has said: “None of the 
sons of al-Husain(as) like Abu J'afartas) has carried the 


knowledge of religion, traditions, evolution, and different 
branches of literature to the point of manifestation. '''17 
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THE GLORIES OF IMAM AL-BAQIR'S 
PERSONALITY 

All of the desired virtues which are required for the leadership 
and imamate of the community—were summed up in Abu 
Muhammad al-Baqir personality. This great leader through the 
means of being possessed with supreme spiritual, logical, 
ethical and capabilities was able, to acquire unmatched and 
unique superiority with respect to all elders and pious 
individuals of the society. These special distinctions together 
with his noble lineage that was terminated into the Holy 
Prophet(saw) resulted in the creation of structure of a 
personality—which placed Imam al-Baqir(as) on the highest 
rank of humanity. The Holy Prophet(saw) with respect to his 
community—that was the Islamic community always has the 
most preoccupied heart and strict precautions. 


The Holy Prophet(saw) was never readied that the Islamic 
Community should ever be positioned at the lower tote pole of 
the caravan of societies and nations, instead he was very much 
interested that the Islamic community should possess greatness, 
dignity and honor as the Holy Qur’an too has explained it 
clearly that this nation is the best with respect to all other 
nations that have been created for the mankind. Due to this 
reason The Holy Prophetisaw) paid a lot of serious attention 
towards the issue of caliphate and imamate and as compared to 
any other issue emphasized its importance and accordingly 
guided Muslims to remain vigilant towards this most sensitive 
issue. Since the imamate and leadership are the most important 
column and stable structure for the progress of a nation in the 
areas of thoughts, social and political affairs. The Holy 
Prophetsaw) for the appointment of this important position 
selected the Impeccable Imams(as) from his own АҺ al-Bayttas) 


{ 
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and assigned this task especially for them. Those who never 
acted at any place and under any circumstances with 
materialistic motivation and continuously strived with their 
character and actions to prefer Allah’s obedience and 
expediency of the Islamic community as compared to any other 
objective. 


Imam Muhammad al-Bagir(as) in his moral ethics and actions 
was the manifestation of all human perfections. That noble one 
after his exalted father—Imam Zain al-A’abedin(as) in reality 
deserved all worthiness for Grand Imamate of the Islamic 
community. Whatever has been written in all of the history 
books regarding his unaccountable distinctions and virtues are 
like the drop of ocean as compared to Infinite Ocean of his 
grandeur and magnanimity. Here, it would be appropriate for us 
to glance through virtues and distinctions about his 
praiseworthy moral etiquettes and behavior that have been 
narrated in the books of history. 


Patience and Forbearance 

The patience and forbearance are the most precious virtues of 
Imam Muhammad al-Baqir(as); all of the narrators of history 
have unanimous opinion about this point that he never acted 
against those, who oppressed him in a similar manner instead 
always, replied them with forgiveness, benevolence, and 
compassion. The historians have narrated plenty of examples of 
patience and forbearance of that noble one including the 
following: 


1. A man from the people of the book (either a Christian or a 
Jew) attacked Imam(as) and insulted him and said to him: “Are 
you a cow! (Since the phrase Baqir in Arabic language is used 
for the cow), Imam(as) with a smiling face with perfect manly 
hood looked toward him and said: ‘No!' I am Baqir.’ That man 
did not feel ashamed and again looking towards Imam(as) said: 
‘You are son of a cooker woman!’ Imam(as) with a smile was 
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not only least offended with his reply instead replied to him: ‘It 
had been her profession and job.’ But that man still did not give 
up his stubbornness and deviation and said to Imamas): ‘You 
are son of a black and lewd woman!’ Imam al-Baqir(as) from 
hearing this abusive language from him didn’t lost his temper 
instead with complete politeness replied to him: ‘If you speak 
truth may Allah forgive that woman and in case you are lying, 
may He forgive you.’ The man from the people of the book was 
so much astonished from the moral of Imam al-Baqir(as), seeing 
this sort of behavior, which is similar to the etiquettes of the 
divine messengers, become infatuated and allured of Imam al- 
Baqir(as) and declared his Islam in the same assembly and 
accepted the way of truth which is the way of Ahl al-Bavt(as). ' 


2. Another magnificent and astonishing manifestation of patient 
and forbearance of al-Baqir is the following story: 


“They brought a Syrian man to the lecture of Imam Muhammad 
al-Baqir(as) and he listened to his lecture. He has become very 
infatuated with the lecture of Imam а]-Вадігаѕ) but one day he 
looked towards Imam al-Bagir(as) and said to him harshly: 
‘Muhammad! Don’t imagine that I attend your lecture meeting 
due to your friendship or love; it is not so, rather I possess 
against you and yours Ahl al-Bayt more grudge than any body 
else upon the earth. Also, I believe heartily that obedience of 
Allah and Commander of the Faithful—who is the caliph of 
Muslims—means keeping hatered and enmity towards you! But 
since I noticed that you happen to be an eloquent person and 
your words and sentences from the literary point of view are 
very subtle and delicate, I come towards voull' Imam al- 
Baqir(as) looked towards him with compassion and sympathy. 
After that he treated him more gracefully and benevolently until 
that man was eventually awakened and the path of truth become 
clearly explicit upon him; he switched from the hatred and 
enmity of Imam al-Baqir(as) to his friendship and vicegerencey 
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(vilayt). He remained in his presence until his death and 
mentioned in his death will that Imam al-Baqir should lead his 
death praver. 'Ż 


The above mentioned examples of high moral etiquettes were 
manifestation of the glories of the grand temperament (khulgh- 
e-azim) of his exalted grand father Holy Prophet(saw—who 
because of his high moral etiquettes was able to establish love 
and friendship among the hearts of the people—blessed upon 
them unity of their sentiments, conscience. And assembled 
them upon the platform of monotheism as a unified community 
after years of their severe discards, separation, and being 
divided into various conflicting groups. 


Imam al-Baqir Patlence 

The patience has been one of the personal virtues of immaculate 
imams from Ahl al-Bavttas) of the Holy Prophet(saw; they were 
able to remain patient and steadfast against all sorts of severe 
hardships of their periods. They purchased tragedies with their 
lives that even the mountains were helpless to carry the burden 
of those tragedies. The Lord of Martyrs—Imam al-Husain(as) in 
the Plain of Karbala—was encountered with waves of sorrows 
and hardships that would cause the faculty of reason of any 
other human being to go away while he was reciting this 
beautiful words upon his tongue: “О Allah I am patient with 
respect to your decree, because there is no god except Thee.” 
Imam al-Baqirtas) too like his pious ancestors in the path of 
tolerating tragedies, sorrows and hardships of his path, 
practiced patience. Here are some of the examples of his great 
patience: 


1. One of the most severe tragedies and sorrows that were 
inflicted upon immaculate imams, especially Imam al- 
Baqir(as—was usurpation of the position of caliphate which 
was absolute and certain right of АҺ al-Bavt(as); and the other 
one was open cursing and insulting of his pious fathers from 
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pulpit and minarets of the mosques. Imam al-Baqirtas) 
continuously listened to these insults, but practiced patience 
with respect to them, and there was no possibility of even his 
bringing any sentence upon his tongue. That noble one 
practiced patient and tolerated his anger and handed over 
oppression of these tyrants to Allah, who will make judgment 
among his bondsmen on the Day of Judgment. 


2. The other tragedies that Imam al-Baqir(as) was encountered 
and he remained patience in facing them were severe pressures 
that were inflicted upon Shii of Ahl al-Bayttas). The 
mercenaries of the Umayyad Sultanate pursued Shii even 
hidden under stones and handed over in the hands of Umayyad 
Government’s executors. While in this condition Imam al- 
Baqir(as) did not show any reaction, because the Umayyad 
Government has put him under intense surveillance and all sorts 
of requests that he wanted to make with his followers were 
totally rejected. 


3. The writers of history as an example of great patience and 
forbearance of Imam Muhammad al-Baqir(as) have narrated this 
story: 


“One when he was sitting with his companions in meeting, 
suddenly loud cries was raised from his home. A slave of 
Muhammad al-Bagir(as) came near him and told him some thing 
personal. Imam al-Baqir(as) replied to him: ‘Thanks Allah that 
whatever Allah gave me and has taken from me indeed was 
from Him. Prevent women from crying and make him readied 
for burial; ask forgiveness for yourselves from Allah; also tell 
mother of the child that in this incident you have not committed 
any sin and because of the sorrow, pain and horror that has been 
inflicted upon you in this incident I have freed in the path of 
Allah.’ After that Imam al-Baqir(as) continued his discussion; 
those presence in the meeting because of his majesty didn’t 
dare to question to find out what has happened. Then for the 
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second time that slave returned and said to Imam al-Baqirtas): 
'That we have completed the task of his burial.' At that moment 
Imam al-Baqir(as) told them to arise together with him for 
offering the death praver and informed his friends and said to 
them: ‘My maid has aborted her child during her pregnancy and 
he has died.’”? 


4. “Also it has been narrated that Imam al-Baqir(as) has a son 
who was very dear to him and that noble one liked him a lot. 
Due to divine destiny he became sick and since his companions 
knew that how much attached he is with him were worried 
about his health and life, but they observed that when this son 
left the world Imam(as) took it easy and remained patient, his 
companions said to him: “О the son of the Holy Prophet(saw) 
your attachment with this child and your anxiety during his 
sickness was to such a limit that we were scared about your life, 
but when he has left the world we see that you have taken it 
easy and have remained patient. Imam al-Baqir(as) with his heart 
saturated and enriched with reasons of remaining comfortable 
and consent to divine decree replied to them: ‘We seek Allah 
for asking whatever we like but if something occurs that we 
don’t like, we become certain that this act was liked by Him 
and therefore whereby an act is liked by Him—don’t consider 
its opposition as permissible’”* 


Imam al-Baqirtas) in facing the sting of tragic incidents of world 
has armed him with the arsenal of patience and forbearance; he 
encountered all of tragedies of his period as some one made of 
steel with a sincere belief. He tolerated without least in comfort 
and heart-brokenness tolerated the most painful tragedies of his 
period, and doesn’t have any other objective except earning 
Allah’s reward and blessing in this path. 


Imam al-Baqir Benevolence and Generosity 
The benevolence and generosity were most explicit distinctions 
and virtues of impeccable imams from the Holy Prophet's(saw) 
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АҺ al-Bavttas). They always possessed widely open hands and 
their munificence and generosity with respect to the destitute 
was unique. Regarding their benevolence and generosity the 
poet has recited following verses: 

“If before them if one finds any dignity and honor, 

Verily, their rank in dignity and honor would be miles away. 

If you move towards their homes in search of generosity, 

You would find out that you would never be in need. 

Since the prophetic illumination and moral virtues, 

Stretches its tongues from their young and elders.”® 


Imam Muhammad al-Baqir(as) by his nature was lover of 
goodness, benevolence, generosity, and liked to make the hearts 
of peoples happy. 


Respect towards Destitute 

His high moral etiquette was that he respected the poor and 
destitute a lot, elevated their dignity so that degradation of 
hardships and needs should not dominate upon them and any of 
its affect should not appear in them. The historians have written 
that he has recommended to his family and people of the house 
that if a beggar or needy person approaches them, when they 
give him something should not say: “O beggar take it, instead 
they should tell him that O slave of Allah take it and be it 


blessed for you.” Also he said that: ‘To call them with best of 
names.””” 


Freeling of the Slaves 

Imam al-Baqir(as) has a profound liking for freeing of slaves and 
blessing them with freedom from the chains of slavery; once 
that noble one freed a family consisting of eleven people at 
once.® Also it has been mentioned that he possessed sixty slaves 
that at the time of his death freed one third of them.? 
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Goodness towards his Friends and Companions 

Imam al-Baqirtas) never liked any thing more in the world than 
the goodness towards his brothers in religion. He never got tired 
from doing goodness towards his friends and companions and 
alwavs welcomed to good towards those who approached him 
and were hopeful of his munificence. Imam al-Baqir(as) advised 
his son Imam al-Sadiq¢as) that after his death should pay his 
friends and companions pension so that in order to publish 
knowledge among the people, thev should feel comfortable and 
should be relieved from the worries and pains of earning their 
living.1' 

His Paving of Charitv to Beggars of Medina 

Imam al-Baqir(as) did a lot of goodness towards the destitute 
and beggars of Medina; when his charities for the needy were 
counted it was more than eight thousands dinars. Imam al- 
Baqir(as) every Friday gave one dinar in charity and said: 
“Paying charity on the day of Friday is equivalent to many folds 
reward as compared to other davs.'1Ż The historians have 
written that Imam al-Baqir(as) among Ahl al-Bavt(as) possessed 
lowest rank in income and while possessed the highest rank in 
his expanses.2? Any way even in this condition, whatever he 
had in his hand has bestowed upon deprived and beggars for 
their happiness. The narrators have written plenty of examples 
of his unique benevolence and generosity that some of them 
would be described as follows: 


1. Sulaiman bin Quram has narrated that: “Imam al-Baqir(as) 
sometimes five hundred, six hundred till one thousands dirham 
bestowed upon us; and he never felt exhausted and tired from 
doing goodness with respect to his brothers as well as those 
who approached him with the hope of his munificence and 
generosity.”24 


2. Hasan bin Kathir has said: “I went near Inam Muhammad al- 
Baqir(as) and complaint against my friends and companions who 
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are not paving anv attention towards mv neediness; hearing 
these words Imam al-Baqirtas) was severely influenced and said: 
‘The worst brothers are those who in the state of your 
needlessness and permanent assets visit you regularly and keep 
ties with you but since you become poor needless, they cut off 
their ties with you. Then he asked his slaves to bring a packet 
which contained seven hundreds dirham and gave it that man 
and said: ‘Spent this money upon you and your family and 
since its spent inform me.’”?5 


3. Imam al-Baqir(as) always was generous and benevolent 
towards those who attended his classes of lectures and gave 
them from one hundred to one thousand dirham. The names of 
Omro bin Dinar and Abdullah bin Obayr could be sighted. 
Imam al-Baqir(as) sent the money and clothing to their homes 
and said: “We have already made it readied for you from the 
beginning of the year.”2® 


4. Salmeh, Imam al-Baqir maid has narrated: “When brothers in 
religion came near Imam al-Baqir(as), he before their eating 
food wore them in good dresses and didn’t allow them to leave 
him without bestowing upon them dirham and dinar. Salma 
tried to stop Imam al-Baqir(as) from doing this act. Imam al- 
Baqir(as) replied to her: ʻO Salmeh! In the world, after 
identification of Allah and religious learning upon what else we 
could tie our hopes except your brothers in religion717 That 
noble one always used to say: ‘The world has become beautiful 
only through the goodness towards brothers and seeking 
learning and identification of Allah.’”28 


Imam al-Baqir Worshipping 

Imam Abu J'afar Muhammad al-Baqirtas) has been the leader of 
pious in the Islamic history; he has identified Allah in such a 
manner that His identification has filled entire jewel of his soul, 
and has appeared before Him with a heart full of repentance. 
Imam al-Baqir(as) in worshipping and obedience of Allah has 
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utilized extreme limit of sinceritv; from glories of his pravers 
the following points could be described. 


A. Humility During offering of the Prayer: “It has been said 
about him that when he stood for prayer the color of his blessed 
cheeks became vellow.'19 And this matter doesn’t have any 
wonder because he has comprehended the grandeur and 
magnanimity of Allah, who has created the existence and 
bestowed upon it life. Therefore, he too like pious people 
worshipped Him in a repenting manner. 


B. Plenty of Prayer: “Imam al-Baqirtas) offered a lot of prayer 
even it has been said that he has offered one hundred and fifty 
units (rak’at) of prayer during a period of twenty four hours29 
Works of being religious authority of the community didn’t 
prevented him from offering a lot of prayer since the prayer 
establishes communication and very strong relationship 
between the creator and person who is offering prayer—which 
was the most dearest and likable act of the world in the sight of 
Imam al-Baqir(as). 


С. Benediction of Imam al-Baqir(as) in the State of Prostration: 
Absolutely the most nearest state of a bondman with Allah is in 
the state of prostration. It was here we see that Imam al- 
Baqir(as) in the state of prostration has directed his heart and 
sentiments towards Allah, and has sought Him through his 
heart’s total detachment from every thing else sitting in prayer 
with absolute sincerity of his heart and soul. It was due this 
reason that in the books of benediction, plenty of prayers in the 
state of prostration have been quoted from Imam al-Baqir(as) 
including the following: 


1. Ishaq bin Ammar has narrated from Imam al-Sadiq(as) that he 
said: “I always made the bed of my father and sat down for his 
arrival. When he lay down upon his bed and slept I arose and 
went to my own bed. One night during these nights his coming 
to the bed was delayed. I went to mosque to find out the reason 
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of his delav. At that time all of the people have gone to sleep 
and there was no one in the mosque. I saw mv father in the state 
of prostration while there was no one around except him; I hear 
his cry during the prostration that he said: “О Allah Thou are 
absolutely Glorious, O Allah, indeed and again indeed Thou are 
my Lord, O Allah my prostration to Thee is due to obedience 
and servitude. O Allah my deeds with respect to Thy Sacred 
Essence are too weak. O Thou increase my deeds with Thou 
benevolence and compassion....O Allah save me from 
punishment of the Day of Judgment the Day when Thou will 
call Yours bondsman near Thee. О Allah accept my repentance 
because Thou are the Merciful and accepts the repentance.’ 21 


2. Abu Obaideh Hadh’a has narrated that: “I heard from Imam 
al-Baqir(as) who said: “О Allah I swear Thee in the Name of 
Thou friend Muhammad(saw) that convert my sins into pious 
acts and on the Day of Accounting take it easy upon me.’ Then 
I heard that he said in his second prostration: O Allah I swear 
Thee in the Name of Thou friend Muhammad(saw) that to make 
me sufficient in taking provisions of hereafter from the world 
and from each catastrophe and sorrow whose ultimate end 
should be paradise.” Then he went into third time in to 
prostration and said: “О Allah I swear Thee in the name of 
Thou friend Muhammad(saw) that forgive my sins smaller or 
greater, and accept my deeds from me even though they happen 
to be insignificant.’ Then Imam al-Baqir(as) went into 
prostration for the fourth time and said: ‘O Allah I swear Thee 
in the name of Thou friend Muhammad(saw) that make me enter 
inside the paradise and from Your merci and compassion 
relieve me from buming tongues of the hell’s fire and O Allah 
Send salutations upon Muhammad and his progeny.’”4 


These supplications indicate the intensity of communications of 
Imam al-Baqir(as) and his continuously being repentant upon the 
threshold Allah. 
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Imam al-Baqir Hajj-pilgrimage 
When Imam Abu J’afar Muhammad bin al-Baqir(as) desired to 
visit the House of Allah, he completely detached him from 
worldly attachments, was totally inclined towards Him and 
signs of humility and courtesy were clearly apparent upon his 
face. His slave Afl'ah has said: “I accompanied Imam al- 
Baqir(as) to the Hajj-pilgrimage, when he put his feet inside the 
Grand Mosque (Masjid ul-Haram) he started crying loudly. I 
said to him: ‘All of the people are waiting for you, it would be 
better if you could control your sound of loud crying. Imam(as) 
didn’t paid any attention to my advice instead said: ‘ Woe upon 
you О Afl'ah, I am going to raise my voice in crying loudly; 
may be Allah look towards me with mercy and through the 
means of this sight of mercy might result in my salvation of the 
Day of Judgment. Then Imam _al-Baqir(as) made 
circumambulation around the House of Lord and offered prayer 
behind the Place of Prophet Ibrahim(as), when he completed his 
prayer І noticed that his eyes have were full of tears.’”23 


In one of the Hajj-pilgrimage the hajj pilgrims surrounded him; 
they swarmed around him and started questions about the 
commandments of the Hajj Pilgrimage as well as regarding 
other issues. Imam al-Bair(as) too completely replied to all of 
their questions, people were astonished with profundities of his 
knowledge. Meanwhile, some body in the crowed asked that 
who this man is. It was then that one of the companions of 
Imam al-Baqir(as) arose and said: “Be aware that he is some one 
who is the splitter and making them explicitly clear the 
knowledge of prophets; he is the best among those all who has 
remained still alive amongst those who were mounted upon the 
boat of prophet Noah(as); he is the dearest son of Fatimeh al- 
Zehra(as); he is remnant of Allah upon the earth, he is keeper 
and knower of mysteries of world; He is the son of 
Muhammad(saw), Khadijeh(as), Ali(as) and Fatimehtas); he is 
inflamer of the lamp of guidance of Allah’s religion. '24 
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Imam al-Baqir Supplication with Allah 

Imam al-Baqirtas) in the midst of darkness of night has 
whispering communications with his creator. He said in his 
benedictions: 


“O Allah You ordered me and I did not obey Your order and 
You prohibited me from not doing some of the acts but I 
committed those acts. Now this is the condition of your 
servant—who is standing before Thee. '25 


Imam al-Baqir Remembrance of Allah 

Imam al-Baqir(as) were always busy in remembrance of Allah. 
At most of times his tongue was in the state of incantation and 
praise of Allah; even while in the state of walking he recited 
His remembrance and during conversation with people he was 
never negligent of Allah’s remembrance. Imam al-Bagir(as) 
assembled his children and asked them to be busy in Allah’s 
remembrance until sun rising, also he invited his children and 
members of his house for recitation of the Holy Qur’an and that 
category of children who do not have ability to recite the Holy 
Qur’an ordered them to engage in Allah’s remembrance.2 


Imam al-Baqlr Asceticism and Plousness 

Imam al-Baqir(as) regarding all of the apparent charm, 
adornment, attractions, and glittering of the world practiced 
asceticism and piousness and renounced wealth and adornment 
through turning his face. He never decorated his home with 
luxurious items instead always his home floor covering 
consisted of straw mat. Imam al-Bagir(as) with respect to 
worldly life possessed in-depth point of view sight with far 
sight. He looked upon all of areas of life with perfect 
illuminated far sight, it was due to this consideration that he has 
practiced asceticism about worldly enjoyments, and has made 
his humble heart completely devoted towards Allah. It has been 
narrated from Jabir bin Yazid Рай that he said: “О Jabir I am 
extremely sad and anxious. Jabir replied: ‘What is the cause of 
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your sadness and anxiety?’ In replying to Jabir Imam al- 
Baqir(as) said to him: “О Jabir whoever’s heart would have 
entered into crystal clear stream of Allah’s religion; his 
entrance into this oozing stream make him unoccupied from 
every thing other than Allah. O Jabir what world and its worth 
are and its ultimate terminates into what? Is it not so that the 
ultimate of the world—is to have a mount to ride upon it or the 
clothing that you wear or the woman that you could find?!’ 2” 


Regarding motivation of the people towards practicing 
asceticism and piousness in the world and tuming their face 
towards Allah, in prohibiting them from the worldly adornment 
and glittering, and not committing sins in it, plenty of sentences 
burning with sorrows have been quoted from Imam al-Baqir(as). 
Here we would conclude the discussion about the distinguished 
virtues of Imam al-Bagir personality. 
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NOURISHING OF IMAM AL-BAQIR 


Through the endeavors of Imam Muhammad al-Baqir(as) whose 
personality was formed by two beloved grandsons of the Holy 
Prophet (SWA)—Imam al-Hasan(as) and Imam al-Husain(as). 
The elements of these two roots and lineages were mixed in his 
personality and were branched out in sacred wombs which 
resulted into blooming of intellectual and spiritual life of the 
Islamic world. His great father—the Lord of Prostrates (Seyed 
al-S'ajedin) and Ornament of Worshippers (Zain al-A'abedin) 
was the most illuminated face amongst the immaculate leaders 
of Islam. 


His noble and sacred mother—Fatimehas) daughter of Imam al- 
Hasan al-Mujtaba(as)—Lord of the Youths of Paradise—has had 
been an exalted and distinguished lady of the Clan of Banu 
Hashim. Her nick name was Umme Abdullah? and Imam Zain 
al-A’abedin has titled her with the title of Truthful 
(Siddigheh). Imam al-Sadiq(as) has given his opinion regarding 
this exalted lady as: “She was an extremely righteous lady and 
among the progeny of al-Hasan, there was no lady like her.” 
Notwithstanding all these words for this honorable lady, it is 
sufficient that she was the part of body of most beloved grand 
son of the Holy Prophet(saw}—Imam al-Hasan al-Mujtaba(as) and 
was nourished in home that with explicit explanation of blessed 
Surah Noor of the Holy Qur’an—that Allah has destined that 
this home in its privilege and distinction was elevated for the 
remembrance of His name. Yes, it was in the bosom of such a 
mother that Imam Muhammad al-Baqir(as) was nourished. 


The Blessed Newly Born 

The creation of universe was illuminated with occurrence of 
sacred birth of Imam Abu J’afar Muhammad al-Baqir(as); the 
same one about whom the Holy Prophet(saw) had given the glad 
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tidings many years ago and Ahl al-Bavt(as) were anxiously 
waiting for his birth. Because he was included among those 
leaders about whose imamate and leadership the Holy 
Prophet(saw) had already explained it very explicitly— 
considered them as the leaders of his community (umma) as 
well has declared their rank and position equivalent to the rank 
and position of the Holv Qur'an. The birth of this immaculate 
newly bom, happened on the third of Month of Safar* in the 
year of 56 A.H in the City of Medina, and in accordance with 
another narration on Friday, first day of the Month of Rajab in 
the year of 57 А.Н.” 


In accordance with some narration he was born with three 
years® before and in accordance with another one, four years 
before (that he himself has indicated the later one as correct) 
the incident of epic martyrdom of his exalted grandfather— 
Imam al-Husain(as) in the plain of Karbala in Iraq. Some 
narrations has mentioned this period as two years and few 
months.” Immediately after birth of newly born child 
ceremonies of his birth were performed through recital of the 
Call of Prayer (Adhan) and Witnessing (Aghameh) in his two 
airs, the hairs of his head were shaved, and an amount of silver 
equivalent to the weight of his hairs was distributed among the 
destitute as charity. Also a ram was sacrifices and its meat was 
distributed among the poor and destitute. Imam Muhammad al- 
Baqir(as) was born during the caliphate of Mu’awieyh bin Abu 
Sufiyan; in a period when the Islamic cities were crying bitterly 
due to tyranny and oppression of Mu’awiyeh; the period in 
which the waves of horrible incidents of tragedies and terrors 
committed by the cruel and oppressive rulers were inflicted 
upon inhabitants of the Islamic cities. 


The Naming of Imam al-Baqir 
Ten years before the birth of Imam Muhammad al-Baqir(as) his 
exalted grandfather—Holv Prophet(sawj—has named him as 
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Muhammad and titled him as al-Baqir that was one of the sign 
of his divine prophet-hood. Because of his possessing 
knowledge of unseen has predicted the future birth of his 
immaculate and sanctified offspring as well as declared that he 
would be—the spreader of knowledge and wisdom among the 
people and gave this glad tiding to the forthcoming generations. 
He also sent his salutations and best wishes to this newiv born 
through his most distinguished and honorable companion— 
Jabir Abdullah bin al-Ansari(ra). 


His Nick Names 
His nick name was Abu J'afar and doesn't have anv other nick 
names.’ 


Blessed Titles of Imam Muhammad al-Baqir 

Each of his titles possessed the indications of his most 
outstanding personality consisted as follows: 

1. Trustworthy (Amin). 


2. Similarity; because from the apparent physical appearance he 
was similar to his grandfather—the Holy Prophetisaw). 


3. Thankful (Shakir). 
4. Guide (Hadi). 

5. Patient (Sabir). 

6. Witness (Shahid). 


7. Splitter (Baqir) and this title was the most famous and most 
popular title of Imam al-Baqirtas) to the extent that even called 
Imam J'afar al-Sadiq(as) together with his exalted father aa—the 
Splitters (al-Baqirin). Of course these two honorable ones from 
the literarv point of view were also named bv Arabs as the 
Truthful (al-Sadeqins)$ 


АП historians who have written biographv of Imam Muhammad 
al-Baqir(as) are unanimous in their opinion that that his being— 
titled with this title—was that he was indeed splitter of all 
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branches of knowledge; because this phrase in Arabic language 
is taken from the roots of word Baqir—which is used for 
splitting. That noble one has found the roots of all of the 
knowledge and wisdom and has discovered their relevant 
esoteric and exoteric issues.1' In accordance with another 
narration it has been mentioned that this title was bestowed 
upon him due to his excessive prostrations that have produced 
upon his forehead a fissure and sort of opening. i 


Salutation and Greetings of the Holv Prophet upon 
Imam al-Baqir 


All historians are unanimous in their opinion at this point that 
the Holy Prophet(saw) assigned his honorable and distinguished 
companion Jabir bin Abdullah Ansari to deliver his salutations 
and greetings to his immaculate grand son—Imam Muhammad 
al-Baqir(as). Jabir impatiently waited for the birth of this 
immaculate newly born in order to undertake assignment of the 
Holy Prophet's(saw) recommendation. When Imam Muhammad 
al-Baqir opened his eyes to this world and become a youth, 
Jabir went to see him and offered him salutations and greeting 
of the Holy prophet(saw). The Historians have quoted a number 
of traditions regarding the manner in which the message of the 
Holy Prophet was delivered by Jabir to Imam Muhammad al- 
Baqir(as) that some of ‘them would be mentioned here as 
follows: 


1. Ibne Asakar has narrated: “Imam Zain al-A'abedin 
accompanied with Imam al-Baqir(as) went near Jabir bin 
Abdullah Ansari. Jabir said to Imam Zain al-A'abedin(as): ‘O 
son of the Holy Prophet(saw) who is accompanied with you? 
Imam al-Sajjadtas) replied: ‘My son Muhammad is 
accompanying me.’ Suddenly Jabir arose, hold Imam al- 
Baqir(as), his pressed him with his chest, and while crying said: 
‘Now I know that my death is nearing O Muhammad! The Holy 
Prophet(saw) has sent greeting and salutations upon you.’ Imam 
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al-Baqir(as) asked him: ‘How?’ Jabir replied: ‘I heard from the 
Holy Prophet(saw) that he said about Imam al-Husain(as): ‘O 
Jabir this son of mine would have a son named Ali bin al- 
Husain; he is the Lord of Worshippers. When the Day of 
Judgment would occur and announcer would announce that 
Lord of the Worshippers should arise, then Ali bin al-Husain 
would arise. Ali bin al-Husain too would have a son who would 
be named as Muhammad. O Jabir whenever you have seen him 
send my salutations to him; O Jabir know that the Mehdi of this 
community (umma) would be from the same son and know that 
after seeing of this child you would not live any Іопрег.'”12 


2. Tajuddin bin Muhammad bin Naqib Halb with his own 
document has quoted from Imam Muhammad al-Bagir(as) that 
he said: “1 went near Jabir Abdullah bin Ansari and offred 
salutations upon him. Jabir asked me: ‘Who are you?’ Of 
course Jabir was blind at that time, I said to him: ‘I am 
Muhammad, son of Ali bin al-Husain, Jabir replied: ‘May my 
parents be ransom of you, come closer, I went closer to him, 
Jabir kissed my hands and wanted to kiss my feet, 1 pulled my 
feet then Jabir said: ‘Know that the Holy Prophet(saw) has sent 
salutations upon you. I said to Jabir: ‘Salutations and blessing 
of Allah be upon the Holy Prophet(saw), but О Jabir tell me how 
it has happened? Jabir said: ‘I was опе day near the Holy 
Prophetisaw); he told me that after me you would have 
prolonged life span until you would see my grandson who is 
called as Muhammad bin Ali bin al-Husain. Allah would bless 
with him with illumination and wisdom, then whenever you 
saw him say my salutations to һіт.’”13 


3. Salahuddin Safdi has said: “Jabir always walked in the alleys 
of the City of Medina and whispered under his lips: 'O Baqir 
when I am going to se you?’ One day among these days he was 
walking in the alleys of Medina when he was encountered with 
a maid who has a child in his lap, Jabir asked the maid who is 
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this child? The maid replied: ‘He is Muhammad the son of Ali 
bin al-Husain.' Suddenly Jabir took the child and hold him 
pressing with his chest and kissed his head and hands and said: 
“О my son, your grand father Holy Prophet(saw) has sent 
salutations upon you, than he said: ‘O Bagir! You have given 
the news of my death.’ Then Jabir died on the same night.”** 


Apparent Characteristics of Imam al-Baqir 

The apparent similarities of Imam Muhammad al-Baqir(as) in 
moral ethics and distinctions were very similar and in partner 
ship with his exalted grandfather Holy Prophettsawj. The same 
superior moral ethics those were responsible for most superior 
and outstanding distinguished position of the Holy Prophetisaw) 
over other divine messengers. One of his contemporaries 
Andame Dhaheri has described Imam Muhammad al-Baqir(as): 
“Imam Muhammad al-Baqir has average height; his color of the 
face was brownish,’ his face skin was soft and has a mole upon 


his blessed face, also he has a narrow waist, pleasant voice and 
lowered head. '16 


His Superior Intelllgence 

During his childhood Imam Muhammad al-Baqir one of 
astonishing phenomenon was his benevolence and intelligence 
to the extent that Jabir bin Abdullah Ansari—in spite of being 
old and possessing of higher rank in knowledge—came himself 
before Imam(as) to learn and to become his humbled pupil. Jabir 
was so much astonished with learning and wisdom of Imam al- 
Baqir(as) that he used to say: “О Baqirl In accordance with the 
blessed verse of the Holy Qur’an regarding the birth of prophet 
Yaha(as)—have acquired wisdom during childhood from 
Allah.”*7 The companions too were aware about vast profound 
knowledge and wisdom which Imam al-Baqir(as) possessed 
from his early childhood; therefore it was due to this reason that 
in comprehending difficult issues in which they could not reach 
to any solution appeared in his presence and asked question. 
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The historians have mentioned that a man asked an academic 
issue with Abdullah bin Omar who could not answer him then 
he asked that man to go towards that child and pointed towards 
Imam al-Baqir(as). Imam al-Baqir in his childhood answered the 
question of that man. The man went towards Abdullah Ibn 
‘Omar and told him the answer that was given to him by 
Imam(as). Ibn Omar who after understanding the answer of that 
question and knowing the vast profound knowledge of Imam al- 
Baqir(as) was shocked and has praised Imamyas) as follows: 
“These are the progeny whose comprehension is revealed from 
unseen, '18 


Allah equipped His distinguished and immaculate АМ al- 
Bayttas) with the same unique knowledge and wisdom—that He 
has bestowed upon his prophets and messengers; so that there 
was none of the issues which presented to any one of the 
immaculate imams(as) of АҺ! al-Bavttas) whose answer could 
remain hidden from them. The historians have narrated that 
Imam al-Baqir(as) at the age of nine years were able to answer 
accurately for most complex academic issues. 


The Dignity and Honor of Imam al-Baqir(as) 

The dignity and honor of the divine messengers was clearly 
manifested upon the lines of the face of Imam Muhammad al- 
Baqir(as). That noble one never sat with any one but his majesty 
affected the heart of his companion, in a manner forcing his 
companion show respect towards him. It has been mentioned 
that Ghtadeh—the Jurisprudent of Basra was encountered with 
that noble one and seeing Imam majesty, his heart become so 
agitated that he said: “I have seen many of the jurisprudents, 
and been in the presence of the Holy Prophet's(saw) 
companion—ibn Abbas, but seeing all of them did not cause 
my hearts to behave in this manner. When I have encountered 
your awe and dignity it has created a very sever agitation in my 
heart.” 19 
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The Carving upon His Ring's Gemstone 

The sentence—all majestv belongs to Allah (al-izzatalahe 
јатаіа),20 was carved upon his ring. Also he used to put on the 
ring of his exalted grand father Imam al-Husain(as) upon which 
this sentence was written that Allah has absolute controls upon 
all affairs (Innallaho Balighul Amrah).21 And this issue is a part 
of issues—that explicitlv indicates his complete devotion 
towards Allah and separation from materialistic life and his 
intimate relationship with the origin of universe. 
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THE STAGES OF IMAM AL-BAQIR'S LIFE 


The life of Imam Muhammad al-Baqir(as) like other impeccable 
imams(as) could be divided into two stages: 


The First Stage 

The first stage consisted of before taking over general religious 
leadership which also included the political and spiritual leader 
ship. This stage consists from the stage of his birth and being 
nourished until the martvrdom of his honorable father Imam al- 
Sajjad(as). At this stage of his blessed life he was contemporary 
to both of his exalted grand father Imam al-Husain(as) and his 
honorable father Imam al-Sajjad(as), he has accompanied his 
exalted grandfather Imam al-Husain(as) for a very short period, 
the duration that has been described as maximum five and half 
and minimum as three years. However, he has been 
contemporary to his honorable father Imam Zain al- 
A'abedin(as) approximately thirty four years—the most horrible 
‚апа terrible period indeed. Since the Umayyad Government has 
achieved its absolute dictatorial and brute domination. Imam 
Muhammad al-Baqirtas), during this prolonged period was under 
the leadership and obedience of his exalted father Imam Zain 
al-A'abedin(as) and all of his involvements and actions were 
undertaken in accordance with the permission and point of view 
of his exalted father. The life of Imam Muhammad al-Baqgir(as) 
during this during at this stage of his life was contemporary 
with the Caliphate of Mu’awieyh bin Abi Sufiyan, Yazid bin 
Mu’awiyeh, Mu’awiyeh bin Yazid, Marwan bin Hakam, 
Abdullah bin Zubayr, Abdul Malik bin Marwan, and large 
portion of the Caliphate of Walid bin Abdul Malik. 


The Second Stage 
This stage of his most blessed and fruitful life of Imam 
Muhammad al-Baqir(as) begin after the martyrdom of his 
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exalted father Imam al- Sajjad(as) on 25'™ Month of Muharram 
al-Haraam of 95 А.Н. This stage of life of Imam al-Baqir(as) is 
the stage when he took over general spiritual and intellectual 
leadership responsibility of the Islamic Community. On the 
basis of intellectual Ahl al-Bayt school of thought responsibility 
of religious imamate is not limited to the only responsibility of 
intellectual leadership ог political leadership, and 
administration of Islamic government rather imamate includes 
both of above aspects. During this period which prolonged for a 
period of nineteen years of his blessed life, he continued 
following the path of his precedents Immaculate Imams(as) and 
in this path through getting revelations from his pious ancestors 
knowledge, learning, and sciences that Allah has especially 
bestowed upon him from His unseen treasures, selected 
righteous path in order to achieve cherished goals of the 
prophet-hood of the Holy Prophet(saw). 


This great imam during this period succeeded to present 
comprehensively the knowledge of School of Ahl al-Bayt(as) in 
disciplines of the Islamic Community. He nourished a 
generation of jurisprudents and narrators who should act as 
most stable sub-structures for the forthcoming pious cream of 
crop who would accept correct line prophet-hood mission of 
АҺ al-Bayttas), and should endeavor sincerely for its exalted 
cherished objectives. This blessed period of Imam al-Baqir life 
was contemporary with last days of Caliphate of Walid bin 
Abdul al-Malik, as well as period of Caliphate of Sulaiman bin 
Abdul al-Malik, Omar bin Abdul Aziz, Yazid bin Abdul Malik 
and a portion of Caliphate of Hishaam bin Abdul al-Malik and 
during his government was martyred through the means of 
tyrant servant of this Umayyad Caliph. 


Imam al-Bagir(as) through out of his blessed life always lived in 
Holy City of Medina and never migrated to any other place 
where he played the role of prime teacher and greatest leader of 
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intellectual and cultural thinking. He was able to convert 
mosque of the Holy Prophetisaw) іп to a great alma mater in 
which he taught his pupils. It was from the same esteemed alma 
mater that this great imam presented a group of exalted 
intellectuals to the humanity; the intellectuals who illuminated 
the entire east and west and distributed their learning and 
knowledge. The intellectuals in front of whom, all groups of the 
Islamic community lowered their heads in respect. 


IMAM AL-BAQIR UNDER THE 
SUPERVISION OF HIS EXALTED FATHER 
AND GRANDFATHER 


Imam al-Baqir(as) spent his blessed life under the shadows of 
his exalted father and grand father during a period that was 
encountered with various sorts of political and social 
phenomenon which could be classified as follows: 


1. Imam al-Baqir(as) spent his blessed life since his birth until 
fourth year of his life under the shadow of his exalted grand 
father—The Lord of Martyrs, Imam al-Husain(as). However, 
due to his personal benevolence and intelligence that was 
especially bestowed upon him through Allah—was able to be 
aware regarding social incidents and catastrophes which were 
occurring in the surrounding areas. Imam al-Baqir(as) in his 
early childhood was encountered with the most bitter tragedy 
and terrible catastrophe. The catastrophe in which all of his 
uncles and a large number of АМ al-Bayt pious men were 
martyred. Imam al-Baqir(as) with his own eyes saw the terrible 
catastrophe in which his exalted grandfather was martyred. He 
too himself was sent as a prisoner towards Kufa and Damascus 
towards tyrant rulers; all of terrible catastrophes and painful 
tragedies that make hearts painful from their observance he was 
a participant with Ahl al-Bayt prisoners. He listened to the 
words of his father suffering with intense fever towards 
arrogant rules of the time—Yazid in the city of Damascus as 
follows: 


“O Yazid! Is this Muhammad is your grandfather or my mine? 
If you imagined that he is yours grandfather, you are absolutely 
wrong and have become an infidel; if you imagine that he is my 
grand father then why did you kill his clan and family 
members21f'1 
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2. Imam al-Baqir(as) also in the Hurra incident in the year 63 
А.Н was only 6 years old to witness that how people of Medina 
arose against Yazid’s Government as well witnessed that how 
elders and jurisprudents of Medina broke oath of their 
allegiance with lewd Yazid.? He witnessed in his childhood that 
Medina of his grand father was fallen under the trampling feet 
of Yazid’s mounted troops; who made it as permissible for his 
army, for three consecutive days, so that im accordance with 
pagan traditions they were made permissible for looting the 
city, killing all of its male habitants and transgressing upon 
their women folks freely.? 


3. The other incidents and calamities with which Imam al- 
Baqir(as) was encountered during that time and period—was 
deviation of intellectual thought that was encouraged by tyrant. 
Umayyad for advancement of their absolute domination and 
government upon the society. The beliefs like compulsion 
(abr), conferring (t'afweez) and entrusting (irja'a) because 
these interpretations meant surrender of the community to 
tyrant rulers, and justifying it as commandments of the Holy 
Prophet(saw) and Allah. 


4. Another phenomenon of the. period of Imam Muhammad al- 
Baqir(as) under the shadow of his exalted father Imam al- 
Sajjad(as) was phenomenon of political deviation that was 
produced by strategic planning of Umayyad in order to change 
caliphate of Holy Prophet(saw) towards an inherited kingdom. It 
was due this ominous deviation that they were able to inherit 
the government as their inheritance from generation to 
generation thus distributing governmental positions among their 
clan and friends. During this period Imam al-Baqir(as), was also 
encountered against a greater tragedy which was intense 
enmity—beyond of any limits and boundaries of Umayyad with 
Alawites. This phemomenon could be explicitly seen in the form 
of cursing and insulting of Commander of the Faithful Ali ibn 
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Abi Talib(ass—who was honorable great father of Imam al- 
Bagir(as), from the pulpit for a period of more than sixty years. 


5. One of the most outstanding phenomenons of the period of 
Imam al-Baqir life was continuous armed uprisings against 
Umayyad Government after the epic eternal incident of 
Karbala. The uprising of people of Medina in the year 53 hijri, 
uprising of repentant (tawwabeens) in the year 65 hijri, uprising 
of al-Mukhtar al-Ubaydeh al-Thaghafi, uprising of followers of 
Abdullah bin Zubayr in the year 66 hijri, and rebellion of Abdul 
Rahman bin Muhammad bin Ash’ath in the Government of 
Abdul Malik bin Marwan in the year of 81 hijri—could make 
this issue explicitly clear for us. $ 


6. Other influencing phenomenon of this period was most 
painful and terrible incident of fabrication of untrue narrations. 
During this period this ominous incident was produced 
intensely and Umayyad used this mean of instrument 
magnificently in order to strengthen security and survival of 
their government to the extent that Ibn Turfeh famous as 
Naftuyeh has mentioned in his book as follows: 


“Most of the false narrations about the companions that have 
been fabricated during this period in order to achieve nearness 
to their court, because they imagined that through fabrication of 
such narrations they would be able to rub the nose of Banu 
Hashim against the dirt and thus would succeed in reduction of 
Banu Hashim's popularity among the masses. $ 


7. The social and moral values of the Islamic communitv during 
this period have reached to a verv disturbing level, because 
Vazid bin Mua'wiveh who regarded him as Caliph of Muslims 
has become verv famous about his being a lewd person. He 
openly drank wine, played with dogs and monkeys spent all of 
his time in the company of male and female singers, and all 
strata of the Islamic community were well informed about this 
bitter reality. Marwan bin Hukam too doesn't have any thing 
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less than him and was an extremelv wretched and lewd person; 
his children and clan too were following his lewd manners and 
perverted lifestyles.© The Umayyad induced the spirit of 
superiority of races or nationalism among the Muslims. They 
honored those who possessed Arab lineage and treated non 
Arabs with discrimination. They encouraged spirit of 
nationalism, through this mean succeeded in shearing solidarity 
among the Muslim lines, and thus sawed the seeds of grudge 
and evil among the hearts of children of Islamic community 
forever. 


8. Imam al-Baqir(as) at this stage of his blessed life lived with 
his exalted father, who utilized his entire existence for 
rehabilitation of Islamic society and strengthening of its true 
religious beliefs. Since Imam Zain A'abedin(as) through 
publication endeavored to preserve moral and ideological 
values through means of compilation of supplications, dictation 
of the journal of rights—in order to create a well organized 
group of pious individuals—who could assume responsibility of 
undertaking fundamental corrections of the Islamic society 
upon their shoulders—the society, that was forwarding speedily 
in the direction of its self-destruction. Imam al-Baqir(as) too 
accompanied his father in all of these steps and methods which 
his honorable father, Imam al-Sajjad(as) undertook in order to 
accomplish his cherished ideals. The activities such as 
supplications, paying charity, freeing of slaves, direct 
nourishment of slaves and freed ones—all of them could be 
counted as the most influential acts of Imam Zain al- 
A 'abedin(as) at this stage. 


9. Imam al-Bagir(as) during this period under the shadow of his 
exalted father, Imam al-Sajjad(as) With respect to revolutions 
and armed uprisings which occurred during that period, took 
similar stand as was taken by his exalted father. Imam al- 
Sajjad(as) with respect to armed uprisings which were 
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undertaken with intention of destruction of the corrupt 
Umayyad regime encouraged and strengthened it in an indirect 
manner. He never provided any excuse to tyrant rulers to accuse 
him through that mean of cooperating with revolutionaries. 


10. During this sensitive period, Imam al-Baqir(as) under the 
shadow of his exalted father Imam Zain al-A'abedin(as) has 
played a distinguished role in building a magnificent mansion 
of knowledge and Islamic learning. As he, always appeared in 
public congregations, and admonished them through his 
speeches. Also, he taught commentary of Holy Qur’an as well 
as traditions of the Holy Prophet(saw) to the people. During this 
period Imam al-Baqir(as) made people familiar with blessed 
culture and behavior of the Holy Prophetisaw). 


11. From historical point of view, explicit emphasis of Imam al- 
Sajjad(as) regarding the Imamate of his son Imam Muhammad 
al-Baqir(as) after him is in agreement with other narrations of 
the Holy Prophet(saw) and immaculate imams(as) after him. In 
which the Imamate of the twelve imams after the Holy 
Prophet(sawj—all of them are from Quresh and Banu Hashim— 
has been quoted by all companions and followers ('ареуееп); 
further Ahl al-Bavt(as) have also confirmed and testified 
authenticity of these traditions. Including the famous narration 
in which name of Imam al-Baqir(as) has been mentioned 
explicitly is the narration of Jabir Abdullah bin Ansari; a 
portion of that narration consists as follows: 


“...Then he said: ‘О Prophet of Allah! Who are the leaders 
from the children of Ali bin Abi Talibiasy? The Holy 
Prophet(saw) replied: ‘Hasan and Husain—two youths of the 
paradise, than the Lord of the worshippers in his period—Ali 
bin al-Husain then Baqir Muhammad bin Ali that O Jabir you 
would see him, and when you see him offer my salutations 
upon him.’”” 
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In another tradition it has been mentioned that Holv Prophet(saw) 
said to Jabir bin Abdullah bin Ansari: 


“This son of mine—Imam al-Husain(as) would have a son 
whose name would be Ali who is the Lord of the 
Worshippers.... He too would bear a son whose name shall be 
Muhaminad, O Jabirl Whenever vou saw him, offer mv 
salutations upon him; know that the Mehdi of mv communitv 
(umma) shall be from his children. '$ 


The Imams of АҺ al-Bavt(as), each one of them, in their dying 
wills, have transmitted this to their successors. The Commander 
of the Faithful Imam Ali has made the following dying will to 
his son Imam Hasan al-Mujtabatas) as follows: . 


“О my son know that the Holy Prophet(saw) has commanded me 
that I should appoint you as my successor in the affairs of 
Imamate as my successor; should hand over my arms and letters 
to you. As the Holy Prophetisaw) too has appointed me as his 
own successor and gave me his letters and arms to me. Also the 
Holy Prophet(saw) has commanded me that to order you that at 
the time of nearing your death, to hand over the position of 
imamate, your letters and arms to your brother al-Husain. Then 
he looked towards his son al-Husain(as) that the Holy 
Prophet(saw) has also commanded you that you should hand over 
the imamate, letters and arms to your this son. Then he took 
over the hands of Ali bin al-Husain and said that the Holy 
Prophet(saw) has commanded you to hand over the imamate, 
letters and arms to your son Muhammad bin Ali. $ 


12. Imam Zain al-A’abedin himself too absorbed sights towards 
imamate of his son Muhammad al-Baqir(as) and utilized every 
opportunity for the declaration of his imamate; sometimes in 
front of all of his sons, occasionally in front of some of his sons 
and his especially entrusted friends. Of course, these 
declarations were never made in a similar manner, and 
sometimes they were explicit while other times they were 
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mentioned as allusively. For example when his son Omar asked 
from Imam al-Sajjad(as) the reason of giving special importance 
to Imam al-Sajjad(as), he replied to him as follows: 


“It is due the reason that the imamate would remain in his sons 
until our Imam of the Age (Q’ayam) would declare his uprising 
and would fill the world with justice and equality. Thus, he 
himself is imam as well as the father of imams.”?° 


Also it has been narrated from one of his Imam Zain al- 
A’abedin’s son named Husain that he said: “А man asked my 
father about the number of the imams, my father replied to that 
man: ‘The number of imams are twelve that seven of them 
would be from his generations and then placed his hand upon 
the shoulder of my bother Muhammad. '''11 


Some times Imam Sajjad(as) emphasized it upon Imam al- 
Baqir(as) and reminded him about his imamate. He said to Imam 
al-Baqir(as): “О my son! I have appointed you as my successor 
after me, '12 


It has been narrated from Abu Khalid that he said: “I asked 
Imam Sajjad(as) who is the imam after you? Imamas) replied: 
'Mv son Muhammad who would split the knowledge and 
ѕсіепсеѕ.”13 


The last of time when Imam al-Sajjad(as) become sick and left 
world during the same sickness, Zohari came near Imam al- 
Sajjadqas) and asked him: “To whom we are supposed to refer 
after you? In his reply Imam al-Sajjad(as) replied: ʻO Aba 
Abdullah refer towards this son—pointing towards his son 
Muhammad. He is my successor, is the treasure of wisdom, 
mine of knowledge and splitter of sciences. Zohri asked him: 
“О the son of the Holy Prophetisaw)! Why did not you select 
your eldest son for your successorship?’ Imam al-Sajjad replied 
to him: ‘O Aba Abdullah! Imamate is not relevant old and small 
age. The Holy Prophet(saw) in the issue of advice about imams 
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and leaders has commanded us in this manner and such has 
been written in the divine tabulate (loh) and scripture 
(sahifeh). ''1 

At the end of Imam Zain al-A’abedin blessed life he looked at 
each one of his children who were assembled around him, then 
he looked towards his sons who were assembled near him then 
he also looked towards his son Imam Muhammad al-Baqir(as) 
and said to him: “О Muhammad pick up that chest and take it to 
your home, then he added: ‘Be aware that there are not any 
dirham or dinar in it but it is filled knowledge and wisdom. 15 
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AHL AL-BAYT’S JIHAD AND IMAM AL- 
BAQIR'S ROLE 


It is obvious that each nourishment program is based upon 
following basic elements: 


The teacher, program of nourishment and the person who is 
supposed to be nourished—if nourishment program lacks 
competent teacher or correct nourishment program—it would 
obviously be pulled towards deviation and would not 
accomplish the cherished objectives. Islam came in order to 
nourish human society with intellectual leadership of Seal of 
the Prophets—Muhammad al-Mustafa(saw). He too moved his 
giant step towards the most painstaking nourishment of human 
beings; he was able under the shadow of Islamic ideology and 
its nourishment program—to build out of ignorant and nomads 
people a pious and civilized community. However, 
unfortunately at the time of sad demise of the Holy Prophetisaw) 
and flying of his pious soul towards toward Allah the Islamic 
community gave up their pious tutor. This caused loss of one of 
the essential three fundamental above mentioned elements. 


The loss of this element also caused destruction of two other 
basic elements. Since, those who usurped leadership of 
movement after the Holy Prophet(saw) from the point of view of 
wisdom, immaculacy, righteousness, bravery, power, and 
perfection don’t possessed with sufficient and required 
competency. Yes! Some one who took control of leadership of 
movement after the Holy Prophetsaw) neither possessed 
immaculacy nor were melted in the real understanding of 
prophet-hood mission of the Holy Prophet(saw). Also, they were 
totally incompetent to protect the Islamic community from the 
danger of deviation from the line that was demarcated by the 
Holy Prophet(saw). The deviation, whose profundity, direction, 
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and negative impact were not vet completelv identified bv 
government and the communitv, or in realitv perhaps the 
community saw only this apparent change in the person of 


leadership and didn’t feel any sort of real changes in the line of 
leadership. 


Under such terrible circumstances, the immaculate imams(as) 
who were from Ahi al-Bayt of the Holy Prohet(saw), played a 
very distinguished role in safeguarding Islam and protection 
from uprising and Islamic revolution and from its government. 
The Immaculate Imamxs(as), so far as they possessed the capacity 
sincerely endeavored for safeguarding of Islamic community 
and remaining them protected from the line of deviation and 
thus tried their best from disintegration of ideological beliefs of 
the community. Over all they protected two fundamental lines 
against great deviation that only Holy Prophet(saw) and АҺ al- 
Bavt(as) were able to fully understand the danger of its 
profundities for the government, religion and community. 
Those two fundamental lines in accordance with imamsas) 
based all of their activities under those over all guide lines were 
consisted as follows: 


1. Remaining steadfast against intellectual disintegration. 


2. Actions in order to take over contro! of the government and 
leadership of revolution in their own hands. 


Making of the Community Steadfast against 
Intellectual Disintegration 


After the Islamic administration fell down in the hands of those 
who lacked competency of the leadership; immaculate 
imams(as) started strengthening morals of steadfastness among 
thoughts and intellect of the people and equipped them with 
required elements in order to take over steadfast steps in the 
correct direction. 
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Actions to take over Government and Leadership of 
Revolution 

The Immaculate Imams(as) were continuously waiting for the 
opportunity in order to take over the moral, intellectual, and 
political leadership of the communitv. Thev wanted to make 
required corrections to the remnants of deviations in order to 
return leadership to its genuine and natural position thus 
enabling to provide three basic elements thus, to combine the 
righteous leadership, community and government.* 


As it is clearly explicit, pursuance of second line which was the 
same line of taking control of governmental affairs and 
community was dependent upon long term planning of 
immaculate imams(as). Because the desired conditions should be 
created, in the society—which should be compatible with 
complexes of values, objectives, and fundamental 
commandments—that have been brought thorough means of 
divine prophet-hood from Allah. Since, the aim behind in 
taking over control of government and leadership of the 
community in the name of Islam permanently, and in the name 
of Allah, Who has descended the ideology—is to take it 
towards perfection. Therefore, it is due to this reason that 
establishment of such a government and accomplishment of 
these sublime values, objectives, and commandments—is 
dependent upon more required time. 


It was due this reason that we may witness that immaculate 
imams(as) with respect to taking over governmental affairs in 
their hands, did not consider quick armed victory as sufficient 
for firmly establishment of pillars of an Islamic government. 
Rather they considered it suspended until readying of an 
ideological army that should possess absolute faith in imamate 
and immaculacy of imam; should make its movement in order 
to materialize cherished objective of that imam, should back up 
planning of that imam in the governmental arena and should 


66 > IMAM MUHAMMAD AL-BAQIR 


protect exalted objective of imam in the direction, that Allah 
has destined in accordance to His expediencies. However, we 
could see it easilv that first line of steadfastness of the Islamic 
communitv with anv period of time even under verv harsh 
conditions does not have anv contradiction and could be 
summed up. It was due to this consideration that Immaculate 
Imams(as) even if they were fully knowledgeable that 
circumstances to enter into arena in order to take over control of 
the governmental affairs are not feasible—thev perused the first 
line. 


The best manifestation of this line was that prophet-hood of 
Islam from intellectual, moral and political point of view should 
have its profundities planted inside the soul of Islamic 
communitv. This act would result under assumption of total 
disintegration and destruction of Islamic government 
(government and ruler of the time) ideological believes of the 
people should be completely secured and religion of Islam 
should not go away from thoughts and soul of the people. The 
immaculate imams(as) were able ‘to achieve this important 
assignment through creation of a chore of aware individuals in 
the Islamic community, through breathing spirit of prophet 
hood inside them, and through stimulation of their righteous 
sentiments of Islamic community with respect to the Islamic 
prophet-hood.? The task of immaculate imams(as) was following 
up of these two fundamental lines to protect the role of prophet- 
hood in a positive and active manner in order to protect 
prophet-hood, community and the government as well as 
continuous backing of these elements. It is here that we observe 
that when ever deviation become more severe, the immaculate 
imams(as) immediately took corrective actions to neutralize it. 
Or whenever a problem threatened the Islamic ideology, or 
Islamic administration and deviated leaders—because of their 
lacking decency for such task—were helpless in its solution— 
the immaculate imams(as) were always took lead in order to 
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provide method of solution and safeguarding the Islamic 
Communitv from dangers that were threatening it. 


Those honorable ones were always guards of ideological 
standards in the Islamic community so that through this mean to 
protect the Islamic community from the danger of its total 
destruction.? It is from this consideration that that we see the 
types of action of immaculate imams(as) at various arenas from 
the point of view of various dimensions, relationships, 
responsibilities and affairs which they carried upon their 
shoulders as the most farsighted and mature leader—whose 
cherished objective was the orientation of Islam and over all 
protection and safeguarding of entire humanity—could be 
classified as follows. The immaculate imams(as) were guards of 
precious inheritance of the Holy Prophetisaw) and his most 
severe painstaking efforts that were manifested clearly in the 
following four points: 


1. The ideology and prophet-hood that the Holy Prophetisaw) has 
brought from Allah which was manifested in the form of Holy 
Qur’an and his blessed narrations. 


2. The Islamic community which the Holy Prophettsaw) had 
build it with his own hands and as well as had been nourished 
by him. 

3. The Islamic Political System that was founded by the Holy 
Prophet(saw), the government whose foundation-stone was laid 
down by his own hands, and made its pillars fortified. 


4. The model leadership that was manifested by his own noble 
personality and among his pious Ahl al-Baytas}—those who 
have decency of that task—nourished them for the leadership 
task. 

Now if possibility of safeguarding that center of leadership for 


which the Holy Prophet(saw) with Allah’s command has 
appointed them for this task—did not exist—this issue did not 
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means that those spiritual leaders to the extent circumstances 
practically permitted them, could undertake their sensitive 
responsibility of safeguarding the Islamic community, and 
guarding the Islamic government against the danger of 
disintegration. Also, if one day the Islamic government would 
have been fell down totally, it would not have prevented real 
leaders of the Islamic community to endeavor for prevention of 
total annihilation of the Islamic Community—safeguarding of 
prophet-hood and Islamic ideology against total disintegration 
and destruction. Therefore, it is due to this consideration that 
domain of immaculate imam activities should be dependent 
upon existing situations which could be explained as follows: 


A- The type of the government of that period. 


B- The level of culture, awareness, belief of the community, 
level of their learning with respect to immaculate imamstas), and 
level of their obedience from deviated rulers. 


C- The types of conditions ruled upon the administration of 
Islamic Government. 


D- The level of commitment of rulers towards Islam. 


E- The type of instruments, that rulers used them in order to 
consolidate their government and their own dominion. 


Under these circumstances immaculate imams(as) made 
persistent endeavors against the governments and deviated 
rulers of their periods which prevented tyrant rulers from 
further intensifying the deviation. Now some time this task was 
accomplished through verbal admonishment or under the 
circumstances where danger threatened complete annihilation 
of Islam through armed uprising—like uprising of Imam al- 
Husain(as) against Yazid bin Mu’awiyeh and remained steadfast 
in this path until their martyrdom. At times in spite of indirect 
support provided by immaculate imams(as) to the Islamic 
Government, at the time of threat by infidels, their 
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confrontation was manifested in the form of strengthening the 
Opposition and in order to weaken the deviated leadership of the 
Islamic administration. They also played a significant and 
active role in areas of ideological nourishment, moral, and 
political of the Islamic Community. 


This prophet-hood was materialized through nourishment of 
intellectual companions and through creation academic corps 
and personalities who could act as a model for the society. 
Those who through propagation of awareness and fundamental 
thoughts could provide answers to doubts which have been 
created during prolong period in the areas of understanding of 
prophet-hood and ideology. Also they endeavored to 
courageously resist all sorts of imported and deviated 
intellectual and political trends, and personalities apparently 
intellectually deviated—who were tools in the hands of 
deviated rulers. Against the deviated rulers who were in control 
of power, they presented suitable intellectual, moral and 
political alternatives that were ultimately manifested in 
legitimate leadership of pious and immaculate Ahl al-Bavttas). 
These individuals increased the level of understanding and 
belief of the Islamic community people with respect to Ahl al- 
Bavt(as) and motivated them to up rise in support of their 
imamate and leadership. 


In addition to these affairs entrance of immaculate imamscas) 
themselves at the scene of life of ordinary masses, their direct 
communications and establishing sentimental relationship with 
a vast majority of Muslims was desirable factor in this path. 
The most outstanding spiritual leadership supported and fully 
backed by the masses with which Ahl al-Bavttas) were 
benefitted for decades—was not created accidental or simply 
because of their being related with the Holy Prophetcsawj— 
because there were other individuals related to the Holy 
Prophettsaw) who were not benefitted from such distinguished 
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position. Because the Islamic Communitv has not offered the 
distinguished position of leadership freelv to anv one else and 
until and unless some one benevolentiv invest his prestige and 
dignitv to encounter with various arenas of sorrows, difficulties 
and complex issues—would never acquire that dignified 
position of government upon their hearts. 


И was in this background that Islam in spite of it undergoing all 
those severe changes and its being metamorphosed in its 
practical implication nevertheless from theoretical point of view 
remained immune from deviation and the Islamic Community 
changed into a community who remained steadfast against alien 
cultural and political onslaught. On a long term basis it was 
able to reacquire its power whose remnants could still be 
witnessed even after decades of its fall and disintegration in our 
contemporary period. The immaculate imams(as) won all these 
victories through their courage in nourishing righteous group 
who believed in their imamate. Those noble ones through 
strengthening awareness and belief in their pupils who were 
nourished by their own hands, planning for their self 
purification, continuous intellectual backing and making them 
firm through various sort of methods in order to remain 
steadfast, while facing all sorts of hardships converted their 
followers into—a prophet-hood and ideological soldier. Who 
with their heart saturated with orientation of their prophet-hood 
mission, spent their days and nights endeavoring in the path of 
its guarding, orientation and propagation. 


Stages of Resistance Movement of the Immaculate 
Imams(as) 


When we refer to the history of АҺ al-Bavt(as) one side we 
would pay attention towards circumstances that have been 
surrounding them, while on the hand we would review ordinary 
and special positions taken by immaculate imams(as). We would 
discover that they were classified into three stages and periods 
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that despite of their having commonalities in many of 
circumstances and positions taken with respect to the group of 
incidents, is detrimental in demarcating line of separation 
during each one of these three durations. 


The prime stage begins with death of the Holy Prophet(saw) and 
was manifested during imamates of Imam Alias), Imam al- 
Hasan(as) and Imam al-Husain(as). This stage which could be 
interpreted as the stage of separation of outcomes of deviation 
after the prophet; although these honorable ones although do 
not have resources of removal of deviated leadership at their 
disposal—nevertheless "with the aim of safeguarding real 
elements of prophet-hood—endeavored for their remaining 
immune and thus succeeded in exposing the incorrectness of 
that leadership for the community through protection of the real 
Islamic prophet-hood. Over all the immaculate imams(as) in 
addition to their profound efforts in establishing a group of 
pious believers under their own leadership, never left alone the 
affairs relevant to the Islamic administration and Islamic 
Community. The second stage of resistance of the immaculate 
imams(as) which begins with second half of blessed life of Imam 
al-Sajjad(as) and ended until the period of Imam al-Kazim(as) 
contains the following two characteristics: 


1. Having the divine grace by immaculate imams(as) in exposing 
incorrectness of line of caliphate and making the people 
sensitive with respect to elements responsible for intensifying 
deviation after sad demise of the Holy Prophet(saw) at center of 
the Islamic World; the efforts of those nobles were concentrated 
to disarm the institution of caliphate intellectually and 
ideologically. Since institution for its survival has encouraged 
and firmly established a group of pseudo-scholars and narrators 
or so called preachers of court (у 'аат salateen) so that under 
the cover of their fake testimony issued by these hired 
elements—could bestow color of ideology and authenticity 
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2. The second stage of resistance of immaculate imams(as) was 
nourishment of class of righteous ones whose design was 
prepared at the first stage of resistance. At this stage, through 
preparation of comprehensive plan and identification of line of 
prophet-hood that thev themselves were appointed as its 
trustees of its execution—bv Allah. Whose effects of 
propagation of theoretical learning of Islam and nourishment of 
generation of intellectuals on the basis of Islamic culture of Ahl 
al-Bavt school of thought were manifested in front of 
artificially created intellectuals by the institution of caliphate. 
In addition to this responsibility, they also pulled the burden of 
answering doubts and indicating incorrectness of religious sects 
that were established by caliphs or by others upon their 
shoulders. The third stage of this resistance begins from half of 
the life of Imam al-Kazim(as) shall be completed during the 
period of appearance of Imam al-Mehdiaf. 


Having achieved immunization of group of the pious and 
demarcation of true ideological, moral and political line, at the 
second stage of resistance, naturally it was obvious for caliphs 
that—the power of АҺ al-Bayt leadership has reached to the 
position—that they are ready for taking over control of 
government in their own hands and thus returning the Islamic 
society to their real and original position. This issue resulted in 
showing reaction of caliphs and their taking a stand against Ahl 
al-Bavt(as). The stand taken by immaculate imams(as) in front of 
reaction of caliphs was also dependent upon the type of stand 
taken by caliphs and through change in stand of caliphs the 
stand of Immaculate Imams(as) was also susceptible to change. 


Since Immaculate Imams(as) gave probability that after 
disclosure of incorrectness and lying of caliphs for the people 
and caliphs’ awareness of Ahl al-Bayt possessing a position 
with people’s backing—that would be regarded by the Islamic 
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Community as the perfect manifestation of a real ideological 
government. In addition due to their permanent confrontation of 
immaculate imams(as) with them, the caliphs would not permit 
them to remain in the midst of society and their free 
involvements. The maximum emphasis of immaculate imams(as) 
was regarding the group of pious, who were nourished by their 
own hands, has taught them overall line of resistance and 
therefore those honorable ones insisted for their security and 
self sufficiency in order for them to continue their activities 
even being located distant apart from their leader. 


It was here that the phenomenon of nourishment of 
jurisprudents and referrals of people towards them should 
become a trend so that jurisprudents could be tested in solution 
of difficulties of society during period of the greater 
occultation—whose promise has been given by the Holy 
Prophetsaw) and whose end is not know by any one except 
Allah. In this manner Immaculate Imams(as) succeeded through 
a long term planning in controlling increasing deviation of 
government and Islamic leadership that could have lead to the 
separation of community from genuine Islam that would have 
resulted into total annihilation of divine ideology and prophet- 
hood. What prevented taking distance of community from 
genuine Islam—was that another sample of Islam was presented 
to them that from the point of view of values and real cherished 
objectives was free from deviations? This sample of noble 
Islam was presented to the awakened Muslims through the 
leadership of immaculate imams of АН al-Bayt(as—the holy 
progeny of the Holy Prophet(saw) who were thoroughly cleanse 
from all sort of uncleanness by Allah.* 


The influence of the method of Immaculate Imams(as) was not 
only limited to the Shi’i who believe in the imamate of those 
honorable ones, rather it produced an outstanding reflection 
upon all over the Islamic world. They for the orientation of 
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Islam have their own special thesis and proclaimed leadership 
of the Islamic world although—except a hand full people 
among the Islamic communitv—the majoritv did not offer 
positive reply to them. However since this thesis, was indictor 
of the true sample and clearly drawn a clear line in moral, 
social, economical, ethical, and ascetical areas was able to 
establish communications with all of the Muslims of that period 
and with passage of time, gradually encouraged them to look at 
it with a refreshing and newly presented picture of Islam. The 
sight other than the sight which ruling administration has 
superimposed upon their lives; the Islamic community with 
blessing of this new prospective, safe guarded Islam and 
upraised it. In the fourth chapter, we would explain 
comprehensively the program that was implemented by Ahl al- 
Bayt(as) and the method of Imam al-Baqir(as) which he selected 
for nourishment of the group of pious. 


Notes 
1 Ahi al-Bavt(as) Tannawo Adwar and Wahadate Hadaf/59. 


2 Ahi al-Bavt(as) Tannawo Adwar and Wahadate Hadaf/131-132 and 
147-148. 


3 Ahl al-Bavt(as) Tannawo Adwar and Wahadate Hadaf/144. 


$ “Allah's wish is but to remove uncleanness far from you, O Folk of 
the Household, and cleanse you with a thorough cleansing. (33:33)” 


5 Ahl al-Bayt(as) Tannawo Adwar and Wahadate Hadaf/79-80. 


IMAM AL-BAQIR AND IMPORTANT 
EPISODES OF HIS PERIOD 


If we desire to have access to special characteristics of this 
stage of life of Imam al-Baqir(asr—that is the stage of leadership 
of Islamic community after the death of his exalted father Imam 
Zain al-A'abedin(as), it is required that we must review prime 
outstanding incidents which occurred in the Islamic Community 
during this stage of blessed life of Imam al-Baqir(as). We must 
undertake a research about magnitude of links of these incidents 
with Imam al-Baqir(as) in the position as some one, who in the 
life of his exalted father, has been nominated for leadership of 
the Islamic community and after his exalted father practically 
took over the leadership in his hands. The pillars of Umayyad 
Government from the Clan of Bani Marwan during the period 
of Abdul Malik bin Marwan, become solidified because he was 
the first powerful Marwani ruler whose political actions 
resulted in occurrence of many incidents of this stage that we 
intend to undertake a research about them. 


Some of the historians have mentioned that: “Abdul Malik 
Marwan before taking over the caliphate in his own hands, 
expressed him as some one devoted in worshipping, piety and 
asceticism; he was informed about glad tiding of caliphate 
while he has the Holy Qur’an in his hand was busy in its recital. 
When he received the news of having caliphate and 
government, closed the Holy Qur’an and said it to it: “This was 
the last time that I was with you or said that he said: ‘Today is 
the day of separation between me and уои.’”ї 


Abdul Malik Marwan possessed a lot of degraded qualities and 
special wretched characteristics that some of them could be 
pointed out as follows: 
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1. Tyranny and Transgression: Mansoor has said: “Abdul Malik 
was a great tyrant; he didn’t pay any attention about goodness 
and ugliness of any act performed by him.? He spilled a lot of 
blood and don’t have any smell of compassion and justice. He 
himself in the sermon that he recited after killing of Ibn Zubayr, 
has said: ‘From now on, none is supposed to ask me to practice 
piousness and Allah’s piety but shall struck his neck.’? He was 
the first caliph who ordered every one not to speak in the 
presence of caliphs and to offer them advice.” 


2. Breaking of Contract and Treason: Bin Marwan was a great 
contract breaker and traitor. He offered immunity to Omroo bin 
S’aeed Ashdagh and promised that he would handover him the 
caliphate after his own term but he cheated, killed him and sent 
his head for his companions.” He even didn’t respect about the 
ties of kith and kin that existed between him and Omroo bin 
S’aeed. Abdul Malik bin Marwan was scared of Omroo bin 
S’aeed bin Ashdagh, since if he would have remain alive must 
have plotted for the overthrow of Bani Marwan’s government. 
Therefore Abdul Malik prestrike and killed him but Allah too 
took revenge from Abdul Malik because he has filled the 
environment with fear and shock among the Muslims and was a 


tyrants who has transgressed limits in spilling blood of the 
Muslims. 


3. Hardheartedness and Violence: Abdul Malik Marwan was a 
great hardhearted man; the compassions and kindness have fare 
welled forever from his soul and heart to the extent that in 
spilling innocent blood of Muslims he has transgressed all the 
limits. He in his discussion with Ummul Darda has admitted 
about this fact, Ummul Darda said to him: “I have been 
informed that you after all that worshipping and piety and 
asceticism currently are engaged in drinking. Abdul Malik with 
out feeling any sense of committing sin replied: ‘Yes By Allah, 
of course I have also drank a lot of bloods.''$ He during his 
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bloodv and horrible rule made plentv of Muslim families as 
mourners. Having killed Abdullah bin Zubavr, recited a sermon 
in the Citv of Medina as he rolled the curtain upward from 
unlimited hardheartedness that he had within his soul and 
addressing the people, said to them: “I don’t cure the pains of 
this community except with sword until I forced all of you to 
surrender yourselves to my absolute obedience.”” 


4. Miserliness: Abdul Malik Marwan was extremely miser so 
much so that he was titled with Arabic phrase of: Rashe al- 
Hijareh which is used for a stone which does not return its 
moisture.® During his rein the Islamic community was severely 
encountered with hunger, poverty and severe deprivation. 


5. Innovations of Abdul Malik: Abdul Malik was scared a lot 
regarding reaching Ibn Zubayr’s propaganda for Syrian people, 
because he feared that this propaganda might motivate them to 
rebel against him. Since the center of Ibn Zubayr’s government 
was in the City of Mecca, he prevented Syrian people to 
undertake the Hajj pilgrimage. The Syrian people said to him: 
“Do you want to prevent us from performance of the Hajj- 
pilgrimage which is a mandatory obligation? In reply Abdul 
Malik said to them: ‘Ibn Shahab Dhohari has narrated from the 
Holy Prophet(saw) that he has said: ‘Except towards these three 
mosques the Hajj-pilgrimage can’t be performed: The Great 
Mosque (Masjid-e-al-Haram), my mosque in Medina and the 
Mosque of Jerusalem (Bayt al-Moghaddas).’” He through 
fabrication of this narration prevented people from Hajj- 
pilgrimage and sent them for the Hajj-pilgrimage of Jerusalem 
(Bayt al-Moghaddas). He also used the rock of Jerusalem (Bayt 
al-Moghaddas) Mosque as one of his instrument and regarding 
it too fabricated a narration that when the Holy Prophetsaw) 
went to his Heavenly Journey (Mairaj) he has placed his feet 
upon this rock and thus through this rock replaced the Holy 
K’aba. He built a pilgrimage and dome upon this rock, pulled 
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curtains of fine silk and assigned special guard for their 


protection and ordered people to circumambulate (towaf) 
around this rock. $ 


Abdul Malik Marwan during his own caliphate severely 
criticized past Umavvad rulers. In his speech in Medina he said: 
“By Allah neither am I the deprived caliph (means Othman) nor 
the caliph who compromised (means Mu'awiyeh) and the lazy 
caliph (means Yazid).” Ibn Abi al-Hadid has criticized these 
words of Abdul Malik Marwan: “These people who have been 
named in this manner were his precedents and leaders; they 
were the one through whom Abdul Malik Marwan has reached 
to this position. He has reached this ruling position due to their 
lead and establishment. If the ways and means of the precedents 
and their soldiers armed until teeth and firm and permanent 
government established by their hands didn’t exist, Abdul 
Malik Marwan would have been the farthest creature distance 
from the government and nearest of them to destruction; even if 


one day, he would have thought of possessing such a nobility in 
his head. '19 


6. Some of the Crimes of Abdul Malik Marwan: The worst 
crime which Abdul Malik Marwan, committed in his ruling 
period was the issuance of orders of command of Hujjaj bin 
Yousuf Thaghafi and giving him authority of famous historical 
blood shed. His desire of such act was never based upon correct 
logic except logic of force and brute oppression. This criminal 
too utilized the opportunity and committed most beastly crimes 
against the people making them degraded and wretched. He in 
cities under his control created horrible conditions which do not 
have any example before that period. A majority of intellectuals 
and righteous Muslims have criticized Hujjaj. Omar bin Abdul 
Aziz was one of them who has criticism against Hujjaj and was 
angry with him. Even it has been narrated that Omar bin Abdul 
Aziz has said about Hujjaj: “If every nation organizes a 
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competition of bringing the wicked person and if we bring 
Hujjaj against them—we would be winner of the field. 11 


A'asim has said: ''No forbidden sin against Allah was left that 
has not been committed by Нијјај bin Vusuf,'12 


T’aoos has said: “I wonder that some one whose name is Hujjaj 
could be a believer. '1$ 


Ibn Ammad Hanmbli has said with respect to Hujjaj: “In the 
year 95 Hijri, during a night which was very blessed and 
auspicious for the Muslims, Allah made the Muslims people 
and Islamic cities relieved them through the death of Hujjaj bin 
Yusuf Thaghafi... There was no place where Hujjaj bin Yusuf 
could renounce the bloodshed. Killing of people and spilling 
their innocent blood was—the most pleasant pleasure of Нијјај. 
Apart from that Hujjaj has committed most heinous crimes. 11 
When Hujjaj with the intention of Hajj-pilgrimage went 
towards land of Hejaz, he appointed his successor a person 
called Muhammad in Iraq; He delivered a sermon for the people 
and said: “I have appointed Muhammad as a ruler upon you; I 
have made recommendation to him that has been opposite to the 
Holy Prophet’s(saw) about the helpers. The Holy Prophet(saw) has 
said that good deeds from righteous of the helpers should be 
accepted and their sins should be forgiven, but I have 
recommended that their righteous deeds should not be accepted 
from your righteous ones and your sinners should never be 
forgiven. 15 


Damiri has said: “At none of the places, Hujjaj possessed the 
capacity to prevent spilling of innocent blood. He himself has 
informed that he doesn’t know any other person except him, 
who could dare to commit such acts like to enjoy killing of the 
people and spilling of innocent blood. '16 


He has transgressed the limit in killing of innocent people; the 
historians have narrated that the number of the people who were 
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killed bv Hujjaj in the most heinous manner—apart from those 
who were killed in wars—as one hundred and twentv 
thousand,17 and in accordance with another narration as опе 
hundred and thirty thousand.18 Hujjaj himself has admitted of 
his spilling of innocent bloods where he said: “I swear in the 
Name Allah that I don't know anv one upon the earth who 


would have the courage of spilling innocent blood more than 
5919 
me. 


Even Abdul Malik Marwan himself who was the caliph was 
unhappy with excessive bloodshed but Hujjaj never paid any 
attention about this issue.20 Hujjaj pulled swords between many 
of ascetics, pious, and readers of the Holy Qur’an of the society 
who have certified the uprising of Ibn Ash’as. Including the one 
to whom Hujjaj martyred in a most heinous manner—was 
S’aeed bin Jabir, who was one of the most famous scholars and 
ascetics of Kufa. When the news of death of S’aeed bin Jabir 
reached near Hasan Basri, he said: “By Allah that S’aeed bin 


Jabir was killed in a period that the people of east until west 
were in need of wisdom. '21 


This order was due to the insult that Hujjaj has done with 
respect to the Holy Prophet(saw) and has declared Abdul Malik 
Marwan as more distinguished as compared to the Holy 
Prophet(saw). This was done when he stood in front of people to 
deliver a sermon and said: “О Allah is your messenger is more 
distinguished—means Holy Prophet(saw»—or your current 
successor—means Abdul Malik Marwan?”*? Hujjaj criticized 
the people who went for pilgrimage of grave of the Holy 
Prophet(saw) and taunted them in this manner: “May Allah kill 
those who circumambulate around a peace of wood and rotten 
bone; why don’t they circumambulate around the palace of the 
Commander of the Fatihful—A bdul Malik Marwan? Don’t they 
know that the successor of every one is better then His 
теѕѕепрег?!”23 
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The period of this wicked (Hujjaj bin Yusuf) was abundant of 
atrocious crimes and tyrannies. He tortured the Shi’i of Ah! al- 
Bavt(as) a lot and tied his back for their execution making their 
families as mourners. It was at this time that Abdul Malik 
Marwan wrote him a letter and said: “Prevent us from spilling 
blood of Abdul Muttalib’s sons, because spilling of their blood 
is not a cure for war and resistance; because, 1 have seen that 
when the Clan of Harb killed Husain bin Ali, the government 
was ропе out of their clan.”4 


In spite of that Hujjaj offended a lot to Alawites and their 
followers and his hand remained open in their killings. He made 
things so hard for the people to the extent that were ready to be 
called as atheist but were not ready to be called as Shi’i of the 
Ali.25 The historians have narrated that: “Тһе best thing to eam 
Hujjaj’s nearness for any one was to curse the Commander the 
Faithful Imam Alias) near him. It has been mentioned that one 
day of one his hired lackeys belonging to the very lowly and 
indecent strata of society shouted a slogan near Hujjaj: ‘O Emir 
the people of my clan have oppressed me and named me АП. 
While at the same time I happened to be poor, destitute and in 
need Emir’s help. Hearing these words Hujjaj was pleased and 
said to him: ‘You have pointed out to a very sophisticated point 
and because of this very reason I am going to appoint you to the 
position of governorship of such and such region.’”?® 


Any way during the governorship of this executioner, followers 
of Ahl al-Bavt(us) were the victims of swords and spears. He 
searched Shi’i even under the stones and sent a plenty of them 
to the prison. Hujjaj created a stream of executions and killings 
in the society that a thing similar to that was not even seen 
during the period of Ziyad bin Abiyah and his son Ubaydullah 
bin Ziyad. During the period of this tyrant the City of Kufa 
tolerated worst kinds of hardships; he executed any one in Kufa 
for simply on the basis of suspicion and simply of being 
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accused. Hujjaj delivered a harsh sermon in Kufa, in that 
speech he neither praised Allah nor offered salutations upon the 
Holy Prophet(saw), instead he said in that speech as follows: 


“О people of Iraq, О people of sedition and possessing faces of 
duality, O renegades from religion and possessing bad manners, 
know that when the Commander of the Faithful—Abdul Malik 
Marwan—has collected the arrows of his quiver, he found and 
saw that I am the most solidified and unbreakable arrow of his 
quiver. Thus he hit you through my means. He gave me sword 
and whip for your supervision but the whip fell down and the 
sword remained in my hand.'27 Then Hujjaj continued: “Ву 
Allah I see among you wandered eyes, pulled necks and ripened 
heads ready for plucking. Know that I am the same one who 
would pluck these heads from the necks; I could see right now 
the bloodied turbines and beards.'28 Then Hujjaj recited the 
following poetry: 


“I am that loud noised, aware, and farsighted one, 
Since I would enter in the field of action, shall be identified. 


The other crimes of this criminal were that he dispatched a huge 
number of army to Mecca to fight with Ibne Zubayr and 
besieged the Great Holy Mosque (Masjid al-Haram) for a 
period of six month and seventeen days. He ordered that the 
Holy K’aba should be stoned through projectiles. His soldiers 
pelted heavy pieces of stones from Abu Qabis Mountain upon 
Holy K’aba.?° Hujjaj bin Yusuf has prisons in which prisoners 
were neither immune from cold nor from heat; he tortured them 
with various sort of tortures. The historians have written that: 
“Inside of prisons of Hujjaj bin Yusuf there were fifty thousand 
men and thirty thousand females that sixteen thousand of them 
were naked. He kept the men and women in a single prison?! In 
the records of prisons of Hujjaj bin Yusuf, there were thirty 
three thousand prisoners who don’t have any sort of crime like 
debt or committing any wrong doings.?? (i.e. they were political 
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prisoners). At the time of his visiting prisons, in replying to 
crying and wailing of prisoners he used to say: ‘Get lost and 
don’t talk to me.’ [This sentence is the text of the verse #108 of 
Sura Believers]. With this sentence, Hujjaj has compared his 
prisoners to Hell’s dwellers and to himself with arrogance and 
pride equal to Allah?!” All of the Muslims welcomed Hujjaj’s 
death with happiness and joy and may curse of every one be 
upon him until the Day of Judgment. 


Imam al-Baqir(as) and Abdul Mallk Marwan 

Abdul Malik Marwan ordered ruler of Medina to arrest Imam 
al-Baqir(as) and sent him near him under his security; the ruler 
of Medina contradicted the order of Abdul Malik Marwan and 
saw it expedient somehow to get this order as cancelled. 
Therefore he wrote a letter to Abdul Malik Marwan in which he 
wrote: 


“This letter that I have written to you doesn’t mean 
disobedience to your command but I consider it in this manner 
that I wish to advice due to my sincerity and sympathy towards 
you. The person that you have asked me is some one that there 
is no one exists upon the earth more pious and righteous then 
him. Since when he goes to alter of worship, recites the Holy 
Qur’an, birds and wild animals because of his beautiful voice 
surround his vicinity. His recitation of the Holy Qur’an is 
similar to recitation of Palms by Prophet Dawood(as). This man 
is most kind and wisest person. He regarding worshipping and 
servant hood of Allah among all people is the hardest 
endeavored person. I don’t it expedient that the Commander of 
the Faithful should bother such a person because Allah doesn’t 
change the outcome of a group until they change it themselves.” 
When this letter reached to Abdul Malik Marwan, he changed 
his opinion about imprisonment of Imam al-Baqir(as) and 
regarded advice of the Ruler of Medina as correct. 83 
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Imam al-Baqir and His Solution for Minting of the 
Coins 

Imam al-Baqirtas) performed most outstanding service for the 
Islamic world, he freed the Islamic country from current coins 
from domination of the Roman Emperor; because during that 
period coins were forged in Rome and have special indication 
of Christian Government, imprinted upon them. Imama@s) 
bestowed these coins independence, imprinted special 
indication of the Islamic government upon them and terminated 
their relationship with the Roman Government. The details of 
this incident could be described as follows: 


One day Abdul Malik Marwan saw a printed paper which has 
printing done upon it in the Egyptian Land. He gave printing of 
that paper to the translator in order to translate it into Arabic 
language. When it was translated into Arabic, Abdul Malik 
noticed that verses of Christianity i.e. Father, Son and Gabriel 
were printed upon it. He was very sad with this and wrote a 
letter to Abdul Aziz bin Marwan—The ruler of Egypt—to 
delete that print and should order printers, who are responsible 
for printing upon papers, to print upon it Monotheistic slogans 
and the verse: There is no god except Allah should be printed 
upon every thing which is printable. Also he ordered all of his 
rulers through out the Islamic kingdom, to remove all Roman 
printing imprinted upon papers and after issuance of this order 
who ever is found of keeping those prints of papers near him 
should be admonished. The printers become busy in engraving 
mark if Monotheism upon .paper and clothing and were 
distributed it through out of the world. 


When such printed clothing and papers reached Rome and its 
king learned about this incident, due to severity of wrath the 
veins of his neck become swelled; he wrote the letter to Abdul 
Malik and said: “Since ancient times paper that were printed in 
Egypt has Roman logo that you have now removed. Therefore, 
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either your precedents caliphs committed a mistake that you 
now have corrected or if your precedents caliphs followed 
correct path of reward, now you are following a path of error 
and mistake. And now you should select one of these two 
options. I am sending my precious gifts for you together with 
this letter and I would like that you should change ail printable 
items to their original condition; so that through this mean I 
become thankful to you and Hope that you would accept my 
gifts.” | 

When Abdul Malik read this letter he said to messenger of the 
Roman Emperor that: “The letter of Roman Emperor doesn’t 
have any answer and his gifts are not acceptable. The Roman 
Emperor’s messenger returned to his country and delivered 
Abdul Malik’s reply to the King of Rome. The Roman King 
made gift doubled and again wrote a letter to Abdul Malik in 
which he repeated his desire. When messenger reached near 
Abdul Malik, he again rejected gifts and acted firmly about his 
decision. The messenger returned near the Raman King and told 
him that Abdul Malik has returned his gifts. The Roman King 
again wrote a letter to Abdul Malik and this time threatened 
him and mentioned in that letter: “You have insulted my gifts 
and letter; I imagined that my gifts were less therefore doubled 
them but you have still followed your own way. For third time I 
had doubled my gifts. But I swear in the Name of Christ that if 
you don’t return printing to previous condition, I would order 
that printing upon the coins that are forged in Rome and are 
utilized in your kingdom—should be changed. You know that 
industry of forging coins exist in my country and the coins 
would be printed only in accordance to whatever І desire. Of 
course during that period the technology of forging the coins 
was not brought to the Islamic world. I would order the new 
coins to be forged which would prints of insults to your 
prophet. Thus when you would see those coins the sweet of 
shame would appear upon your forehead and then you would 
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desire that alas, I would have accepted the gifts and would have 
return prints upon paper to previous condition. However if you 
accept my request, would be tantamount as though you have 


given me a gift and our relationships would remain as 
pleasant...” 


When Abdul Malik saw letter of the King of Rome earth 
became narrowed upon him and he felt helpless and confused. 
He said: “I am the most ominous son who has born in the world 
of Islam, because I must have committed a crime against the 
Holy Prophet(saw) so that this unbeliever should insult him. If 
the King of Rome would commit such an act its shame and 
insults would remain upon me until the Day of Judgment. 
Because this threat of the King of Rome is very serious and if 
these coins are forged would be circulated through out the 
world.” Abdul Malik invited very important personalities of the 
Islamic world and presented the task upon them. None of them 
was able to give an absolute opinion and to present a feasible 
solution to his problem. Then a man called Rooh bin Zanbah 
said to him: “О Abdul Malik you yourself know the escape 
from this problem but intentionally wants to renounce it. Abdul 
Malik denied this and replied: ‘Woe upon you, how do I know 
who that person is?’ Rooh bin Zanbah replied to him: ‘You 
should better go to see the Splitter of the Knowledge from Ahl 
al-Bavt(as) of the Holy Prophet(saw). ' 


Abdul Malik admitted correctness of his suggestion and 
testified it but admitted that that he has not thought about this 
option earlier. He immediatelv wrote a letter for the ruler of 
Medina to bring Imam al-Baqir(as) near him with extreme 
respect and honor as well as should bestow upon him four 
hundred thousand dirham. When this letter reached in the hands 
of the ruler of Medina, he immediatelv acted to undertake this 
assignment. Imam al-Baqir(as) started his journey from Medina 
to Damascus. When he arrived in Damascus, Abdul Malik 
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Marwan welcomed him and presented the problem to him. 
Imam al-Baqir(as) told him as follows: 


“Don’t make yourself upset for this problem because this 
problem is not a big deal because of two reasons: firstly Allah 
himself is guardian of protecting prestige and honor of the Holy 
Prophet(saw) and would not allow that King to execute his threat 
practically and second is that this task has a solution. Abdul 
Malik Marwan asked: ‘What is the solution?’ Imam al-Baqir(as) 
replied: ‘Right now issue orders to assemble industrialist to 
forge coins of dirham and dinar right here. One side of coins 
should be with Monotheism and print on other side of coins 
should include praise of the Holy Prophetsaw) and in circle 
around coin print name of the city and year where and when it 
has been forged. Forged 30 coins with the weight of thirty 
dirham—from three types of coins: 1 dirham, 5 dirham and 10 
dirham; select 10 from each one of them: 10 of them 10 
mithqal, 10 of them 6 mithqal, and 10 of them 6 mithqal. That 
total weight of them should be 21 dirahm; and since 30 coins 
(which consist of three types) are divided with it (21/3), you 
would get number 7 which is the weight of 7 mithqal dirhams 
and weight of 10 mithqal dinars. Built forms from the crystal 
material for forging these coins so that excessive heat should 
not decrease the weight of silver and gold; multiply dirham 
with the weight of ten and dinar with 7 mithqal....” 


Imam al-Baqir(as) ordred Abdul Malik to forge coins in this 
manner and to circulate them throughout the Islamic lands; also 
he ordered him to forbid circulation of coins forged in Rome 
and whoever should used them for trade should severely be 
punished by law. Abdul Malik through following order of the 
imam(as) in forging coins accordingly was able to come out of 
the dead end situation. When the King of Rome learned about 
the incident felt helpless; he learned that he doesn’t have any 
path for victory upon the Muslims; the forging of coins, whose 
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design was given by Imam al-Bagir(as) were in circulation 
throughout the Islamic lands until the period of Abbasid. 3 Of 
course Ibne Kathir has said: “Тһе one who has designed the 
operation of forging of coins has been Imam Zain al- 
A'abedintas). 95 However it is quite possible that design of this 
matter could have been undertaken bv Imam Zain al- 
A'abedin(as) and its execution might have accomplished by his 
eldest son—Imam Muhammad al-Baqirtas). 


In any case, the Islamic world due to this distinction and rescue 
of its cash from the control of a Christian country continuously 
has been indebted to Imam Abu J'afar al-Baqir(as). Ultimately 
Abdul Malik Marwan become sick and fell down upon his 
death bad. He strengthened caliphate after him with his son; in 
his death-will that he made for his son Walid, recommended to 
behave nicely with Hujjaj. Abdul Malik said to his son: 
“Always pay attention towards Hujjaj and regards him as great, 
since he is the one who has readied the crown and thrown for 
you. O Walid! Know that Hujjaj is your sword and is your 
powerful hand upon nay one who confront with you. Thus do 
not accept his criticism from any one and know that you are 
more in need of Hujjaj than he is need of you. O my son since 
my death nears ask people for your allegiance. Then who ever 
did such with his head you should do it same with your 
sword.” This death will indicated Abdul Malik Marwan’s 
intense inclination with respect to evil and bad even upon his 
death bad. Hasan Basari was asked about Abdul Malik Marwan, 
he replied: “What should I say about a man whose one of the 
sin was—Hujjaj. ' 

Walid bin Abdul Malik 

After the death of his father in mid of Shawwal in the vear of 
86 hijri, Walid bin Abdul Malik took over the caliphate. He 
doesn't possess anv virtues of nobilitv and statesmanship which 
could make him deserving of caliphate, instead he was a tyrant 
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and oppressor.?” He was even lacking correct pronunciation of 
words. In his speech in the Prophet’s Mosque in Medina has 
said as: “O People of Medina, (O Ahlul Medina).” While in 
accordance to the Arabic grammar, it should be pronounced as 
“O the people of Medina, (О Ahlal Medina). He also said once 
in his sermon, of course this is the twenty seventh verse of the 
Surah: “О would that it had been death!”3® Which means alas 
the death would have finished the task. Omar bin Abdul Aziz 
was present and said: “And would have relieved us from your 
hand.”3 Abdul Malik Marwan during his life admonished his 
son Walid for his literary mistakes in pronunciation and said to 
him: “One who can’t pronounce Arabic language properly can’t 
become caliph and ruler of the Arabs.” For this reason Abdul 
Malik called a group of scholars of Arabic grammar and 
dispatched all of them together with Walid inside a house so 
that they could teach him for six months. When after the 
passage of six month, Walid came out of that house; he was 
more ignorant than when he had entered in that house. 


Omar bin Abdul Aziz during his own period of caliphate has 
talked about Walid in this manner and has remembered him 
badly: “Walid was some one that with his existence the earth 
was full of tyranny and oppression.”*° The historians have 
mentioned that: “Walid bin Abdul Malik married a divorced a 
lot, because it has been narrated that: ‘Apart from maids that he 
has in his possession he has married sixty three women.’”*? It 
was during the 


rein of Walid Abdul Malik that blood thirsty Hujjaj bin Yusuf 
Thaghafi, executed great scholar among the followers—S’aeed 
bin Jabir and his murder was one of the most horrible tragedies 
which freighted the Islamic world. The total length of caliphate 
of Walid bin Abdul Malik was nine years and seven months. He 
at the age of forty five years in a place called Dair Marwan, 
said farewell to this transient abode.*? 
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After the death of Walid bin Abdul Malik, in accordance with 
recommendation of their father, Sulaiman bin Abdul Malik took 
control of caliphate in his hands in the Month of Jumada ath- 
Thaniva of 96 AH. After when Sulaiman took over control of 
caliphate in his hands, he did not cooperate with the Clan of 
Hujjaj and punished them severelv and ordered Abdul Malik 
bin Muhallab to torture them. Sulaiman bin Abdul Malik 
removed all elements of Hujjaj; freed eighty one thousand 
prisoners from Hujjaj's prison in a single dav and ordered them 
to return to their families. There were thirtv thousand innocent 
persons and thirty thousand women in Hujjaj’s prisons.*? Of 
course this was a desirable, prideful, and compassionate act of 
Sulaiman bin Abdul Malik shown towards the people. 


However the same person in collecting taxes and levies acted 
very harshly with people and collected very heavy taxes from 
them. He wrote letter to the ruler of Egypt Asama bin Zaid 
Tanvakhi in which it was mentioned that: “Milk them as much 
until it finishes and suck as much blood from them until nothing 
is left. Asama brought the taxes which has collected from Egypt 
for him and said: ‘Through collection of these taxes and 
bringing it near you the subjects have been become very weak 
and incapacitated.” Alas you would have acted a little softly 
towards them, don’t take hard upon them; reduce burden of 
taxes slightly so that they could habitat towns that shortages 
would be compensated during next year.’ At that moment 
Sulaiman shouted upon him: ‘May your mother mourns for you, 
milk them until it finishes and when it is finished, and take their 
blood.’** This act of Sulaiman indicates that he was deprived of 
kindness and compassion; through this act he destroyed 
economical movement of the Islamic Society and created 
poverty and destitution among the Islamic cities. He was 
extremely self-praised to the extent that one day when he 
dressed himself with lavish and prideful clothing he said: “I am 
the young king with awe and am merciful and benevolent. At 
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that moment one of his maids came near him and Sulaiman 
asked her: ‘How did you find the Commander of the Faithful?’ 
The maid replied: ‘I see him as my soul and light of my eyes, if 
the poet would have not said.....” Sulaiman asked: ‘What the 
poet has not said?’ The maid replied: ‘The poet has said that: 
‘You would be good and deserving from all directions if you 
could remain forever in the world, but since no human being 
could remain in the world forever. We can’t find any defect in 
your composition and people too can’t find any defect in you 
except one objection that you are transient and susceptible to 
destruction.’ These verses were like the thunder storm struck 
upon Sulaiman bin Abdul Malik. The remembrance of death 
broke his awe and self pride so much that it was not long ago 
that he died due to fatal априіѕћ.”45 


The caliphate of Sulaiman bin Abdul Malik lasted only for two 
years, five month and five days. He said farewell to the 
transient world on Friday, 20th. of Safar in the year of 99 
A.H.46 


Omar bin Abdul Aziz 

After the death of Sulaiman bin Abdul Malik, in accordance 
with his own recommendations caliphate reached in the hands 
of Omar bin Abdul Aziz, who become caliph on Friday, 20 of 
Safar, in the year 99 АН.*7 During his short period of caliphate 
people relatively have a little bit of security and affluence. 
Omar bin Abdul Aziz reduced to some extent oppression, 
tyranny, and transgression of Bani Marwan. He was a mature 
and well experienced person who has learned from experience 
of previous caliphs. He treated people politically which doesn’t 
have any example in the past. The personality and government 
of Omar bin Abdul possessed multiple characteristics that made 
him distinguished from other Umayyad rulers and we would 
present summary of these characteristics as follows: 
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The Renunciation of Cursing of Imam Ali 

Since its inception the Umavvad government in a serous 
manner founded cursing from pulpit upon the Commander of 
the Believer Imam Ali(as}—in order to reduce his distinguished 
position. Mu’awiyeh considered this act as main cause of 
permanence for the kingdom and government of Bani 
Umayyad.*® Because principles and values which were 
emphasized by Imam Alicas) resulted in renunciation of policies 
of Banu Umayyad and their strengthening motivated beginning 
of people’s uprising against policies of Banu Umayyad which— 
were founded upon oppression and tyranny. Therefore it was 
required to destroy personality and credit of Commander of the 
Faithful Imam Alias). Omar bin Abdul Aziz realized that this 
policy and tactic that his fathers have insisted against the 
Commander of the Faithful Imam Alicas}—has not been wise 
and logical. This policy has resulted of Banu Umayyad’s 
encountering of a lot of difficulties and hardships and their 
being imprisoned in a great mischief. It was under this 
background that Omar bin Abdul Aziz decided to compensate 
for this blunder. 


He issued is absolute orders throughout the Islamic domain that 
no one is allowed to curse upon the Commander of the Faithful 
Imam Alias) and instead of cursing upon him they should recite 
this verse in the sermons: “Verily Allah commanded you to 
practice justice, righteousness, and benevolence towards kith of 
kin.” 

Omar bin Abdul Aziz, himself has explained the reason of 
renunciation of tradition of cursing upon the Commander of the 
Faithful Imam Alias) in the following manner: 


“When my father reached at the point where he should curse 
upon Ali, his tongue got tangled in to stuttering. I always said 
to my father that you always deliver fluent sermon with a lot of 
eloquence but when I noticed that when you start cursing upon 
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Ali vour tongue starts stuttering. Му father replied: 'Did vou 
notice this fact?’ I replied: ‘Yes.’ My father said: ‘O my son! 
Those who are in my surrounding, if they would know what I 
know about Ali ibn Abi Talib, would be scattered from around 
us and would go towards the children of Ali.” When Omar bin 
Abdul Aziz took control of the caliphate in his hands, he 
doesn’t have any other eagerness like prevention of cursing 
upon the Commander of the Faithful Imam Alicas).4% This act 
caused admiration of all, people spoke of him very nicely, and 
always remembered him for his unique bravery and opposition 
against his rebellious and tyrant fathers. 


Doing Good towards the Alawlte 

Since its establishment Umayyad Government it was based 
upon deprivation of АҺ al-Bavttas) from their rights and 
keeping their families as poor and destitute. So much so that 
family of the Holy Prophettsaw and Alawite were always 
encountered with deprivation and intense poverty but since 
Omar Abdul Aziz took control of caliphate, he showed plenty 
of compassion and benevolence towards them. He wrote to the 
ruler of Medina that: “Distribute ten thousands dinars among 
Alawite.” The Ruler of Medina wrote to him: “Imam Ali(as) has 
children from many of Arab tribes, among whom this amount 
should be distributed?” Omar bin Abdul Aziz replied to him: 
“When this letter reaches in your hands, distribute the amount 
among the children of Imam Alias) from Fatimeh al-Zehra(as) 
since it has been a long time that they have not received their 
compensation.”°° This was the first prize that was received by 
АМ al-Bavt(as) during the period of Umayyad government. 


Returning of the Fadak 

After sad demise of the Holy Prophettsaw when Fadak was 
usurped from the Alawite, Omar bin Abdul Aziz returned it to 
them. Although during this prolonged period a lot has occurred 
in it and plenty of people have looted its resources and 
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throughout this period familv of the Holv Prophet(saw) was 
deprived from its income. The Fadak incident has been 
mentioned in the historv in different manners including: 


A. In a visit which Omar bin Abdul Aziz undertook to Medina 
of the Holy Prophet(saw) he ordered an announcer to announce 
loudiv that: ''Whosoever has been oppressed and has a 
complaint should appear before the caliph and should present 
his complaint. Imam al-Baqir(as) reached near the caliph. Omar 
bin Abdul Aziz in order to show respect towards Imamas) stood 
up from his place took him in his bosom and offered a seat near 
him. Then Imam al-Baqir(as) said to him: ‘This world is a bazaar 
among bazaars where people are busy in buying and selling 
things which are either to their gain or loss. However too often 
there are groups that whatever they have purchased is to their 
loss, but they do not pay attentions about this loss until the time 
of their death. They leave this world in a state of condemnation 
without neither carrying any thing with them nor sending any 
thing in advance for their hereafter. They have not picked up 
with them whatever would have been good for their hereafter, 
but whatever they have accumulated for themselves would be 
distributed among the people who would never be thankful for 
the accumulator of that wealth. But they themselves would be 


heading to threshold of some one Who would not accept their 
excuse. 


“By Allah it is very desirable that we should review these 
individuals and deeds which they have performed and we are 
afraid that we ourselves should not commit them. Thus practice 
piety, be scared of Allah and always keep these two points in 
your thoughts. See what do you like so that you could take it 
with you, while being near Allah, send it in advance; and see 
what you don’t like when you would meet with Allah; through 
it away behind your back and don’t carry it with you. Don’t be 
eager towards items which remained in the hands of your 
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precedents and were not beneficial to them, vou too should not 
tie vour hopes upon them. Let open vour gates and take it easv 
with curtains; treat oppressed with justice; turn oppression of 
the tvrant back towards him; there are three things that whoever 
has them his belief is perfect. One who would not throw his 
pleasure into the dangerous gulf of falsehood; his wrath should 
not deviate him from the path of truth; and when he has 
achieved power should not snatch away wealth belonging to 
others. '51 


When Omar heard the words of Imam al-Baqir(as) he ordered to 
bring pen and paper and having written Allah’s remembrance 
wrote as follows: “Through this mean, I Omar bin Abdul Aziz 
hereby return the usurped property of Muhammad bin Ali bin 
Husain bin Ali bin Abi Talib, with respect to Fadak to him.” 


B. When Omar bin Abdul Aziz reached to caliphate; he called 
all elders and distinguished personalities of Qurayshite. He said 
to them in that assembly: “You know that Fadak was in the 
hands of the Holy Prophet(saw) and he utilized it in accordance 
of divine expediency and did not use it for himself. Then after 
the Holy Ргорһецам) Abu Bakr took it into his hands and spent 
in accordance to his own views, also Omar continued in the 
same manner. Than Othman gave it to Marwan, now after years 
Fadak has fallen into my hands and it is not my property that 
has returned to me, and І want to take you as a witness that I am 
going to return it to the same purpose that it used to be during 
the period of the Holy Prophettsaw). 'S2 


In this narration it has not been clearly indicated that Omar bin 
Abdul Aziz has returned Fadak to Alawite, rather it has been 
pointed out that he returned Fadak to same condition that it was 
used by the Holy Prophet(saw). However it is explicit that the 
Holy Prophet(saw) gave it to his own part of liver—her daughter, 
Lady of the World Fatimeh al-Zehra(as) and she has taken over 
it during the life of the Holy Prophet(saw). However government 
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of that time due to its political expediencv confiscated from her. 


C. When Omar bin Abdul Aziz announced return of Fadak to 
Alawite, Banu Umavvad criticized him and said to him: 
“Through your this act you have raised objection about the act 
of Shaikhain i.e. Abu Bakr, Omar, have insulted them and have 
called them as oppressors. In reply Omar bin Abdul Aziz said 
to them that: ‘I and you both agree about accuracy of the matter 
that during the life of Holy Prophet(saw), Fatimeh al-Zehra(asy— 
her daughter possessed Fadak's ownership. Also we know that 
she was not the tvpe that she would tell a lie about the Holv 
Prophet(saw), in addition that Imam Alias), Umme Aaiman, and 
Umme Salameh have witnessed about accuracy of this matter. I 
consider Fatimeh al-Zehra(as) as truthful in her claim even if she 
would not have produced any witness towards her claim since 
she is the Lady of Women of Paradise. Therefore today, I with 
the intention of seeking Holy Prophet’sisaw) nearness return it to 
his inheritor and am hopeful that on the Day of Judgment 
Fatimeh, Hasan, and Husain would offer their intercession for 
me. If I was in the place of Abu Bakr, Fatiemeh(as) would have 
brought her claim about the Fadak near me then I would have 


testified her claim. Then he returned the Fadak to Imam 
Muhammad а!-Вадігаѕ). "53 


Imam al-Baqir and Omar Bin Abdul Aziz 
Imam Muhammad al-Baqir(as) was encountered with Omar bin 


Abdul Aziz few times, following are the details of these 
meetings: 


Imam giving Him Information about His Becoming Caliph: 


Imam Muhammad al-Baqir(as), forecasted about his caliphate 
and informed him about it. Abu Bathir has narrated that: “I was 
sitting near Imam Muhammad al-Baqiras) in the mosque. 
Suddenly Omar bin Abdul Aziz, wearing two Egyptian dresses 
while resting upon shoulders of his slave, entered inside the 
mosque. Since Imam al-Baqir(as) saw him told me that: ‘This 
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youth would certainly reach to caliphate and would practice 
justice and fairness but his caliphate can’t be certified since the 
one who is more deserving for the caliphate and government 
upon the societv—in that period is present in the society.” 


Imam al-Baqir Recommendation to Omar bin Abdul 
Aziz 

When Omar bin Abdul Aziz reached to caliphate he respected 
and honored Imam al-Baqiras) a lot. He sent Funoon bin 
Abdullah bin Utbeh bin Mas’ud who was one of the ascetics 
and worshippers of Kufa near Imam al-Baqir(as) and invited him 
to come to Damascus. Imam al-Baqir(as) accepted his invitation 
and journeyed to Damascus; at the time of his entrance Omar 
bin Abdul Aziz offered him a very decent welcome and took 
him in his bosom and greetings were exchanged between them. 
Imam al-Baqir(as) was guest of Omar bin Abdul Aziz for a 
couple of days. When Imamas) decided to return to Medina he 
went to Umayyad Court for farewell and asked Omar bin Abdul 
Aiziz’s chamberlain to inform him that Imam al-Baqirtas) has 
came for farewell. The chamberlain informed this news to 
Omar bin Abdul Aziz. Then the messenger of Omar bin Abdul 
Aziz came outside of court and said loudly that Abu J’afar may 
enter; Imam al-Baqir(as) because of the reason that perhaps 
some one other then him with the name of Abu J’afar might 
have been invited inside, didn’t enter. The chamberlain returned 
to Omar bin Abdul Aziz and said to him: “Imam al-Baqir(as) is 
not present in the court. Omar bin Abdul Aziz asked him how 
did you called him? Hajib replied: ‘I said where Abu J’afar is? 
He may enter.’ Omar bin Abdul Aziz said: ‘Go and announce 
where is Muhammad bin Ali?’ The chamberlain announced іп 
this manner, suddenly Imam al-Baqir(as) stood up and entered in 
Omar bin Abdul Aziz’s chamber. Omar bin Abdul Aziz talked 
to him for a while then Imam(as) said to him: ‘I want to say you 
farewell.’ Omar bin Abdul Aziz requested him to give him 
some advice and recommendation.’ Imam al-Baqir(as) said to 
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him: ‘I recommend you piousness and fear of Allah. Regards 
the olds like yours fathers, young like your children, and men 
like your brothers.” Omar bin Abdul Aziz was astonished and 
stunned and said: ‘By Allah in this short sentence you have 
accumulated for me wisdoms that if I act upon them and in that 
condition death approaches me I would die as prosperous.’ 
Imam al-Baqir(as) left him with the intention of starting his 
return journey. When Imam al-Baqir(as) become ready for his 
return journey, the messenger of Omar bin Abdul Aziz came 
near him and said that: ‘Omar bin intend to come to see you.’ 
Imamas) waited a little bit until Omar bin Abdul Aziz arrived 
near him and in order to show his respect and honor to Imam(as) 
he stayed there for a while and then returned. 'S9 

Imam al-Baqir's Appreciation and Pralse of Omar bin 
Abdul Aziz 

The reports through spies of Omayyad organization were 
dispatched towards Omar bin Abdul Aziz. It was reported in it 
that Imam Abu J’afar bin Muhammad al-Baqir(as) is the last 
remnant of his great Ahl al-Bvat(as), who have continuously 
raised the flag of rights and justice, therefore Omar bin Aziz 
decided to examine him. He wrote a letter to Imam al-Baqir(as) 
and asked him to reply to his letter. Imam al-Baqir(as) replied to 
his letter containing admonishment and advice. Omar bin Abdul 
Aziz ordered to take out the letter that was written by Imam(as) 
to the previous caliph Sulaiman bin Abdul Malik. When that 
letter was brought out it was noticed that in that letter Imam(as) 
has praised Sulaiman Abdul Malik. Omar bin Abdul Aziz, sent 
that letter to the ruler of Medina and asked him to show that 
letter to Imam al-Baqir(as) and after that to show the letter which 
he has written for me and whatever Imam(as) has said about it 
should be sent it to me. 


The ruler of Medina showed both letters to Imam(as), [mami as) 
said: “Sulaiman bin Abdul Malik was a tyrant king, in 
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accordance to the expediencv I wrote him a letter and it has its 
text which is tvpicallv written for tvrant and oppressors. But the 
present caliph who is vour master likes goodness and justice, 
therefore the letter that I wrote is suitable for him.” The ruler of 
Medina wrote these words and sent them for Omar bin Abdul 
Aziz. When Omar bin Aziz read this sentence, he showed his 
astonishment regarding Imam al-Baqir(as) in this manner: 
“Allah never keep this family without distinction.”5> 


However in spite of all virtues that Omar bin Abdul Aziz 
possessed some of objections that still are valid upon him; he 
certified the properties which were given to this clan by 
previous Umayyad Caliphs from public treasury—that could 
never be justified religiously. Another objection is that rulers 
appointed by Omar bin Abdul Aziz for different locations of the 
Islamic country oppressed people and usurped their properties 
by force. Even when Omar bin Abdul Aziz was busy in 
delivering a sermon from the pulpit a man stood up and cut of 
his words and said: “You have dispatched those towards the 
Islamic lands, who have renounced your orders and considers 
illegitimate as permissible. They have covered the pulpits of 
our lands with satin clothes. But all of them have permitted 
tyranny and oppression and all of them are tyrants and all the 
community has raised their cries due to their oppression. You 
have expectations of justice and trust but in reality there is a big 
distance to find a trustworthy Muslim. 55 


The other objection which is valid upon Omar bin Abdul Aziz, 
that in accordance with tradition of previous caliph he 
continued pavment of cash rewards to nobles in the same 
manner and didn't change it while this act has contradiction 
with the Islamic principle—the principle that has made all of 
Muslims as equal and prohibiting апу sort оЁ discrimination 
between Muslim stratums. Another act which could be regarded 
as valid criticism of Omar bin Abdul Aziz's government is that 
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he increased ten dinars in payments for the people of Damascus 
but didn’t do so for the people of Iraq.” However this 
undesirable discrimination doesn't have valid reason rather was 
contradictory with the sprit of Islam. Omar bin Abdul Aziz 
become sick and his sickness caused him a lot of suffering. It is 
said that he refused his treatment. Thev told him: ''Alas vou 
would have allowed yourself to be treated. He replied: ‘If mv 
treatment was that that I should pull my hand upon my ear І 
would not have done so. Why, because I am going towards 
some one Who is good—towards my creator. '''58 


Some of historical documents have explained the fact that Omar 
bin Abdul Aziz was poisoned by Umayyad themselves. Since 
they knew that if his caliphate would prolong would terminate 
it into exiting from the Clan of Banu Umayyad. Because Omar 
bin Abdul Aziz would never tie contract of caliphate after him 
with incompetent and unrighteous persons rather would hand 
over caliphate after him in the hand of some one who deserves 
such decency. It was due to this reason that they poisoned him 
before time and removed him from the path.’ Ultimately Omar . 
bin Abdul Aziz in the Month of Rajab, year 101 AH, at the 
place called Dare Sam’an, fare-welled to this transient abode.€9 
Yazid bin Abdul Malik 

After demise of Omar bin Abdul Aziz, Vazid bin Abdul Malik 
in accordance to his promise—his brother Sulaiman bin Abdul 
Malik reached to caliphate. He spent fortv davs of beginning of 
his government in accordance with Omar bin Abdul Aziz's 
policies. This act was verv harsh for Banu Umavvad. Thev 
brought fortv old men before Vazid bin Abdul Malik and thev 
witnessed and swore in front of him that caliph don't have anv 
accounting of deeds or reward and punishment before Allah and 
whatever they do are free to do so.S1 It was here that Yazid bin 
Abdul Aziz renounced his hand from Omar bin Abdul Aziz’s 
policies and practiced among the people politics of tyranny and 
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oppression. He removed all rulers of cities who were appointed 
bv Omar bin Abdul Aziz and issued his own orders in which it 
was mentioned: 


“But that Omar bin Abdul Aziz was deceived. From today 
whatever you know about his period should forget it. Bring 
people to same previous existing condition be they in the 
condition of affluence or in the condition of drought and 
famine, either they like it or don’t; be they alive or деад.”®2 


In this manner oppression and tyranny were returned once more 
in most horrible manner; which were inflicted upon the society 
and transgression overwhelmed all over the cities. Yazid bin 
Abdul Malik was an illiterate person lacking education and was 
jealous with educated people and it was due this reason that 
used to insult the scholars. He named Hasan Basri as an old 
illiterate man.€ He was also extremely busy in carnal desires 
and idle talking. To the extent that he badly become infatuated 
with her maid called Habbabeh completing loosing her common 
sense. One day he said in the state of drunkenness: “Leave me 
so that I could fly. Habbabeh said to him: ‘To whom you would 
handover the community?’ ‘I hand over it to you.’ He replied. 
When he has gone for entertainment to Jordon took Habbabeh 
too with him. In that trip he pelted seed of pomegranate as fun 
towards Habbabeh that entered in her throat and caused her 
sickness and death. Yazid bin Abdul Malik didn’t allow her to 
be buried for three days and continuously smelt her, kissed her, 
looked at her, and cried until her body becomes spoiled. Her 
clan’s elders approached and asked him to issue permission of 
burial and after a lot their request he eventually heeded to their 
request and issued permission of her burial and then returned to 
his palace in a state of sorrow and ѕайпеѕѕ.”64 

Regarding his ill talking and carnal desires most shameful 
narrations have been mentioned in the history that we would 
not be presented here. He left this world in the year 105 AH. 
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Hisham bin Abdul Malik 

The day Yazid bin Abdul Malik left this world his brother 
Hishaam bin Abdul Malik reached to caliphate and this incident 
occurred on 25": of Shawwal. Hishaam bin Abdul Malik was of 
squint eyed, he showed intense jealousy towards every one who 
has a noble and distinguished lineage and showed enmity 
against every noble person. His manifestation of miserliness is 
that he continuously said that: “Keep putting dirham upon 
dirham until a lot of wealth is accumulated.”© He accumulated 
so much wealth that none of caliph has accumulated so much of 
wealth before һіт.66 He himself has admitted about his 
miserliness that: “I never felt regret for any things like thing 
that I bestowed upon someone, i.e. having an intense desire to 
get it back; caliphate like patient who needs medicine—needs 
wealth.”6? 


It has been written that one day Hishaam bin Abdul Malik 
entered in his fruit garden. His friends and companions ate from 
the fruits of his garden. After that he ordered his slave to cut off 
all of the trees and to plant Olive trees so that none could eat 
it. 68 V'aqubi has described Hishaam bin Abdul Malik that: 


He was a miser, rude, extremely hardhearted, he is the same 
person who has killed Zaid bin Ali and Imam Abu Jafar al- 
Baqir(as), who suffered various sort of calamities and hardships 
during his period. 

Following are some of examples of these unpleasant 
encounters. 


Imam al-Baqir's Arrest and His Imprisonment In 
Damascus 


Hishaam bin Abdul Malik—this tyrant caliph—ordered his 
ruler in Medina to send Imam al-Baqir(as) to Damascus. The 
historians have narrated two narrations about this incident as 
follows: 
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First Narration: When Imam al-Baqir(as) arrived in Damascus 
and Hishaam learned this news, he ordered his courtiers that 
after termination of his words thev should behave with Imam 
al-Baqir(as) іп a rude and insulting manner; Imam al-Baqir(as) 
entered near Hishaam and offered salutations to the people who 
were sitting in e assembly but did not salute Hishaam like a 
caliph. Hishaam become extremely angry and looking towards 
Imam al-Baqir(as) said: “О Muhammad bin Ali! Always one of 
you should be present so that he could break solidarity among 
the rank of Muslims, should invite people towards himself and 
should ignorantly consider himself as an Imam. Then Hishaam 
become silent and his lackeys and hirelings started taunting and 
bringing impolite words upon their tongues with respect to 
Imam al-Baqir(as). It was here that Imam al-Baqir(as) started 
speaking and said: ‘O people! Where are you heading? Where 
are you being lead? Your ancestors were guided because of my 
family and yours forthcoming ones too would be guided 
through us. If you have achieved this transient government 
beforehand, we too would have a permanent government that 
after us there would not be any government, because we are the 
ones whose end is good and Allah has promised that good end 
belongs to the righteous опеѕ.’”69 i 


Imam al-Baqir(as) with his words made their hearts full of blood 
and sorrow and since they were not able to give any logical 
answer to him, left Hishaam. Then the ignorant Syrian People 
surrounded Imam al-Baqir(as) while saving that: “He is the son 
of Abu Turab—since the period of Mu’awiyeh; the people of 
Syria used this title to degrade the Commander of the Faithful 
Imam Ali(as). Imam al-Baqir(as) saw that it is the appropriate 
time to guide them so that they could learn reality of Ahl al- 
Bayts). Therefore from this consideration he decided to deliver 
a speech for the Syrian people; having praised Allah and 
sending salutations upon the Holy Prophet(saw) Imam al- 
Baqir(as) said: 
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“O you the people of sedition, duality and schism, О grandsons 
of duality and sedition, O you who are filler of hel! and its fuel, 
before that I wipe out your faces and as a result returned them 
towards retreat; or send cursing like upon the Companions of 
Saturday (Ashab-e-Sabbat); since commandment of Allah could 
always be materialized; stop speaking bad towards us, who are 
like—radiant moon, roaring ocean, shooting star, star of 
guidance of believers and straight path....Then he talked to the 
people for a while and then said: ‘Do you want to ridicule the 
twin of Holy Prophet(saw) i.e. Commander of the Faithful Imam 
Alias)? Have you open your tongue for speaking badly about 
the fountain head of religion of Allah? Then having insulted 
such a personality which path are you going to follow? And 
after him which sorrow would you drive away from you? 


“Alas, I swear Allah that he (Imam Ali AS) because of his 
distinction in faith has achieved prominence and due to his 
righteous virtues become prosperous and achieved infinite 
salvation. He become victorious upon trickery, the eyes become 
dazzled towards him, the necks of tyrants become humiliated in 
front of him and through walking upon the steps of perfection, 
stretched precedence from others, thus he destroyed the 
thinking of those who imagined to achieve his position, he 
made them helpless, and how such an act could have been 
materialized possible for them?!’ Then Imam Al-Baqir(as) 
continued and said: ‘How it was possible to imagine absence of 
some one that since Muslims tied the ties of brother ships he 
become—brother of the Holy prophetsaw), when the people 
connected each other through their lineage he has the blood 
relationship with the prophet, when they went to war he was the 
hand of prophet. Some one who when Muslims achieved 
victory, like Dhulgharnain, he was guardian of their treasures. 
He was the one that when command of change of Qibleh was 
given, he offered prayer in the direction of both of them. The 
one, when all of them were unbelievers—has testified about 
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prophet-hood of Holv Prophet(saw). When all of them renounced 
responsibility of cancelation of treaty with the polytheists—he 
assumed this task. The one who on the night of siege when all 
of them were restless, slept upon the Holy Prophet’s(saw) bed 
instead of him, and the same one who at the time of his farewell 
with Allah’s messenger—the divine secrets were placed as a 
trust near him.’”7° 


When Imam al-Baqir(as) described the distinctions of 
Commander of the Faithful Imam Ali(as) among the Syrian 
people, Hishaam ordered that he should be arrested and should 
be thrown into prison. But even in prison Imamyas) was 
welcomed because prisoners surrounded him and utilized from 
his etiquettes and wisdom until prisoner guard was scared that 
alas an uprising may take place inside prison. Therefore he 
went near Hishaam and informed him about the issue. It was at 
this point that Hishaam felt helpless and doesn’t have any other 
option except to order the return of Imam al-Baqir(as) back to 
Medina. 


The Second Tradition: This is the narration that Lut bin Yahiya 
Asadi has narrated from Ammareh bin Zaid waghedi that: “In 
one of the year Hishaam bin Abdul Malik went to Hajj- 
pilgrimage'i. In the same year Imam al-Baqirtas) too 
accompanied by his brilliant son Imam J’afar al-Sadiq(as) has 
arrived for the Hajj-pilgrimage. During this pilgrimage Imam 
Jafar al-Sadiq(as) in front of a group of people in which brother 
of Hishaam—Muslemeh bin Abdul Malik was also present said 
as follows: 


‘Thanks Allah that He righteously appointed Muhammad(saw) as 
His messenger, and considered us as honorable through being 
related to him. Thus we are the selected ones of Allah among 
the servants and are among the best ones among his servants. 
Whoever follows would become prosperous and whoever keeps 
enmity towards us would become unfortunate......' Muslemeh 
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bin Abdul Malik went near his brother Hishaam bin Abdul 
Malik and whatever he has heard from Imam J'afar al-Sadiq(as) 
narrated for him. Hishaam kept this matter in his heart and till 
these two honorable ones were in the land of Hejaz did not 
bother them. But when he returned to Damascus wrote a letter 
to the ruler of Medina to dispatch Imam al-Baqir and Imam al- 
Sadiq(as) near him. When these two honorable ones arrived in 
Damascus, Hishaam refused to allow them to meet him for 
three consecutive davs and kept them outside of his palace. 
With this act he intended to insult these two honorable ones and 
thus to bring their position degraded. Eventually on fourth day 
he permitted them to enter and met them. On that day he has 
assembly consisting of Umayyad and others of his courtiers. 
Hishaam’s servant has mounted a target and Umayyad elders 
were shooting their arrows from their bows towards that target. 
Imam al-Sadiq(as) has said that: ‘When we entered in Һе 
Mansoor palace, my father walked in front of me and I was 
walking behind him. Hishaam said: ‘O Muhammad shoot 
arrows, together with elders of your own clan.’ My father said: 
‘I have become old for shooting arrows alas you have excused 
me from this task.’ Hishaam shouted loudly that: ‘For the sake 
of the One who has bestowed dignity upon us in religion and by 


yours Prophet Muhammad(saw), I would not excuse you from 
this task.’ 


‘This taghoot imagined that Imamas) has problem in shooting 
arrows and therefore through this handicap would be a mean to 
lower Imam position in front of roaring Syrians. Therefore, he 
pointed out to one of the elders of Umayyad to give his bow to 
Imam al-Baqir(as). He gave his bow with an arrow to Imam al- 
Baqir(as). Imam(as) put arrow in the bow and shoot arrow 
towards the target; his arrow hit middle of target then Imam al- 
Baqir(as)) shot the second and the third arrow towards target. It 
was here that second arrow hit back of first arrow splitting it 
into two pieces from middle and hit the target. Imam(as) 
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continued shooting arrows until nine arrows were one after the 
other—were entered at one point. This was the act that was not 
possible for greatest arrow shooters of the world. Hishaam 
become restless with severity of his wrath and could not control 
himself therefore he shouted in a loud voice: ‘О Abu J’afar! 
You are the greatest arrow shooter of the Arab and Iranians and 
think that you are too old for this act?!’ Then he became 
ashamed of his praising Imam al-Baqir(as) in the presence of 
congregation. He lowered his head for a short period while 
Imam al-Baqir(as) was standing in front of him. When standing 
of Imam al-Baqir(as) prolonged he felt angered and the affects of 
his wrath appeared upon his face. Whenever he became angry 
he used to look up towards heavens. 


“When Hishaam saw the wrath of Imam(as) he stood up and 
took Imam(as) in his bosom and offered him a place on the right 
side. Then he looked towards Imarmjas) and said that: “О 
Muhammad! The Quresh would remain the chief of Arabs and 
Iranians so far as alike of you are present among them. 
Excellent! Who has taught you such shooting of arrows? At 
what age have you learned the shooting of arrows? Does J’ afar 
too could shoot arrows like you?’ Imam al-Baqirtas) replied: 
“We are the family that carries virtues from each other in 
inheritance.’ The taghoot became angered his face turned into 
red and with intensity of his wrath boiled and roared. For a 
while he lowered his head, then he raised his head and said: 
‘Don’t all of us are the children of Abd Manaf?’ Doesn’t the 
lineage of you and us is same?’ Imam al-Baqir(as) rejected his 
wrong imaginations and said that: ‘Yes we are from one lineage 
but Allah from His mysteries and pure wisdom has bestowed 
upon us things that He has not given to other than us.’ 


“Hishaam asked that: ‘Doesn’t Allah has appointed 
Muhammad(saw) from the lineage of Abd Manaf for all people 
from white, black and read? Thus, while the Holy Prophet(saw) 
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towards people has been appointed equallv, from where have 
you inherited this thing which no one else has? And this saying 
of Allah: ‘That inheritance of heavens and earth is from Him,’ 
thus from where have you inherited this knowledge while no 
prophet has came after the Holy Prophet(saw) and you are not the 
prophet?!’ Imamas) rejected his words with a fluent argument 
from the verse of the Holy Qur’an that: ‘Don’t turn you tongue 
speedily in recitation of the Holy Qur’an.’ It was due to this 
reason that among his all companions, the Holy Prophet(saw) 
engaged in whispering communications only with his brother 
Ali and didn’t do that with others. Until a verse was revealed in 
the Holy Qur’an about this matter: ‘The hearing ears keep it 
preserved.’ And the Holy Prophet(saw) said to Imam Alias) that: 
‘I desired from Allah that He should assign you as those 
hearing ears for me.’ Thus, it was due to this reason that Imam 
Ali had said that: ‘The Holy Prophetisaw) taught me one 
thousands chapters of knowledge that from each chapter one 
thousand others chapters were opened upon me. These wisdoms 
were taught by Holy Prophetisaw) him self from his secret 
mystery only—to the Commander of the Faithful Imam Alias). 
Likewise, Allah taught those mysteries only to the Holy 
Prophet(saw) only. The Holy Prophet taught wisdoms to Ali bin 
Abi Talibias) that he has not given those wisdoms to any other 
of his relatives. These wisdoms and perfections have also 
reached to the inheritance of we (АМ! al-Bayt), and has not 
reached to our other family members from the Clan of Quresh.’ 


'Hishaam, whose soul has burnt in fire with this reply took a 
wrathful look towards Imam al-Bagir(as) and said that: ‘Ali 
always claimed that he has the knowledge of unseen, but Allah 
has not made any one aware about the knowledge of unseen. 
Then from where and how Ali has made such a claim?’ Imam 
al-Baqir(as) replied to Hishaam and said that: ‘Allah has 
revealed a book upon his prophet that between its two folders 
whatsoever would occur till the Day of Judgment has been 
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explained,’ It has been mentioned in the Holy Qur'an that: 
'This book which is clarifier of everv thing has been descended 
upon vou, and everv thing has been accounted in an explicit 
program, there is not a thing that has not been written in the 
tablets, there is nothing in the hidden in the heavens and hearth 
but that has been mentioned in a clear book.' Also Allah has 
revealed to his prophet through revelation that doesn't leave 
anv secrets and wisdoms but he whispered into Ali's ears. Then 
the Holy Prophetisaw) ordered Ali(as) to compile the Holy 
Qur’an, and only him—and not any one else from the clan and 
family of the Holy Prophet(saw) was assigned the responsibility 
of bath, shroud and coffin of the Holy Prophet(saw). That noble 
one has said that: ‘It is forbidden upon my clan and family 
members to look at my private parts except my brother Ali but 
Ali is from me and I am from him. It is for him whatsoever is 
for me; it is upon him what so ever is upon me. He is the one 
who would pay my dues, would execute my promises.’ Then he 
said to his companions that: ‘Ali bin Abi Talib would fight a 
war for allegorical explanation of the Holy Qur’an (ta'avil) like 
the way I have fought a war upon the allegorical explanation of 
the Holy Qur’an, no one knows about allegorical explanation of 
the Holy Qur’an except Ali ibn Abi Talib.’ It was due to this 
reason that the Holy Prophet has said that: ‘The most intelligent 
among you in wisdom is judgment of Ali, i.e. he is the judge 
among you, and Omar bin Khattab has said that: ‘Had Ali was 
not there verily I would have been destroyed.’ How wonderful 
it is that Omar has admitted about the distinction of Ali bin Abi 
Talib, but others deny his distinctions.’ 


“Hishaam lowered his head. He did not saw any path of 
rejecting the words of Imam al-Baqir(as); helplessly he looked 
towards Imam al-Baqir(as) and said: ‘Ask me what ever you 
need.’ Imam al-Baqir(as) said to Hishaam that: ‘I left my city 
when my family members were frightened about my departure 
and were concerned about me.’ Hishaam replied that: ‘Allah 
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would turn their frightening into their calmness through vour 
return towards them. There is no need for vou to stav in 
Damascus anv longer and right now return towards vour citv 
and home. ''72 


This narration doesn't have anv indication about the incident of 
Imam al-Baqir arrest and imprisonment in the Citv of 
Damascus. But it points out that the exiting of Imam al-Baqir(as) 
from Medina was in a unnatural condition so far so that his 
family members were frightened due to his departure. 


Imam al-Baqir and A Christian Scholar 

Imam al-Baqir(as) in his journey to Damascus met with an eldest 
of Christians; in that meeting between him and Imam al- 
Baqir(as) a debate took place and ultimately that Christian 
Scholar admitted his helplessness and incompetencv in his 
argument with Imam(as). Abu Basir has narrated that: “Imam al- 
Baqir(as) has narrated: ‘I have gone to meet with one of the 
Umayyad caliph to Damascus. Suddenly I saw a group of 
people who were going in one direction. I said: O group where 
are you heading?’ They replied: ‘We are going towards a 
scholar that we have never seen alike of him. He is the one who 
informs about our inner selves.’ He said: ‘I followed them until 
they reached inside a large hall in which a lot of people have 
been assembled. It was not two long that an old man who was 
moving while resting upon two people, entered inside the hall. 
He was so old that his eyebrows have taken over his eyes and 
he has closed his eyelids with a piece of cloth. When the 
congregation silenced the Christian scholar looked towards me 
and said: ‘Are you from us or from the deceased community?’ I 
replied: ‘From the deceased community.’ That man asked that: 
‘Are you from intellectuals or ignorant?’ I replied that: ‘I am 
not an ignorant.’ The Christian scholar replied: ‘Do you 
imagine that you would go to the paradise, would eat and drink 
but would not have any sort of wastes?!!’ I replied to him: 
‘Yes.’ The Christian scholar said: ‘Bring a reason for this 
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matter.’ I replied: ‘Do you know that the fetus inside the 
mother’s belly eats from the diets of mother and drink from the 
drinks whatever are drank by mother, but doesn’t produce any 
sort of wastes.’ The Christian scholar said: ‘You said that you 
are not an intellectual.’ 


I replied that I said: ‘I am not an ignorant.’ The Christian 
scholar asked: ‘Inform me about the time that neither belongs to 
the time of day nor to the time of night.’ I said: ‘This time is 
sun’s rising that we do not consider it neither as the time of day 
nor as the time of night; at that time the condition of sick 
people gets better.’ The Christian scholar become dumbfounded 
and again asked Imam al-Bagir(as): ‘Did not you say that you 
are not among scholars?’ 1 replied: ‘I only said that I am not an 
ignorant.’ The Christian scholar said: ‘By Allah I am going to 
ask a question that you would remain helpless in it.’ I replied: 
‘whatever you have, open it.’ He said: ‘Inform about two 
individuals who were born at one time and died at the same 
time, but one of them lived for one hundred and fifty years and 
the other one lived only for fifty years.’ I replied: ‘These two 
persons were Azir and Azrih, they were born on one day, but 
since reached to the age of maturity, one day Azir was mounted 
upon a donkey entered inside a village that has been ruined. 
Azir said to himself: ‘O Allah how would you raise this village 
and its inhabitants after their completely being ruined and 
dead.’ Azir was among those to whom Allah has appointed for 
His prophet-hood and has guided him. It was due to this very 
reason that since this thought entered in his mind, Allah took 
him with wrath and made him to die for one hundred years and 
made him alive after that. Then it was asked to him: ‘How long 
did you sleep?’ He replied: ‘One day or less than that.’ But his 
brother lived for one hundred and fifty years and Allah took 
him and his brother from world on one day.’ The Christian 
scholar cried upon his friends and companions: ‘By Allah that I 
would not talk to you and you would not see my face until 
twelve months.’”73 
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The Christian scholar imagined that his followers have brought 
Imam al-Bairtas) intentionally in order to make him feel helpless 
and insulted; Imam al-Baqir(as) arose from his that place. But all 
localities of Damascus started talking about the great 
distinctions and intellectual power of Imam al-Baqir(as). 


The Plot of Imam al-Baqir's error 

Ultimately tyrant ruler of the period—Hishaam bin Abdul 
Malik ordered that Imam al-Baqir(as) should leave Damascus 
and return to Medina. Since he was afraid that people of 
Damascus might become effectuated of followers of Imam al- 
Baqir(as) after seeing him and thus turning the general opinion 
against Umayyad. Hence he thought a filthy plot in his head 
and ordered all bazaars, shops, and businesses that were located 
in cities in the path from Damascus to Medina, to close doors 
upon Imam al-Baqir caravan and should not sell any thing to 
him. The ominous intention of Hishaam bin Abdul Malik was 
that Imamas) due to effect of thirst and hunger would be 
destroyed in the path and thus his blood would be lost and 
would not be blamed upon Hishaam’s neck. The caravan started 
its journey while they have become weaker due thrust and 
hunger and entered in a city, but people of city closed their 
shops towards Imamyas). [It is said that this historical city 
happened to be the historical city of Median, the place of 
Sho’aib prophet(as)). When Imam al-Baqir(as) saw this situation, 
he went upon a mountain which was located near that city and 
raised his voice as follows: 


“О the people of the city who all happens to be oppressors and 
unjust; I am the Remnant of Allah (Baqiuatlllah), Allah has 
said: ‘If you are believers what ever is left over from Allah—is 
better for you, and I am not a guardian upon you.’” These 
words of Imam(as) were not yet terminated yet that a man from 
elders of that city left his home and cried among people of that 
town: “O my community these words are the same words that 
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Prophet Sho'aibtas) invited to those people. By Allah if you 
don’t go near this man and don’t open your bazaars Allah’s 
punishment [like punishment of period of Sho’ab] would 
descend upon you from up and down. Therefore listen, testify 
my words, and obey me; if you want don’t obey me next time 
and could deny me but know that I am your well wisher.’ 


The people of that city were frightened and accepted invitation 
of the old men who has advised them. They opened doors of 
their shops and Imam(as) bought whatever was required 7$ In 
this manner the devilish plot of Taghoot of the period— 
Hishaam bin Abdul Malik and whatever he has programmed for 
destruction Imam al-Baqir(as) all was totally spoiled and 
defeated. The news of this incident and its failure of this plot 
reached to his ears but Hishaam didn’t suffice with this much 
enmity and lowliness, instead continuously engaged in evil 
against Imam al-Baqir(as) until he sent a killer poison for his 
martyrdom that its comprehensive details would be described in 
the forthcoming chapter of this book. 


The Most Important Characteristics of Imam al- 
Baqlr's Perlod 

1. During the period, between vears 95-97 AH, which was the 
Imamate of Imam al-Bagqir(as) Umayyad ruler of the time was 
Walid bin Abul Malik. He followed method to control 
unhappiness of people which has been created due to fearful 
politics of Hujjaj bin Yusuf Thaghafi and some of the rulers of 
Umayyad government.75 


2. During this period internal front of Umayyad Clan developed 
a schism and a difference of opinion took place between Abdul 
Malik Marwan and his brother Sulaiman bin Abdul Malik, who 
had been selected for his successor ship by their father Abdul 
Malik Marwan. Since Walid bin Abdul Malik wants to remove 
Sulaiman from his successor ship and instead wants to select 
his own son Abdul Aziz for caliphate after him. He intended to 
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take allegiance from the people for caliphate of his own son but 
his brother Sulaiman opposed him and all rulers didn't gave 
him a positive response. Onlv Hujjaj bin Vusuf Thaghafi and 
Ghatibeh bin Muslim and some of close courtiers made 
allegiance with Walid bin Abdul Aziz's son. Walid wants to go 
near his brother Sulaiman and to remove him from successor 
ship position through force but before he succeeded in doing so, 
he left the world. 76 


3. When Sulaiman bin Malik reached to caliphate, in the 
beginning of his caliphate, he decided it to give it a look of 
people's caliphate and endeavored to be closer to them. 
Therefore, he removed some of the rulers from their posts who 
were appointed Бу his brother Abdul Malik Marwan. He tried to 
improve a little bit unfavorable conditions of societv through 
freeing prisoners and sending them to their clans.77 


4. During this period government was overwhelmed with 
dangers from inside as well as of outside.”® During this period 
caliph and rulers due to vast people's base and increasing 
influence of Imam al-Baqir(as) from one side and being busy in 
internal and external dangers on the other hand were not in a 
position of persecuting Imam al-Baqir(as). It was due to this 
reason that Imam al-Baqir(as) with relative ease paid attention 
towards affairs of his Imamate and being away from the explicit 
political confrontation with ruling administration performed his 


key role of reformation and correction of affairs of the Islamic 
Community. 


Glories of the Deviations during Imam al-Baqir's 
erlod 


The loss of preventing Ahl al-Bavt(as) from the position of 
leadership and imamate of Muslims resulted in all sectors of 
society and created a negative impact upon infrastructure of 
society’s personality, be it from the point of view of thought or 
sentiments and behavior. Therefore, we could observe that 
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deviation included government and communitv together and 
took all thoughts, standards, principles, values, regulations, and 
practical relationships and steps under its own dominion. X'es— 
that is the way’ it was that deviations infiltrated among soul of 
the people from one side and in the areas of their social lives on 
the other side. Under such circumstances Islam was converted 
in to a dead ideology that doesn’t have any relationship with 
reality of life exactly opposite to real objective of Islamic 
ideology—that was presented for strengthening of path and 
divine method of life in the arena of practical life of 
community. That is the way Islam was deleted from a majority 
of arenas of life and was simply changed into a relationship 
between an individual and his creator. 


The Deviations of Thought and Bellef 

During the period of rein of kings who one after another 
reached to government in the Islamic world deviation increased, 
and during this situation the arena of thought and belief was 
assigned the maximum level of deviation. The rulers of society 
not only didn’t pay attention to this deviation rather tried to 
strengthen it because this sort of deviation was in the interest of 
their government and prevented Muslims from their basic 
occupation of their hearts regarding pondering and about 
change of situation of the society—the way it was during period 
of the Holy Prophet(saw) and Imam Ali ibn Abi Тай (аз). During 
period of Umayyad deviation of thought and belief increased a 
lot from the point of view of quantity or quality. During 
Umayyad each one of these deviated beliefs possessed its 
followers were changed into trends and systems that majority of 
them were against explicit principle of Islamic beliefs. 


These trends created infinite innovations that all of them were 
against text of the Holy Qur’an and traditions of the Holy 
Qur’an. During this period thoughts like: Compulsion (Jabr), 
Discrimination (T’aviz) and Referral (Irj'a) were propagated in 
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the societv. Also thoughts like manifestation and possessing 
phvsical bodv bv Allah were increased in societv and resulted 
in doubt and misunderstandings regarding the firm Islamic 
beliefs. During this period regarding the substance of Allah’s 
essence a lot of discussion was conducted. Trends about 
Hyperbole (Ghullave) has a lot of variations; to the extent that 
there were people who imagined that sacred essence of Allah 
has descended in a group of pious individuals. Or a group 
believed in transmigration of souls, another group followed 
path of unbelief and polytheism, denied life after death and 
considered rewards and punishment as something invalid. Apart 
from that during this period plenty of traditions were fabricated 
and a lot of fabricated narrations were propagated among the 
people with the help and cooperation of Umayyad government. 
During this period fabrication of false distinctions about 
companions of the Holy Prophetisaw) who were deviated from 
real path of truth were induced or justice of every one who have 
seen prophet or were born during his time was mentioned. 
While on the other side, during the same period description of 
distinctions and privilege of АҺ al-Bavt(as) of the Holy 
Prophet(saw) was prohibited. The rulers of society played a great 
crucial role in implementation of this deviation which consisted 
of fabrication of false traditions. Imam Musa Ali Rida(as) has 
explained this matter as follows: 


“Our opponents fabricated a lot of traditions about our 
distinctions that could be divided into three categories: A group 
of these traditions are based upon Hyperbole (Ghullave). The 
second category of these traditions consists of explaining 
matters that reduce our positions, distinctions and privileges, 
and third category consists of traditions that say bad things 
about our enemies and explain their faults explicitiv. 79 


During this period issuance of decrees in religious issues by 
intellectuals in accordance of their own opinion was introduced; 
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guessing (Qayas) with respect to commandments and 
interpretation of verses of the Holy Qur’an also started among 
the intellectuals. Also Gnostic thinking and taking distance 
from worldly life, separation of religion and politics, and every 
thing else was materialized and manifested during this period. 
The government institution motivated people to engage in 
debates and disputes with respect to issues of faculty of reason, 
which doesn’t have benefit for the Islamic community. They 
motivated every one to establish assemblies of debates and 
disputes in which they discussed with respect to essence of 
Allah, regarding the angles or does the Holy Qur’an is old or 
new that doesn’t have any benefit for them. The Umayyad 
government has played a great role in producing these deviated 
schools of thoughts and motivation of people to follow them. 
Especially schools of thoughts like: Kisaniyeh that also has 
color and luster of being belonging to Ahl al-Bavt(as) so that 
through this mean could initiate differences among the 
followers of АҺ al-Bavt(as), because they knew well that 
followers of АҺ al-Baytias) are the only one who offer combat 
against the deviated politics. 


Political Deviation 

The Umayyad rulers too followed politics of their precedents 
rulers that was the similar politics of changing caliphate of the 
Holy Prophet(saw) to inherited kingdom. The government that 
was inherited by sons from their fathers as inheritance, without 
paying any consideration whatsoever those holders of 
governmental positions possesses criterions like piety. Having 
achieved government they handed over sensitive and critical 
positions of government to their children, family, and those 
who possessed qualities of flattering near them. Such a 
government was purely doctorial and doesn’t have any sorts of 
parliament in it and even if once in a while if they consulted 
with some one; they too were deviated and lewd persons who 
belong to their own mercenaries. Since, they knew that they 
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don't have decencv for caliphate, like their precedents, have 
created fear, terror, imprisonment, and torture as means for 
solidifving pillars of their kingdom. For example when Walid 
bin Abdul Malik realized that the ruler of Mecca and Medina— 
(Omar bin Abdul Azizj—has become a shelter for those who 
were tired of oppression and tvrannv and thev have sought 
shelter in Omar bin Abdul Aziz's government, removed him 
from government so that through this mean he could take 
revenge with those who were against his government, and in 
this manner could close all doors of prosperitv towards them. 


Sulaiman bin Abdul Malik too was surrounded trough people 
whose being lewd, deviated, and ill-behavioral was upon the 
tongues of everv ordinarv and important ones. To the extent 
that when an Arab man having asked his pardon said regarding 
his surrounding individuals in this manner: “О Commander of 
the Faithfull Vou are surrounded bv people who have selected 
worst selection for themselves; those who have sold their 
religion for the sake of world and vour pleasure at the price of 
Allah’s wrath. They are scared of you in execution of divine 
commandments but are not scared of Allah in execution of your 
commandments. They are at war with hereafter but have made 
friendship and cooperation with world. Therefore, so far has 
Allah has made you a trustee upon them, don’t trust them. Since 
they don’t have any thing for you except destroying right of the 
community and insulting them and you would be responsible 
for their crimes and offenses, but they don’t have any 
responsibility regarding your actions, thus don’t inhabit their 
world at the price of destruction of your ћегеайег.”80 


The sons of Abdul Malik, Walid and Sulaiman both followed 
the path of their father. They followed his death-will regarding 
murdering those who refused to offer allegiance. It has been 
mentioned in the death-will of Abdul Malik: “Thus whoever did 
so with his head you should do the same with your sword.’*4 
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A lot of jurisprudents and scholars due to fear, greed, or bodv 
testified acts alreadv done in the past bv Umavvad Government. 
In this manner they testified all innovations which they created 
in achieving or transferring government like selecting two or 
more successors. We see that Sulaiman bin Abdul Malik for his 
government after him selected Omar bin Abdul Aziz and after 
him Yazid bin Abdul Malik as successor and many of 
jurisprudents testified this act until this was presented as a 
theory in taking over government in to their hands.®* Of course 
as has been earlier pointed out that through achieving 
government by Omar bin Abdul Aziz relative ease was 
achieved in Umayyad Government. He undertook some of 
reforms and gave relative freedom to his opponents and 
canceled innovation of cursing upon the Commander of Faithful 
Imam Aliqas). He also returned usurped rights of АҺ al-Bavt(as) 
to them and admitted mistakes of is precedents to the extent that 
Imam al-Baqir(as) praised him for these асіѕ.83 However 
government of Omar Bin Abdul Aziz doesn’t last very long and 
after his death the state of affairs returned to previous 
condition. The specialty of period after death of Omar bin 
Abdul Aziz was sudden change of rulers because none of the 
caliphs after him has a prolonged government. Sulaiman bin 
Abdul Malik, three years, Omar bin Abdul Aziz, three years or 
less, and Yazid bin Abdul Malik governed for four years, and 
most of them were busy in removal of rulers appointed by their 
predecessors. 


In this manner, a lot of differences arose in their internal front of 
Umayyad Clan over taking over of control of power. Like wise in 
the Islamic society too internal feuds increased during caliphate 
of this group of Umayyad Caliphs. To the extent that Ghatibeh 
bin Mulsim took action to arise against Sulaiman bin Abdul 
Malik through making his declaration of independence in 
Khorasan.84 Also in the year 101 А.Н Yazid bin Mohllab 
renounced Abdul Malik from caliphate, arose in rebellion and 
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Yazid bin Abdul Malik sent some one to kill him and his 
supporters. Yazid bin Malik too was from all sides by flattering 
elements who justified his all kinds of deviations. They decreed 
in front him that caliphs don’t have any sort of accounting before 
Allah with respect to their actions whatsoever.®> In this manner 
the Islamic community was encountered with serious dangers 
from all sides to the extent that in the year of 104 A.H the Clan 
of Khizr who was neighbor of the Muslims becomes victorious in 
war with the Muslims and made advancement in some of the 
frontiers. During period of Hishaam Abdul Malik torture and 
persecution of Ah! al-Baytias) and their followers as well as other 
opponents of government was increased. To the extent that 
Hishaam bin Abdul Malik dared himself to imprison Imam al- 
Baqir(as) or to take steps for his execution. He also ordered 
execution of some of followers of the Imam al-Baqir(as) but 
Imam al-Baqir(as) was able to rescue them from being killed.87 


During such period a lot of opponents under took secret 
operations for destruction of Umayyad Government. Abbasid 
during this very period were busy in accumulating people for 
combat against Umayyad; they dispatched their preachers 
towards regions which were located distant away from central 
government—especially towards the Khorasan region. It was 
during the same period that Zaid—the son of Imam al-Sajjad(as) 
has accumulated manpower to start his uprising at the 
appropriate time against Umayyad. It was under the 
circumstances that the Umayyad Government was intensely 
controlling society to the extent that they were counting number 
of breaths of the people. Alas some one might raise his head 
and announce his opposition with their government. 


Moral Deviation 

Umayyad continuously kept eyes of the people deviated 
towards wars, dispatches of armies, and expansion of the 
country; they utilized all of their manpower including financial 
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resources towards wars in order to prevent the people from 
engaging into thought about political and revolutionarv acts for 
changing of regimes. Their objective from these wars—as some 
have imagined—was not the propagation of Islamic values and 
contexts. Since, thev opposed with these values and contexts in 
the arena of practical deeds and internal and external politics. 
Thev have trampled a lot of Islamic sanctities under their feet 
and have encouraged the deviation of thoughts. The expansion 
of victories and wars produced ominous results for the Islamic 
Societv and produced disturbances. The families due to not 
having or loosing the guardian were disintegrated from each 
other. Because of happening of these wars slaves and maids іп 
the Islamic society were found in abundance, which resulted in 
collections of female singers and buying slaves through 
perverted and deviated rich persons. In this manner deviation 
was infiltrated from inside Court of Umayyad Caliphs among 
the Islamic community. Because the people are always 
followers of their rulers and in case of their being deviated 
towards immoral life, the people too would be pulled in the 
same direction. It was due to this reason that during this period 
people were continuously busy in debauchery, going towards 
infinite limits of towards seeking carnal desires to the extent 
that we see that in history especially during period of Walid bin 
Abdul Malik singing of lyric verses in praise of women was 
prevailed a lot.88 


Other caliphs of Bani Marwan were not exceptional with this 
гше. It has been mentioned that all of his concern was limited 
with respect to women and this act has a great reflection in the 
society. To the extent that whoever met his friend the first 
question asked was that with how many women he has got 
married and how many maid he has?!®® It has been narrated that 
in replying to a question by Sulayman bin Abdul Malik who 
asked: “Why we don’t like death?” In replying to this question, 
Abu Hadhim Aairaj has explained the moral and social situation 
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of that societv in this manner: ''Vou are scared of death because 
of this reason that vou have inhabited vour world and have 
destroved vour hereafter. It is due to this reason that vou don't 
like the transfer from an inhabited place to a place which is 
ruined and abounded.'79 Sulaiman bin Abdul Malik arranged 
competitions between maid singers and bestowed precious gifts 
upon the winners..1 Also during his period deviation of men 
with sexual deviations increased a 101.92 Yazid bin Abdul Malik 
has resorted to a lot of drinking and keeping him busy into 
debauchery.°? He during his caliphate repented not to drink 
alcohol for a period of one week, but returned again towards 
this shameful act because the maid called Hababeh motivated 
him towards this act.°* Yazid bin Abdul Malik continuously 
said: “This caliphate which has reached to me is really not a 
thing of happiness for my heart until the day when I am able to 
buy Salameh and Habbabeh (the names of two maids). Then he 
sent some one to buy these two maids: for him.'95 In this 
manner when the debauchery and ill-talking become most 
important issues and highest concerns of the government rulers, 
deviation of the society reached to its zenith. Of course this 
issue that the community due to deviations of rulers has pulled 
towards deviation is not strange; because, the people follow the 
path which is propagated and motivated by their rulers and 
governmental institutions. The result of this deviation was that 
majority of the people because of their becoming deviated and 
becoming completely saturated into deviations took distance 
from the Islamic exalted objectives that has been cherished for 
them by the Islamic Ideology. They didn’t pay any attention 
towards dangerous happenings that threatened the Islamic 
Society and Islamic Ideology. 


Deviation In the Economical Arena 

During this period rulers of the society made all sort of 
interference and confiscated public properties belonging to the 
people as though these were their personal assets. They 


IMPORTANT EVENTS © 123 


confiscated these properties in accordance to their inclinations 
and self's desires and among them maximum was bestowed 
from Muslim public treasurv towards maids and singers who 
worked to fulfill carnal desires of the lewd rulers. Also through 
the means of money of the public treasury of Muslims 
purchased thoughts of individuals and forced them to feel 
indebted to their favors. They spent assets of public treasury 
upon feet of individuals who praised them, appeased them or 
took steps in strengthening of their kingdom. It has been 
mentioned that a genius shepherd recited a verse in praise of 
Yazid bin Abdul Malik. Yazid bin Abdul Malik ordered that he 
should be given a prize, sumptuous dress, and one hundred 
camels.S6 It was here that poets in order to have access to more 
assets competed with each other in praising Umayyad Caliphs. 


Like wise singers too in order to have access to similar assets 
and prizes competed with each other. The Umayyad rules lived 
in highest level of affluence, ease, bounty, and glitter. They 
gave up wealth of Muslims in order to have access to their 
carnal desires and debauchery. While majority of people were 
inflicted with destitution, poverty, deprivation, and hunger they 
distributed assets of Muslims among themselves. During this 
period due to trampling under feet real responsibility with 
respect to congregation, not paying any attention towards 
discomforts and problems of the people, and not motivating 
powerful to help feeble, difference of classes were increased in 
the society. Apart from these matters another problem that 
affected deprived people in the arena of economics was 
manifold increase of taxes which Umayyad Government took 
from the public. Umayyad rulers especially during the reign of 
Hishaam bin Abdul Malik—the same one who whatever was 
accumulated in the public treasury of Muslims—thrown it upon 
feet of poets who praised and appeased him. He also introduced 
new taxations upon various sorts of industries and 
professions.” 


| 
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Sulaiman bin Abdul Malik himself in his admittance has 
explained the state of affluence and their desire for ill-talking 
and debaucherv, the svstem that was established bv Umavvad 
rulers, in this manner: “We ate very good and tasty foods, wore 
very soft and elegant dresses, mounted upon very swift mounts, 
there was not any pleasure left but we have access to it except 
one pleasure and that is to have a friend and to tell him in 
private, whatever | have in my heart and should be immune that 
he is going to guard my words. 98 It was in this manner that the 
people especially followers of Umayyad followed towards 
carnal and whimsical desires and a vast majority of the people 


in whatever manner it was possible for them was busy in 
accumulating wealth. 
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IMAM AL-BAQIR'S ROLE IN . 
REFORMATION 


Although rulers and their political and administrative 
organizations have taken distance from permanent principle 
which is based upon the Holv Qur'an and tradition of the Holv 
Prophet(saw) but from apparent point of view before general 
public—thev acted as having firm belief in the intellectual 
criterion of Islam. It was in this background that Imam al- 
Baqir(as) played a significant crucial role in society for 
reformation of community and government, returning ruler and 
his governmental organization as well as community towards 
resistance in religion and belief and thus bringing Islam as the 
ruler and its contexts and values upon intellects, sentiments, 
and taking positions. The method of Imam al-Baqir(as), for 
reformation of society with changes in conditions that were 
overwhelmed upon him was susceptible to change. He too 
changed his methods in accordance with changes in the position 
of government of the period as well as changes in situation of 
Islamic community. Imam al-Baqir(as) was under the attention 
of intellectuals of Islam who were living in cities of the Islamic 
world. No one visited the City of Medina but visiting the home 
of Imam al-Baqir(asj, being privileged to be in his presence, and 
being blessed from his vast knowledge. Elders of Islamic 
Jurisprudence like Sufiyan Thuri, Sufiyan bin Ayyaneh, and 
Abu Hanifeh always intended to seek his presence. However his 
reformation role could be could be centered into two 
simultaneous directions as follows: 


First Position: Involvement among various groups of ordinary 
people without considering their religious membership since in 
the Islamic community individuals with other religions existed. 
Of course, this separation from involvement of that noble one, 
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with respect to rulers and government organizations was to 
return them to—the righteous path from deviations and to limit 
their circle of influence. 


Second Position: Creation of a competent and righteous group 
so that in the societv, on the basis of permanent principle rooted 
in illuminated education of Ahl al-Baytias-—which is based 
upon the Holy Qur'an and the blessed tradition of the Holy 
Prophet(sawj—should play a crucial role in reformation of 
general public as well as status of the government. 


Reformation In the Arena of Thought and Bellef 

The severe crises that were outcome of past rulers consisted of 
melting of contexts, blind imitation, and apparent looking in 
areas of intellect and thought. To the extent that due to 
abundance of plenty of these destructive thoughts and their 
involvement—with respect to renunciation of true Islamic 
contexts and showing realties upside down—realities of 
thoughts and theoretical Islamic criterion, were not clearly 
indentified by a vast majority of Muslims. It was here that 
Imam al-Bagir(as) assumed responsibility of warning Muslims 
to reform their own thoughts in order to diagnose real and true 
beliefs from fabricated and false beliefs. That noble one 
motivated general beliefs in the direction where thoughts and 
contexts should be based upon their real roots and real Islamic 
contexts in the field of practice as well in the field of thoughts 
in an equal proportion to seek straight path—that Allah as 
asked human beings to follow. Imam al-Baqir(as) in order to 
reform thought and ideology of the people undertook various 
actions that right now the most important ones among them 
would be described in details as follows: 


1. Rejection of Destructive Beliefs and Deviated School of 
Thoughts: 


The founders of deviated thoughts for their destructive thoughts 
and beliefs among the society also found followers; those who 
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accepted those beliefs as well as propagated them. It was either 
due to their ignorance or greed or due to effect of plot for the 
destruction of eternal code of Islam. It was here that during the 
period of Imam al-Baqir(as) movement of those who believe іп 
exaggerating positions of immaculate imams(as) called as 
Ghulat in the leadership of Mughireh bin S’aeed Aajali were 
increased quite significantly. Ali bin Muhammad Nofili has 
narrated that one day Mughireh bin S’aeed appeared in the 
presence of Imam Abu J’afar Muhammad al-Baqir(as) and said 
to him: “Tell the people that you know the knowledge of 
unseen and have given the land of Iraq to you (Mughireh bin 
S'aeed). Imam(as) condemned him very strongly, and speak to 
him discomfort able words so that he turned his face away from 
him and left; then Abu Hashim Abdullah bin Muhammad 
Hanifyeh came near him and repeated the same words near 
Imam al-Bagqir(as). It was here that Imam(as) caught him with his 
collar and hit him severely, to the extent that he was about to be 
killed at the hand of imamas), when Abu Hashim gained his 
safety he came to Kufa. He who was also a magician called the 
people towards him, deviated them and a majority of them 
became his followers.”* 


Imamaas) still tried to keep Mughireh in his siege through 
various means and prevented people from him. That noble one 
continuously cursed upon him and said in front of the people: 
“Allah curse upon Mughireh bin S’aeed who has lied about 
me.'Ż He also cursed upon other extremist (ghallats) that 
among them Banan Tabban could be pointed out. In cursing 
him he said: Allah curse upon Banan Tabban who lied about 
my father.”? [тат al-Baqirtas) prevented all Muslims especially 
supporters of АҺ al-Bavttas) from following exaggerated 
thoughts of extremists (ghallat) and continuously guided them 
towards pure and true beliefs; he said to them: “Neither bring 
Ali lower than the position upon which Allah has placed him 
nor carry him superior to the position that Allah has placed him 
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upon. $ Imam al-Baqirtas) talked to his friends and supporters in 
this manner: “О group of Shi'i followers of A'ale Muhammad 
always be moderate group so that the fast marchers may return 
towards you and the slow marchers may join you.” 


He also prevented all from following the group of Marjites and 
cursed upon them; he said: “Allah curse the group of Marjites, 
they are our enemies іп the world and hereafter.” Imam al- 
Baqir(as) also continuously prevented people from following 
affairs of groups of Mufazzeh' and Mujjabreh who believed in 
compulsion and discrimination. Here are his recommendations 
for them: ‘Alas you should believe in entrusting because Allah 
has never entrusted His affairs to His creatures; because this act 
means weakness and slowness of Allah that both of them are 
impossible for His sacred essence. Like wise Allah has not 
forced his servants to commit sins which means oppression and 
Allah is glorious from any sort of oppression and tyranny.”® 


While rejecting deviated affairs absolutely and explicitly Imam 
al-Baqir(as) Imam al-Baqir(as) invited people to believe in true 
and sound beliefs based upon the pillars of Monotheism and 
negation of possessing of body for Allah. Imam al-Bagir(as) has 
said in a prayer: “O the One Who has been before any thing; 
then created every thing; then every thing would be destroyed 
and You would remain. O Thou Who is neither in upper 
heavens nor in earth at the bottom; neither is above heavens nor 
in between heavens and earth and not under the earth; there is 
no god except Thee that some one seeks to worship him.'$ 


In replying to those—who based upon the excuse that Allah is 
present—replied in this manner: “Glorify Allah from two 
meanings. One is cancelation (ibtaal) and another one is 
comparison (tashbeeh).4° Also Imam al-Baqirtas) has said: 
“Allah has been from the very beginning and continuously has 
possessed life and His life has never been limited in the 
category of quality? (Since quality is applicable to creatures, 
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and Allah doesn’t have any combination so that how could He 
have quality? He had been in a condition that His being could 
not been confined intu quality. He is not confined in to a place 
and place is not applicable to Him. He is not in any thing (since 
transmigration hulool is invalid) and confined into a thing for 
His being—He has not created a place.”24 Also, Imam al- 
Baqir(as) emphasized a lot towards sincere servant-hood of 
Allah and prevented people from involvements containing 
polytheism; he has said: “If a servant does a deed in which he 
seeks only Allah’s pleasure in the world as well in the 
hereafter—but in between seek pleasure of any one else—verily 
he has been become a polvtheist. '12 


Also Imam al-Bagir invited people for total separation towards 
Allah and severance from all manifestations of world and other 
then Him. He said: “A servant of Allah never worships Him in 
a manner which is He deserves indeed but that he should be 
completely separated from the entire creation and should have 
his devotion and inclination only towards Allah.”29 Imam al- 
Baqir(as) stopped people from talking about the essence of Allah 
and this was due the reason that human beings confined to their 
limited essence and lack capacity of understanding and 
surrounding a thing—which is infinite. Thus, debating about an 
infinite essence doesn’t have any benefit for him, would not 
lead him any where rather would lead him distant apart from his 
objective. It is in this content that pondering, debating, and 
following of this matter that—what is the essence of Allah is a 
nonsense and useless debate. Therefore Imam al-Baqircas) has 
prevented all from this act. He has said: 


“People are always free to debate regarding various issues until 
debate reaches about the essence of Allah. Thus, if you heard 
that some one has uttered words and debated about the sacred 
essence of Allah tell him that there is no god except Him, the 
same Allah Who is—One and there is nothing like Him.”?* 
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The other issues about which Imam al-Bagir(as) has emphasized 
a lot was to prevent people from following deviated and 
destructive school of thoughts. He through explanation of 
eventual ominous outcome of people of innovations, who 
follow doubts and self whimsical desires, completed this 
important task. Imam al-Baqirtas) for keeping Muslims distant 
apart from influence of the people following deviated 
ideological thoughts emphasized about their eventual ominous 
outcome and made them explicated in front of eyes of the 
Muslims. He severely resisted Muslims from getting inclined 
towards destructive and deviated thoughts and doesn’t allow 
that people should have a feeling of such affairs. Imam al- 


Baqir(as) regarding the commentary of the following verse of 
the Holy Qur’an: 


“Should I inform you about the people who have suffered the 
most? They are the one whose efforts in the world have been 
wasted while they imagine that they have performed good 
deeds.” He said: “This verse meant the Christens, clergy men, 
monks, people of doubts, people with whimsical desires of self, 
people of Qibleh, rebellious, and people of innovations.” 15 
Debate with People of Deviated School of Thoughts 
and Symbols of Deviations 

The discussion is a mean that could be a media for reformation 
of people because debates with cherished objectives might root 
out the deviated contexts. It was in this context that Imam al- 
Baqir(as) engaged him into debates with some of heads of 
opponents because these heads have a plenty of influence upon 
their followers, if they would have been guided towards 
righteous path, and have taken their hands off from deviations a 
majority of their followers too would have been reformed. It 
was in this spirit that he paid importance to these debates with 
such individuals; right now we would glance together through 
some of these debates as follows: 
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Debate of Imam al-Baqir with a Christian Scholar 
When Hishaam bin Abdul Malik has called Imam al-Baqir(as) 
from Medina to the Citv of Damascus; during his residence 
over there he participated in an assembly of the people of 
Damascus. During one of these days when he was sitting in 
assembly with people and they asked issues with him, he saw 
that Christians are going towards a mountain that existed over 
there. Imam(as) asked about conditions of these Christians. 
People replied that they are going near one of their scholar who 
comes over there every year on such a day and he inform that 
whatever would happen to them during the forth coming year. 
This Christian scholar has seen a number of disciples of Jesus 
Christ(as). Imam al-Baqir(as) said that let us arise so that I could 
also go to visit him. Imam al-Baqir(as) went to the same place 
that people have told him and the Christian people were going 
over there. The Christian scholar said to Imam al-Baqir(as): 
“Should I ask you question or do you want to ask a question 
from me? Imam al-Baqir(as) replied: ‘You ask me the question.’ 
The Christian scholar asked him many questions about the Day 
of Judgment, the people of hell, and regarding Uzreh and Uzair 
апа Imam al-Baqir(as) replied to all questions of that Christian 
Scholar. The Christian Scholar said: ‘O Christians I have never 
seen in my life any one more intelligent than this man. So far as 
this man is presence in Damascus you should not ask any thing 
and should return me towards my place.’ People too returned 
him to the cave. In another tradition it has been narrated that the 
Christian Scholar and all of his companions become Muslims at 
the hand of Imam al-Baqirtas). '16 


Debate of Imam al-Baqir with Hisham bin Abdul 
Mallk 

Hishaam bin Abdu! Malik argued him with respect to various 
issues that were related to the position and distinctions of Ahl 
al-Baytas). He asked Imam al-Baqir(as) about inheritance of Ahl 
al-Bavt(as) from the knowledge of the Holy Prophetisaw) and 
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claim of Imam Alias) of having the knowledge of unseen. Imam 
al-Baqirtas) answered all of different questions and proved for 
him the special position and distinction of АҺ al-Bavtas) 
through presenting verses of the Holy Qur'an and traditions in a 
manner that Hishaam could not reject any arguments presented 
by Imams). Also Hishaam has argued with Imam al-Baqir(as) at 
other places. In some of the debates Hishaam requested to 
Imam al-Baqirtas): “In the presence of Allah sign a promise and 
contract with me that regarding my defeat in this debate, you 
would not tell it to any one so far as I remain alive. Imam al- 
Sadiq(as) has said: ‘My father tied this promise until Hishaam 
agreed. ''17 We have presented both of these debates [Debate 
with Christian scholar and Hishaam bin Abdul Malik] in details 
in previous discussions that could be referred. 


Debate of Imam al-Baqir(as) with Hasan Basri: 

Hasan Basri requested to Imam al-Bagir(as): “1 have come here 
to ask you some issues regarding the book of Allah.’ After a 
short discussion Imam al-Baqir(as) said to Hasan Basri: ‘News 
has reached to me about you and I really don’t know whether 
you are really like this or they have lied about you?’ Hasan 
Basri said: ‘What is that?? Imam al-Baqir(as) said: ‘Some опе 
who has brought news to me has imagined that you have said 
that Allah has created the creatures and after that has delegated 
all of their affairs to them.’ Hasan Basri remained silent. Then 
Imamas) explained him invalidity of belief in delegating and 
prevented him to follow it. Imam al-Baqir(as) said to him: “Be 
careful about the belief in delegation because Allah has not 
delegated the affairs of His creatures to them because this issue 
indicates slowness and weakness of Allah that both of them 
with respect to His essence are impossible and are not 
applicable to Him. Also, He has not compelled the people to 
commit sins because it would mean that He is oppressor which 
is impossible for Him.'''18 
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Imam al-Baqirtas) also debated with Muhammad bin 
Mankadar—the famous Persian of that period as well as with 
Naffs bin Arzaq—one of the leaders of the Khawarijs. He also 
debated with Abdullah bin Mu’ammar Lithi and Qatadeh bin 
Du’ameh bin Basari. There were other debates that their details 
are not possible in this brief discussion. 


Defeat of Jurisprudents of the Court: 

Qatadeh bin Duameh Basri came near [mam al-Baqir(as); he has 
prepared forty issues to examine Imam al-Baqir(as). Imam al- 
Baqir said to him: “Аге you the jurisprudent of Basra? Qattadeh 
replied: ‘Yes.’ Imam al-Baqir(as) said to him: ‘Woe upon you О 
Qattadeh, Allah has created a group of his creatures that He 
made them as proof over the other creatures. So far they are 
upon earth they would up rise with the permission of Allah. 
They are distinguished with His Knowledge and He has 
selected them before the creation of His other creatures. 
Qattadeh kept a prolonged silence and then said: ‘May Allah 
bless you with goodness, by Allah I have been in the presence 
of plenty of jurisprudents, even have been in the presence Ibn 
Abbas—great companion of the Holy Prophetisaw). But near 
each one of them my heart has never been so much agitated and 
disturbed as it has been near you.’”29 


Imam al-Baqir(as) also condemned Abu Hanifeh with respect to 
his belief in guessing (gayas). Ustad Muhammd Abu Zahra has 
said about this debate of condemnation of Abu Hanifeh: “From 
this type of debate of Imam al-Baqirtas) his leadership over all 
scholars becomes explicitly clear. He criticized opinion of 
scholars of his period and debated with them in a manner as 
though he is their master condemning his inferiors, and in 
guiding them towards righteous path and they too are seem to 
be obeying and following his orders. '20 
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Inviting People towards Pure Fountain Head of 
Knowledge: 

Imam al-Baqir(as) prevented people in to falling in traps of 
deviated thoughts, beliefs and opinions; also he endeavored to 
prevent people from establishing and following of innovations 
and considered them as equivalent of polvtheism. Imam al- 
Baqir(as) has said about them: ''The lowest limit of polvtheism 
is that a person should establish an innovation and should allow 
love and hate as permissible on the basis of his established 
innovation.'Ż1 Also, Imam al-Baqir(as) prevented people from 
issuance of decrees on the basis of their personal beliefs and 
opinions and said: “Whoever with out having Allah’s given 
knowledge and considering His pleasure issue a decree for the 
people—is cursed bv Angles of blessings and punishment and 


sin of everv one who would act upon that decree would be upon 
his neck. '22 


It was due this reason that continuously invited people to learn 
knowledge and thoughts from the pure fountainhead which 
ħappens to be the same immaculate Ahl al-Bavt(as) and the Holv 
Prophet(saw) who are cleansed from any sort of deviation and 
crookedness. Imam al-Baqir(as) had said to Salmeh bin Kuhail 
and Hakm bin Atibeh: “If you search in the east and west of the 


universe you can’t find the true knowledge but whatever gets 
out from near us. '23 


Imam al-Baqir(as) prevented people from sitting with people of 
disputes and said: “Don’t sit with people of dispute because 


thev with intention of dispute pull vou in restricted area about 
verses of Allah. '24 


Imam al-Baqir(as) invited and encouraged all to engage in 
discussion of' positions and virtues of Ahl al-Bavt(as) because 
this was one of the acts of path of publication of truth and 
virtues; it has been narrated from S'ad Iskaf that he said: “I said 
to Imam al-Baqir(as): ‘I organize assemblies in which I lecture 
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and in between stories I explain about vour rights and virtues 
for the people.’ Imam al-Baqir(as) replied: ‘I wish that in each 
thirty meter a speaker like you was present. '25 


Publication of АҺ al-Bavt's Wisdoms 

Imam al-Baqir(as) has left opened gates of his Religious 
Seminary towards all children of Islamic community to the 
extent that students from various cities and different points of 
Islamic country resorted towards it, and a vast number of 
Muslims were benefitted various stands and desires from the 
infinite ocean of wisdom of Imam al-Baqir(as). Among them 
At'a bin Abi Rabah, Omroo bin Dinar, Zahri, Rabiyeh al-R'ai, 
Ibn Jarih, Ozai, Bissam Sairafi,2® and Abu Hanifeh and others 
could be pointed out.27 Abdullah’ bin At’a has said regarding 
this: “I never found scholars near any one like Imam al-Baqir(as) 
who were less educated. I saw Hukam near him like a pupil 
sitting near a teacher. '28 The traditions of Imam al-Bagir@s) 
always were connected with documents of his exalted fathers(as) 
and from the Holy Prophet(saw). Of course sometimes he also 
mentioned narrations without their documents. When he was 
asked about the reason he replied: “Whenever you saw a 
tradition where I didn’t mention its document know that the 
documents of that narration is from my father Zain al-A’abedin, 
from his father Martyr Husain, from Ali ibn Abi Talib from the 
Holy Prophet(saw), from Gabriel, and from Allah. ' 29 


Establishment of Model Jurisprudence”? 

Imam al-Baqir(as) and his exalted son Imam al-Sadiq(as) 
endeavored a lot in publication of Islamic Jurisprudence; during 
the period when the Islamic societv was drowned into political 
unpleasant incidents and government too didn't pav anv 
attention towards the religious issues. The situation has reached 
to the dangerous level that Islamic communitv didn't know 
about their religious affairs even insignificantiv; these two 
exalted personalities with their positive efforts succeeded in 
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publishing of Islamic jurisprudent in the societv. Dr. Ali Hasan 
had said: “We after a lot of research and investigation ‘of 
historical texts discovered this phenomenon— insignificance of 
religious issues—that was phenomenon of the first Islamic 
century near rulers, scholars, and the community. What is 
meant with insignificance of religious affairs that they don’t 
have sufficient understanding with respect to their religious 
affairs. In none of their religious affairs they possessed the level 
of certainty and even in worshipping they have shaking and 
doubtful belief. The example of this phenomenon is the 
narration in which it has been mentioned: ‘Ibn Abbas recited a 
sermon in the City of Basra in the end of Month of Ramadan 
and said: ‘You should take out from your wealth the charity 
(sadgheh) of fasting.” The people present in that assembly 
couldn’t comprehend what he meant with this statement. Ibn 
Abbas said: ‘Is there any one from the City of Medina? Arise 
and teach your brothers because they didn’t know what the 
Holy Prophetsaw) has made mandatory upon them.’”3? 


The people of Islamic cities don’t have sufficient understanding 
of their religious affairs; in cities located in the region of Syria 
there were some people who don’t know the number of 
obligatory prayers and went near some companions and asked 
about number of obligatory ргауегѕ.32 The outstanding role that 
Imam al-Baqir and Imam al-Sadiq(as) played in publication of 
jurisprudence and explanation of commandments of divine 
ideology in the society of that day could be classified as—the 
greatest services which these two imams(as) offered to the 
Islamic world. The children of the companions, followers and 
founders of the Islamic schools of thoughts like Abu Hanifeh, 
Malik and others made a lot of efforts to be benefitted from the 
knowledge of these two exalted imamstas). Likewise, 
jurisprudents like Zarareh bin A’ain, Muhammad bin Muslim, 
and Aban bin Tughlaq were graduated under the tutorship of 
Imam al-Bagqir(as) and were presented to the Islamic world. 
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These were among those who have privilege of compilation of 
Imam al-Baqir traditions and each of them become imitation 
authority (marajeh). In this manner Imam al-Baqir(as) returned 
freshness of Islamic Religion back to it and prevented 
destruction and forgetting of religious wealth of this divine 
ideology. 


Here it would be appropriate to emphasize this point that Shi’i 
of АҺ! al-Baytias) were the prime ones who resorted for 
collection of chapters and jurisprudential issues. Mustafa Abdul 
Razzaq has said: “This issues that compilation and collection of 
jurisprudence was done by Shi’i sooner than others are logical 
matter. Because they believed with respect to their imams(as) as 
being infallible or something closer to immunity from sin and it 
was therefore appropriate for them to compile and collect 
commandments and decrees of their imams.”3? 


Characteristics of the Jurisprudential School of Аһ! 
al-Bayt(as) 

Straight Relationship with the Holy Prophet: 

The main characteristics jurisprudence of АҺ al-Bavttas) was 
that its criterion was directly attached in a straight manner with 
the Holy Prophet(saw). Because path of connection of this 
criterion were immaculate imams(as) that Allah has made them 
cleaned from all sort of filth and has declared them as 
completely sacred and pure. As the Holy Prophet(saw) has 
mentioned through many continuous narrations that they are 
boat of rescue, responsible for safety of Allah’s servant, and are 
equivalent of the Holy Qur’an. Imam al-Baqirtas) has said: “If 
We interpret the narration in accordance with our own opinion 
and reason we are certainly deviated like the precedents who 
followed this act and were deviated. Rather we should quote it 
with explicit criterion that Allah has explained for his own Holy 
Prophet(saw), 54 
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2. Flexibility of Ahl al-Bayt Jurisprudence: 


The АҺ al-Bayt jurisprudence has always been together with 
daily lives of the people and has very well adapted to 
advancements and progress. This jurisprudence doesn’t have 
laws against primordial nature of the human beings and 
continuously have been together with requirements of the 
human life. Thank Allah, in this jurisprudence there is no issue 
which has created, hardship, bottleneck, loss, or inflicting loss 
to others has ever existed, instead this jurisprudence has always 
assured interest and expediency of the people and a balance in 
all of the descriptive commandments of Allah. That is the way 
it was, that this jurisprudence raised admiration of all of 
legislatures of the world; all of them admitted that this 
jurisprudence is the jurisprudence consist of most enriched law 
that has been created with profundity, purity, and innovation. 


3. Keeping the Door of Jurisprudence Open: 


The most important characteristics that the jurisprudent of Ahl 
al-Bavt(as) possessed was the keeping the door of jurisprudent 
as open; this issue was proof of jurisprudent of АҺ al-Baytias) 
as being thoroughly alive and its coordination with life and 
lasting relationship for legislating in all areas of life. This 
jurisprudence with respect to latest happenings through which 
people are encountered even in modern times that we are living 
in it—has never found a bottleneck or dead-end situations. 
During the period when plenty of newly created phenomenons 
that people are encountered with them and plenty of new issues 
that have appeared upon the scene of existence—this 
jurisprudence is able to provide answers with respect to all 
issues no mater whatsoever. Right now great intellectuals of the 
University of Al-Azhar in Cairo, Egypt realized importance of 
regarding issue of remaining the door of jurisprudence open 
among Shi’i School of Thought, which is something that they 
too are in crucial need. 


IMAM AL-BAQIR'S ROLE IN REFORMATIONS 9 143 


Rashid Rida had said: “I don't recognize any thing beneficial 
from renunciation of jurisprudence rather its losses are plenty 
and all these losses returns due to renunciation of reason, 
severing path of knowledge and deprivation from utilization of 
intellect. The Muslims through closing door of jurisprudence 
have made all of sciences as worthless and renounced them thus 
transforming them in the present conditions that are obvious for 
any impartial observer.” 


4. Return to Commandment of Reason: 


Among jurisprudential schools of thoughts of Muslims, only the 
School of Thought of АҺ al-Bavt(as) considers reason as one of 
the four resources for abstraction of religious commandments. 
They have described reason as one of the best faculty of 
sacredness and considered it as internal prophet of Allah. In 
accordance with traditions they consider reason among other 
things through which Allah is worshipped and paradise is 
achieved through it means. Of course it is obvious, that 
resorting to reason is only permissible that in tradition and 
verse—there should not be any thing explicating available 
either specific of or general, that in case of availability of that 
explicit general or ordinary, it would be ruler upon the reason. 
Also, a reason play a significant role in the knowledge of 
discourse (ilme usool) that jurisprudent is totally associated 
with it. 

5. Political Reformation: 


Imam al-Bagir(as) utilized maximum advantage from conditions 
relatively open political conditions that occurred timely in order 
to expand the people’s substructure that was trustworthy and 
nurturing them with sound political intellect coordinated with 
АМ al-Bayt position. Also they mobilized manpower in order to 
take appropriate stands during suitable timings. It was due this 
reason that during period of Imam al-Baqir(as) none of Alawite 
revaluation occurred, because during those period complete 
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condition for armed revolution from the point of view of 
manpower as well as from the point of view of resources—was 
not possible. With extreme precautions, and prudence Imam al- 
Baqir(as) presented fundamental political thoughts to the Islamic 
community; sometimes he took explicit political stand against 
some rulers in order to return them towards correct and straight 


path. The Islamic role of Imam al-Baqir(as) could be manifested 
in his following actions: 


Invitation for Encouraging Good and Forbidding Evil 

Invitation for good and forbiddance of evil (amr bil m'aroof wa 
nahi az munkir) frees a person and society from intellectual and 
sentimental deviations. These divine compulsory contexts and 
Islamic values converts steady into obvious and clear behaviors, 
in which theoretical talks and contexts change into feelings, 
sentiments, deeds, actions, and external relations so that 
community and government could reach to a level to follow a 
responsible life. It was due to this reason that Imam al-Baqirtas) 
insisted upon this divine obligation which is responsible for all 
ease and comfort of human life. He has said about it as follows: 


“To encourage good and forbiddance of evil is the path of 
prophet and path of righteous. This is great obligation that all 
other obligations exist through it means. It is through the means 
of these two great obligations that paths are safe, income is 
legitimate and tyranny and oppression are prevented; earth is 
inhabited and revenge is taken from enemies and things get 
normal. Thus, if you see this evil (munkar), deny it with your 
heart, bring this denial upon tongue and struck upon its fore 
heads with your hands and do not be scared in the path of Allah 
from each admonishment and admonisher.”3° 


Also he warned all from ominous outcome of renunciation of 
responsibility and cooperation with either deviated rulers or 
other individuals and said: “Allah sent revelation to Prophet 
Sho’eb(as) that I am going to destroy one thousand people of 
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your community that forty thousand of them are bad ones and 
sixty thousands of them are good ones. Prophet Sho'aibtas) 
requested to Allah: ‘O Allah! The punishment of bad ones is 
obvious but why would you punish the good ones? Allah sent 
revelation to him since they cooperated with the people who 
committed sins апа didn’t become angry with My wrath.”3° 


Publication of True Political Contexts 

Imam al-Baqir(as) emphasized people’s prospective towards role 
of Ahl al-Bavt(as) and justifying them in offering resistance 
towards right path in the following manner: “We [АҺ al-Bayt]} 
are executors of Allah, inheritors of Allah’s revelations, and 
holders of His book. Following of us is compulsory, our 
friendship is—faith, and our enmity is—unbelief. Our friends 
are in paradise and our enemies are in hell.”37 


Also he prevented the community from taking distance from the 
path of Ahl al-Bayttas) and said: “Whoever is disgusted with us 
[АҺ al-Bayt] Allah is disgusted with him. Whoever curses us, 
Allah would curse upon him, and whoever does enmity with us 
Allah would destroy him.”38 


Imam al-Baqir(as) also in encouraging and motivating the people 
in supporting Ahl al-Bavt(as) said as follows: “Whoever helps us 
with his tongue with respect to our enemies, on the Day of 
Judgment, when they would stand for accounting of deeds 
before Allah, He would make it his tongue speaking with proof 
and reason.’ 


Also Imam al-Baqir(as)—regarding the limits and boundaries of 
friendship of Ahl al-Baytias), criterion and real understanding 
Ahl al-Bavt real friends during the period when people's 
confusion and chaotic criteria would be prevailing—has 
explained in the following manner: ''But our love should be so 
pure like gold that when it is melted in fire anv sort of pollution 
and impurities should not be seen in it. Therefore who ever 
wants to know whether he is our friend or not he should put his 


146 = IMAM MUHAMMAD AL-BAQIR 


heart in the melting pot of testing. Thus if near the side of our 
friendship—a tinv amount of friendship of our enemies exists in 
his heart—he is not from us and we are not from him. '19 


Also regarding propagation of correct political contexts in order 
to reach an imam to the position of imamate, Imam al-Baqir(as) 
said: “This position is reserved and achieved through explicit 
declaration death-will (nass) and whatever has been publicized 
in the society that caliph through allegiance of people, 
commitment of earlier king or through his domination reaches 
to caliphate none of them—is authentic and doesn’t have any 
legitimacy. The narration in which Imam al-Baqir(as) has 
pointed out this matter the following tradition could be pointed 
out: ‘Whoever worships Allah and makes himself tired in this 
path but doesn’t believe in imam who has been reached to this 
position by Allah—his efforts have not been accepted at Allah’s 
threshold; he himself has been deviated and astonished—and 
Allah is disgusted with his worship.'41 


Also, he explained specifications of imam and righteous leader 
for the people so that community in the whirlpool of calamities, 
in which deviated contexts and metamorphosed realties were 
presented, could identify their imam and leader. He said: 
'Imamate does not deserve for any one except who possessed 
three characteristics: 1. Piety that could prevent him from 
things forbidden by Allah, 2. Forbearance and maturity through 
which he could control his wrath, and 3. Nice behavior with his 
subordinates to act like their kind father.”4? 


Imam al-Baqir(as) explained over all law regarding legal 
criterion and prerequisite of imam with respect to the 
community so that they could identify and measure the 
performance and distance from ideal execution of their 
responsibilities. He said: “The right of ruler upon people is this 
that they should listen his words and obey him...and the right 
of people upon ruler is that: ‘The ruler must divide the public 


treasury equally between them and should behave with justice 
and fairness among his реоріе.'”*3 


IMAM AL-BAQIR'S ROLE IN REFORMATIONS $ 147 


It was due to this reason that Imam al-Baqir(as) while 
encountering whirlpool of crushing and destructive calamities, 
chaotic bazaar, and presenting realties upside down manifested 
Shi'i realties. So that Umayyad rulers shouldn’t find a pretext 
to manifest the slogan of Ahl al-Bayt supporters as indecent and 
to utilize some of negative effect as a mean for attacking 
exalted contexts of vicegerency (vilayat) and attachment 
(tawaala) which are pillars of Shi’ism, he said: “By Allah some 
one is not among our Shi’i but practices piety and obeys Allah. 
They aren't identified except humility, courtesy, 
trustworthiness, lot of Allah’s remembrance, prayer, fasting, 
goodness with respect to parents, realization of obligations 
towards poor neighbors and others destitute, indebted and 
orphans, righteousness, recital of Holy Qur’an, and forbiddance 
of tongue from people but for decent words. They are 
considered as trustees among their tribes and clan. 'Ħ 


That Shi’ism has not been only a claim rather is an expression of 
practical involvements that could be felt in the outside world and 
a Shi'i individual is the reflection of religiosity, sincerity, and 
obedience from Allah. Imam al-Baqir(as) in describing outside 
characteristics didn’t limit him only to those who are associated 
to the School of Ahl al-Bavt(as), instead placed his feet farther 
from this limit and left an unparalleled code conduct for his Shi’i. 
He said: “Verily the Shi'i of Ali(as) have such characteristics: 
“They have paled cheeks, leaned, weak, and faded. Their lips are 
dried and stomachs are empty, color is variant and faces are 
paled. When night covers them they make earth as their bed and 
place their forehead upon dirt. Their prostrations are prolonged; 
tears are plenty, prayers are lot, crying is too much, and while 
other people are happy they are sad. '15 

Degradation of Umayyad Organization's Performance 

Imam al-Baqir(as) explained realities of Umayyad regime and 

how they attained it; he clearly manifested for the people 
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actions of Umavvad organization which thev have performed to 
achieve their own absolute domination upon Muslims and the 
crimes which their precedents have committed with respect to 
the rights of АЫ al-Bavt(os) and their supporters. Regarding 
prerequisite of caliphate and how Banu Umavvad succeeded in 
putting their claws upon it and renouncing АҺ al-Bavt(as) away 
from their divinelv appointed position—he explained it to the 
people in the following manner: “....The peak of this story 
started from the period of Mu'awiveh after the martvrdom of 
Imam al-Hasan(as). It was during this period that our Shi'i were 
executed in every city, it was during this period that simply of 
being accused of following Shi'ism and our friendship hands 
and feet were cut off. Whoever becomes famous for possessing 
of our friendship and surrendering his heart to us was 
imprisoned, his possessions were looted, and home was 
destroyed. After this period every day calamities increased and 
became more intense until reached to the period of Ubaydullah 
bin Ziyad—the killer of Imam al-Husaintas), and after him 
Hujjaj came. He too killed people in most severe manners and 
imprisoned our Shi'i with smallest accusation and doubt; things 
become so worst to the extent that every one desired alas he 
was called as an unbeliever and polytheist rather being called 
with characteristics of Shi'i of Alias). The task become to the 
limit that righteous people and those who were remembered in 
society for goodness—and perhaps were righteous and pious— 
started saying narrations astonishing and very high with respect 
to superiority of some precedents rulers. While none of these 
narrations and traditions was created by Allah and their 
contexts never had any existence in the external world. But they 
imagined in narrating such traditions as truth and earning 
reward, because—before him and simultaneous with him— 
plenty of narrators, who were famous in the society as liars and 
impious have narrated the same narrations.”*® 


ee 
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Inviting People to take Distance from the 
Government 

Imam al-Baqir(as) invited community to take distance and cut 
off their relationship with the tvrant government and prevented 
them to provide anv sort of help and support to them; even if 
this help and support don't have anv relationship with their 
political and governmental affairs. Imam al-Baqir(as) in replving 
to some one who had asked him about relationship and 
cooperation with rulers has replied: “Мо this act is not 
permissible even to the extent of a little bit of stretching by pen 
upon paper. Be aware that none would receive any benefit from 
their world [tyrants] but that they would have been benefitted 
from his religion.”47 


Imam al-Baqir(as) explained the criterion of cooperation with 
tyrants and lewd in this explicit manner: “Whoever obeys a 
sinner who disobeys Allah—in reality doesn’t have a 
religion.”*8 Imam al-Baqir(as) emphasized about this point the 
only relationship which is possible between a tyrant ruler and 
community is the relationship of justification, spiritual 
instruction, and assuming their dangerous responsibility of 
advice and admonishment. Imam al-Baqir(as) has said: 
“Whoever goes towards a tyrant ruler to admonish him towards 
piety of Allah and scaring him from Allah’s punishment would 
receive reward equivalent to the reward of the entire universe 
[including men and jinn] and would earn the deed equivalent to 
their deeds. ”49 


Of course, regarding the position that is taken because of the 
expediencv of religion with respect to tvrant rulers, he made it 
as exceptional. He considered supporting caliphs and selling 
arsenal to them in case of militarv conflict with enemies of 
Islam as—permissible, because thev, through the means of this 
arsenal were defending against the common епету. He said to 
those who took the load of arsenal for the tvrant Umavvad 
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rulers: 'Take these arms for them because Allah through this 
means would defend against vours and our enemies—he meant 
the country of Rome—sell these arms to them but the day war 


erupts between us and them [Umayyad Rulers] don’t support 
them and sell arms.”5° 


Regarding the tyrant rulers, Imam al-Baqir(as) has said: “The 
tyrant leaders and their followers have remained distant apart 
from the religion and path of Allah; through the works that they 


have performed and are guilty of them—have gone towards the 
deviated path.”5+ 


Imam al-Baqir Firm Stand against the Deviated 
Rulers 


The real role of Imamas) in a society was to play the role of a 
leader, and a great model; the most important responsibility— 
that was assigned upon his shoulders—was reformation of the 
society as well it’s as rulers. Also to remove and completely 
rooted out deviation that has been created in the society, and 
prevention from continuation of these deviations. This role, 
with change of factors and political conditions of his period 
required different tactics, strategies, methods, and planning. 
Imamas) too with change of relevant elements changed his 
stand accordingly as follows: 


A. Over all expediency of Islam. 


B. Specific expediency of Islam that through maintaining path 
of Ahl al-Bavt(as) and its strengthening with pure elements with 


the aim of assuring its continuation among the society required 
his very close communication. 


C. Over all and specific conditions that were created from areas 
of power of ruler from one side and power of Ah! al-Baytias) 
based upon people’s stronghold on the other side. 


D. Dissimulation (taqqiveh) was strategy that Imam al-Baqir(as) 
utilized in his taking stands against tyrant rulers. Of course this 
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strategy was utilized only when open, fruitful and desired 
confrontation was not possible. Imam al-Bagqir(as) has explained 
the limits and frontiers of dissimulation in this manner: 
“Dissimulation is compulsory in each requirement.”°* However 
he has also said: “The Jaw of dissimulation has been created so 
that [spilling of] bloods should be saved through its means. 
Therefore, when its practicing would end up in blood and blood 
Spilling, then dissimulation doesn’t exist any more in that 
situation.”53 


During the period of caliphs before Omar bin Abdul Aziz, 
while encountering with rulers Imam al-Baqir(as) practiced 
dissimulation in order to protect the family of АҺ al-Baytias) 
from their mischief as well as to protect his followers from the 
enmity of governmental organizations. He never entered into 
any of govemmental organizations and his interference into 
governmental affairs was limited to a very small extent.-But 
when the affairs of caliphate reached in the hands of Omar bin 
Abdul Aziz, conditions of the society were changed. Omar bin 
Abdul Aziz showed more closeness with respect to the Ahl al- 
Bayt family, explained it upon Banu Umayyad and said that: “I 
prefer them because І heard that the Holy Prophetsaw) has said 
that: ‘Verily Fatimeh is a branch of mine, whoever makes her 
happy has made me happy and whoever has made her unhappy 
has made her unhappy.’ Therefore, I prefer to make the Holy 
Prophet(saw) happy and don’t like to make him ипһарру.”””5 


Imam al-Baqir(as) utilized this relative freedom which was 
created during the period of Omar bin Abdul Aziz to its 
maximum advantage. He started to play his reformative role 
with respect to the government of that period and governmental 
organizations; through guiding them towards righteous path and 
motivated them to remain persistence in their pleasant behavior 
with respect to the people. When Omar bin Abdul Aziz sent a 
message for Imam al-Baqir(as) and invited him, he accepted his 
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invitation, went near him and has meeting with him. He started 
admonishing Omar bin Abdul Aziz and required him to orient 
his involvement in the areas of dealing with people with values 
and code of Islamic conduct. Things that Imam al-Baqir(as) said 


to Omar bin Abdul Aziz the following narration has been 
quoted: 


“.....Ве afraid of Allah and continuously remember two things 
in your heart and soul. First see that when you would go near 
your creator, what things should be accompanied with you. 
Therefore dispatch the same things in advance. Then see that 
when you are standing with your creator on such a day, what 
things you don’t like to be accompanied with you. Thus try to 
change it and should never be hopeful that the things that 
remained in the hands of your precedents and they didn’t have 
any benefits from them, would create any benefit for you; 
practice piety and be afraid of Allah. O Omar keeps doors open 
and remove curtains between you and your people. Always act 
as helper of the oppressed and enemy of the їугапіѕ.”55 


In the same journey Omar bin Abdul Aziz regarding some of 
the affairs consulted Imam al-Baqirtas), and when Imam al- 
Вадіг(аѕ) has intentions of return to Medina, Omar bin Abdul 
Aziz requested to him: “О Abu J’afar please advice me. Imam 
al-Baqir(as) said: ‘I invite you towards piety of Allah. Treat the 
old men as your fathers, young people as your own sons, and 
the people of mid ages as your brother. ’”56 


During caliphate of Hishaam bin Abdul Malik, Imam al- 
Baqir(as) has maneuvers in accordance to the stand taken by 
Hishaam. During the period when the position taken by the 
government with respect to him become a little bit peaceful, his 
involvement increased and when government took over severe 
stand with respect to him, Imam involvements decreased 
accordingly. When Hishaam entered inside the Great Mosque in 
Mecca (Masjid al-Haram) he looked towards him. He saw that 
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people have circled him, Hishaam asked his companions: “Who 
is this man? They replied that: ‘He is Muhammed bin Ali bin 
Ali bin al-Husain(as).' Hishaam said: ‘Is he the same person that 
the people of Iraq have been charmed and fascinated by him?!’ 
Then he dispatched some one near him and asked him to come 
near him, asked some questions from him and engaged with 
him into debate. Imam(as) replied to all of his questions, 
defeated him in the debate and in front of his friends was 
dominated upon him.”57 


When Imam al-Bagir(as) was arrested and was taken to 
Damascus, Hishaam has intentions of lowering his position. It 
was here that Imam al-Baqir(as) arose and said: “О people where 
are you heading and where are they taking you? Allah guided 
your ancestors through the means of my family and the affairs 
of guidance and prosperity of your forthcoming ones too would 
be ended through the means of my family. Thus, if the transient 
government reached to your hands know that we are the 
possessors of stable government, '58 


Imam al-Baqlir's Stand about the Armed Conflict 

With respect to armed conflicts that have been waged by 
Khawarijs, Imam(as) took a neutral position and any sort of 
approval or disapproval was not issued by him about these 
revolutions. Because on one side he didn’t want that either 
Umayyad Caliphs or leaders of these movements should be 
benefitted from his stand or on the other side he desired that the 
spirit of uprising and movement should still remains in the 
society. During the period of Imam а!-Вадіг(аѕ) any sort of 
uprising and movement from Alawite or with leadership of one 
of Ahl al-Bavttas) or one of the follower of Ahl al-Bavt(as) 
wasn’t materialized. Because, Imam al-Baqir(as) were busy in 
building and expanding people’s substructure for the 
forthcoming incidents; he informed people about the uprising of 
his brother Zaid(as) that was supposed to be materialized under 
his leadership shortly. 
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He informed them about relationship between the forthcoming 
stand of Zaid and his current stand and said: “Abdullah is my 
hand through it means I work, Omar is my eyes through it I see 
but Zaid is my tongue through it mean I speak words. €9Imam 
al-Baqir(as) continuously prevented people from leaving Zaid(as) 
alone or fighting against him; he said: “Му brother Zaid would 
start his uprising and would be martyred in the path of truth and 
reality. Woe upon those who would renounce him from helping 
him. Woe upon some one who confronts him. Woe upon some 
who wages war against һіт.”60 


Imam al-Baqir(as) has justified the movement of his brother 
Zaid(as). Martyr Zaid(as) too was some one who has moved 
under the banner of Imam al-Baqir(as) and his armed uprising 
after being ineffective other methods under the same title have 
been an arm for АҺ al-Bavt(as) for offering resistance against 
deviated rulers. The testament that emphasized obedience of 
martyr Zaid(as) from Imam al-Baqir(as) are the verses that 
Zaid(as) himself has composed in the mourning of Imam al- 
Baqir(as): “Тһе splitter of wisdom has been placed inside the 
heart of dirt, the one who was leader of the creatures and was 
possessor of purity at his birth; after him who else except J’afar 
has remained for me who is the leader of people and possessor 
of unparallel pride.”61 


Martyr Zaid(as) after martyrdom of Imam al-Baqir(as) delayed 
his armed uprising and waited for another suitable opportunity 
and after less than ten years from the martyrdom of Imam al- 
Baqir(as) was able to materialize this movement. 


Social and Moral Reformations 

Imam al-Baqir(as), paid a lot of attention towards reformation of 
morals and change social conditions of the society through 
creation of laws, criterions, and exalted higher values of Islamic 
ideology. His aim was mobilization of all power for 
reformation of whatever has existed in the universe, but he 
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started this reformation starting from his closer circles and then 
Spread it into other sectors of the society, after that he tried to 
reform governmental organizations and followers of 
government. Imam al-Baqir(as) for reformation, change, and 
building of a new reality for the society, has utilized his best, 
all of the opportunities which were available to him. It was in 
this background that we see that his reformation and changing 
styles in the arena of moral and social have been plenty and 
different. Right now we would explain some of his 
involvements in this arena: 


Invitation to Implement the Holy Prophet's blessed 
Conduct 

Imam al-Bagir(as) dared to publish blessed traditions of the Holy 
Prophetsaw), which were relevant to moral and social 
dimensions, so that such values and standards should rule over 
the behavior involvements and relationships of the society. And 
like an illuminated torch erected upon the path of humanity, 
should help all strata of society in order to achieve higher 
exalted stations—which were attained by pious and saints. 
Imam al-Bagir(as) in publishing blessed traditions of the Holy 
Prophet(saw), pointed out about basic elements in moral 
reformation and social conditions which consisted of 
reformation of jurisprudents and rulers of the society. He has 
quoted from the Holy Prophet(saw) a tradition as follows: “There 
are two groups of my community that if they are reformed, my 
community would be reformed and if they are corrupted my 
community would become corrupt....jurisprudents and 
rulers. "62 


Imam al-Bagir(as) in the light of this tradition from his blessed 
grand father, the Holy Prophet(saw) invited all to act with 
sinceritv and sacrifice with respect to reformation of the 
societv. He said: ''The sinceritv of each one of vou for vour 
brother should be like his sincerity for himself. '$3 
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Imam al-Baqirtas) through the means of publication of this 
blessed tradition from the Holy Prophettsaw) emphasized 
importance of securing piousness and to rush in doing righteous 
deeds that: “Allah loves a person possessing shyness, maturity, 
piousness, and self control.”®* And that: “Allah loves rushing in 
every righteous deed.”®5 Also by means of quoting blessed 
narrations from the Holy Prophet(saw) he emphasized a lot upon 
people towards good morals, and prevention in spilling prestige 
of the believers including this blessed tradition that: “Ву Allah 
that there is no god except Him that none of the believer is not 
benefitted from goodness of world and hereafter but through the 
means of positive attitude towards Allah, being hopeful of his 
sacred essence, good morals, and renounce from backbiting of 
the believers. '€8 


Also, he said that: “The Holy Prophet(saw) has forbidden 
nonsense, and disputable talks, corruption in wealth and asking 
plenty of questions.'€7 Imam al-Baqirtas) trough quoting this 
tradition invited people to make hearts of believers full of joy in 
this manner: “Whoever has pleased a believer has pleased me 
and whoever has pleased me verily has pleased the Allah. '€8 
Imam al-Baqirtas) through quoting this blessed narration from 
the Holy Prophettsaw) motivated and encouraged people that: 
“Taking care of your family relatives i.e. paying attention 
towards (sileh-e-rahm) is a deed whose reward reaches to the 
doer sooner then all of rewards of all other good deeds.”©? 


Imam al-Baqir(as) has quoted tens of blessed narrations from the 
Holy Prophet(saw) in the areas of moral ethics like truth, sacrifice, 
cooperation, commitment to your promises, and good conduct 
with Muslims and non Muslims together with narrations which 
forbid things like lie and accusation, faultfinding, breaking of a 
promise, treachery in a trust, and stretching hands towards 
degrading prestige and lives of the people. Among tens of 
narrations which he has narrated from the Holy Prophet(saw), the 
followings could be pointed out as follows: 
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'Iil-taking with respect to a believer result іп lewdness, fighting 
with unbelief and eating a believers’ flesh means backbiting 
is—sinning. 70 Also, Imam al-Baqir has said: “It was asked 
with the Holy Prophettsaw): ‘Who are the best servants of Allah? 
He replied: ‘Those who, when do a good deed are pleased, if 
they do something indecent, offer repentance. When a blessing 
is received by them offers thanks, since they are inflicted with a 
calamity are patient. They are the ones that at the time of wrath 
and anger overlook and forgive them.’”74 


Imam al-Baqir(as) not only limited himself from quotation of 
such traditions instead—their context and meanings too with 
his own practical actions—demonstrated in the world of reality 
through playing an ideal model of these issues in the society. 
He himself was a perfect manifestation of exalted peak of moral 
ethics and goodness; in his own conduct he was able to 
demonstrate the highest example of exalted Islamic ethics for 
the Muslims. He was a complete manifestation of exalted 
righteousness, commitment of promise, trustworthiness, 
humility and paying respect to others and attentions towards 
Muslim affairs, and fulfilling the needs of destitute. He was 
able to cure hardships of the society in a practical manner 
through his own behavior with different strata of the society— 
either with those who were his friends or with those who were 
his opponent. 


Inivation towards Respecting of Moral Ethics 

Imam al-Baqir(as) expanded his invitation with respect to moral 
ethics in order to place it as a specific indicator in behavior of 
the Muslims in the society. He always emphasized importance 
of saying salutations loudly to each other which is an indication 
of spirit of love, affection, brother ship, sincerity in social 
relationship, to the extent that he said that: “Verily Allah loves 
salutations.” He invited all towards purity (iffat) and 
considered it as greatest worship; he said that the greatest 
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worships are: “Piousness of stomach and sexual parts.”73 He 
invited all to keep tongues pure and committing it to ideological 
limitations so that relationships between the people are not 
destroyed and relations ships remain pleasant. In this regards, 
he said: “Talk to people in the same manner that you desire 
them to talk about you, because Allah doesn’t like those who 
are engaged in plenty of cursing, taunting and saying indecent 
things with respect to believers or doesn’t like a person with an 
indecent tongue with nonsense talks, persistent beggar, and on 


the contrary likes individuals with shyness, mature, and 
рїоиз.”7& 


Imam al-Bagir(as) also explained all how to behave with 
different classes of society in the following manner: “Whenever 
he encountered with a hypocrite try to manage with him by 
means of yours tongue but keep your affection for the believer. 
But if you have an opportunity of socializing with a Jew, treat 
him nicely.”75 

He explained the principle of behavior with various groups as 
follows: “There are four things that belong in every one Allah 
would build a home in the paradise; some one who offers a 
shelter to an orphan, some one who shows kindness towards a 
weak, some one who is sincere towards his mother and father, 


and some who practice moderateness with his subordinate and 
slave, 76 


He also invited people to have relationship with pious 
individuals and to strengthen it. Because this categorv of people 
have characteristics that whoever has companionship and 
socialization with them they also acquire positive influence and 
through this mean models and values are indeed produced in 
their lives. He said: “The pious ones among the people of world 
are companions who don’t have least inconvenience and burden 
upon their companions. But offer maximum support and 
cooperation for them. If you forget them they remember you 
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and if vou do remember them thev would help vou. Thev 
alwavs speak righteous words acceptable to Allah and up rise to 
execute His commands.”?7 


Imam al-Baqir(as) explained right of a believer upon another 
believer in the following manner: “The believer is brother of a 
believer. Thus he never curse him, doesn’t made him sad, and 
never suspicious with respect to him.'78 Also he said: “Near, 
whomever if a backbiting of a brother believer is done and if he 
arose for the support of that brother believer Allah would help 
him in the world and the hereafter. But if some one doesn’t help 
the brother believer under such conditions while he possessed 
the power of his defense and support, Allah makes him insulted 
in the world and the hereafter.’7? Imam al-Bagir(as) has 
emphasized all not to oppress each other and helping oppressors 
in the following manner: “Whoever on the path of oppression 
upon a Muslim helps oppressor with one word, on the Day of 
Judgment, it would be written upon his forehead: ‘This man is 
hopeless of Allah’s blessing.’”®° Also Imam al-Baqir(as) invited 
all towards this moral ethics that: “The reply of bad and cutting 
of ties by any one should be replied with doing good deeds and 
seeking his nearness.” He said: “There are three things which 
are kindness and favors of the world and hereafter: ‘Forgive 
him who has permitted oppression upon you, someone who has 
sheared off ties with you should try to make bonds with him, 
and when he acts with ignorance you should treat him with 
forbearance. 81 


Economical Reformations 

So far as Imam al-Baqir(as) never possessed a higher position in 
government so that he could reform economical issues with 
their roots in a practical manner, he limited his involvements in 
publication of Islamic contexts which reflected Islamic point of 
views in the economical system of Islam. The regulations and 
laws if implemented would prevent the society from 


———— 
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economical deviations. The deviations which due to extreme 
saturation in self's whimsical desires bv those who are in 
control of ruling power create a severe gap in economical 
balance of the countrv. It was in this background that Imam al- 
Baqir(as) made the aim of earning wealth and its expenditure as 
limited. Because, Allah has made monev as a mean to attend 
the most cherished objective for which human beings have been 
created and—that objective is nothing but achieving servant- 
hood of Allah and implementation of divine wavs and means in 
the life of human beings. Imam al-Baqir(as) said: “The best help 
{for hereafter] is the world that should be in the service of 
seeking hereafter. '82 


Imam al-Baqir(as) explained the legitimate objectives for which 
seeking of wealth are good; he said: “Whoever with the 
objective of becoming needless from people, providing easiness 
for his family and taking care of the neighbors seeks his 
livelihood and providence would meet Allah on the Day of 
Judgment with his face shining like full moon.”®? In order to 
explain the point that all economical activities should be 
legitimate has refereed to the blessed tradition from the Holv 
Prophet(saw). Imam al-Baqir(as) quoted a tradition from the Holy 
Prophet(saw) that he said: “Worship consists of seventy parts and 
the most privileged of them is seeking of permissible 
livelihood.”8* Imam al-Baqir(as) also has emphasized dignity of 
various economical and financial activities like selling-less, as 
he has said: “Allah with respect to the measuring tools has 
revealed the verse of ‘Woe upon those who sell less,’ and the 
Arabic world—wail—is used only for unbelievers. €85 


At the same time Imam al-Baqir(as) encouraged and motivated 
all to seek livelihood and increase of wealth through right 
means. He has said: “Investment of capital in order to seek 
income is a part of manliness and bravery.”®© He endeavored to 
the extent to fulfill needs of the Muslims and filling vacuum in 
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their lives and preferred it over to the most recommended 
worship which is the recommended Hajj-pilgrimage. Imam al- 
Baqirtas) has said: “If І go for one recommended Hajj- 
pilgrimage, instead it is more desirable for me to free seventv 
slaves. But if could rescue a Muslim familv from hardships, 
change their hungriness into fullness, cover them and protect 
their dignitv near the people—this task for me is more desirable 
then performing Hajj-pilgrimage for seventy times. '87 


Through quoting this blessed narration from his exalted 
grandfather the Holv Prophet(saw), Imam al-Baqir(as) has invited 
all to pull their hands from greed and avarice that: “None would 
die before consumption of his divinely assigned livelihood and 
providence. Thus, practice piousness and in seeking yours 
livelihood with Allah, act in a desirable manner, and in case 
your livelihood and providence reach you a little late, lest you 
seek it from illegitimate means. Because whatever is near Allah 
doesn’t reach in yours hands except with His obedience, '88 
Imam al-Baqirtas) absorbed the point of view of all with respect 
to negative effects of greed and avarice and said: “Whoever 
practices greed with respect to the world acts like silkworm that 
the more he wraps around it makes the wrap more thicker 
resulting its exiting from it more difficult until it dies inside it 
with discomfort. 89 


As far as men have been created for the hereafter and 
continuously is overwhelmed with destruction, annihilation, 
Imam al-Baqir(as) through recital of this blessed tradition 
emphasized destruction of wealth and its non-eternity: “There is 
an angle who announced every day: ‘O son of Adam reproduce 
[children] for death and destruction, accumulate wealth for 
destruction and build structures in order to be ruined.”®° Also, 
he motivated every one to be contended in the world, because 
contentment is one of the preliminaries of prosperity and 
spiritual victory that this characteristic was manifested in the 


га 
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personal life of Imam al-Baqir(as) too. He said: “Whoever is 
contented with whatever has been given to him that very thing 
would become the light of his eves. 91 


He also invited all people to pay attention towards practicing 
moderation in economics and not to behave either extremism or 
squandering while helping others to meet their needs in various 
circumstances, and has considered this act as a means of rescue 
of individuals. Imam al-Baqir(as) said: “What rescues human 
beings—is fear of Allah openly and secretly and practicing 
moderation in the state of poverty and affluence. '92 Imam al- 
Baqir(as) also has specified limits and boundaries of human 
being’s rights and has prevented them from stretching their 
hands towards the belonging of others because this act creates 
interference in economics of the society. Notwithstanding that it 
also results in negative effects in the hereafter of individual as 
well as of the society. In this regards let us pay attention to the 
following tradition from Imam al-Baqir(as): 


“Whoever earns money through four means four acts with 
respect to his money shall not be acceptable from him; whoever 
earns money through stealing from public treasury, interest, 
cheating and stealing this money would not be acceptable from 


him for paying religious levy (zakat), charity, Hajj and Lesser- 
pilgrimage (umreh), '93 

Imam al-Baqir(as) in order to establish economics balance and 
improving living standards of ordinarv people invited all to pav 
their compulsory religious levies that: “Allah has accompanied 
prayer with alms (zakat)....Thus if some who has offered prayer 
but doesn’t pay the alms of his wealth is tantamount as though 
he has not offered his prayers.”°4 Also, he has narrated this 
tradition from the Holy Prophetisaw) that: Each wealth which 
has not been paid alms (zakat) shall be encountered with 
cursing of Allah.'85 Imam al-Baqiras) explained the negative 
consequences of not paying alms (zakat) in this manner: 
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“In the book of Alias) it has been written that the Holy 
Prophet(saw) said: ‘When people renounce zakat and don’t рау ії 
from their wealth then earth too renounce its blessing from 
them. '''96 


Imam al-Baqir(as) explained limits and boundaries to poor and 
has defined it as to provide them to the extent so that they could 
attained the limit of needless, to fulfill their needs and removal 
of negative effects of poverty from their lives. He said: “When 
you offer some thing give it to the extent to make him 
needless.”9? Of course the economical balance of the society 
and reciprocal social responsibility could not be achieved 
except participation of all the people in activities with large 
volumes in order to improve living standards of all poor and 
destitute. And this important condition in addition to paying of 
compulsory religious taxes as well as through undertaking 
sacrificing acts and recommended contribution shall reach to 
the stage of its practical manifestation. It was in this back 
ground that Imam al-Baqir(as) encouraged and motivated every 
one towards goodness, doing good deeds, paying recommended 
charities. In a tradition from Imam al-Baqirtas) it has been 
mentioned: “Doing good deeds and paying alms cause 
disappearance of poverty and increase of age. These deeds 
remove seventy types of bad deaths away from human 
beings.”98 


Imam al-Bagqir(as) also encouraged and motivated a lot for 
helping fellow religious brothers and to fulfill their needs. He 
said: “Whoever in helping a fellow Muslim brother in fulfilling 
his needs acted negligently and acted miserly; Allah would 
make him to help some one—who did not deserve for that 
help—in doing so he has made Allah unhappy, and has been 
unthankful to His blessings, and therefore no rewards and 
compensation would be written for him in doing this task.”9? 
Also he has narrated from the Holy Prophetisaw), who has said: 
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“Cure your sick with alms....And insure your wealth through 
paving religious charity (zakat) from tragic calamities. '199 


Also Imam al-Baqir(as) in continuation of his continuous 
resistance with deviations explained some instances of desirable 
donations—which were in complementation with the Islamic 
ideology. Instead he compared and clarified them with wrong 
method of rulers in their excessive benevolence who distributed 
wealth between the individuals in accordance with their selfs 
whimsical desires and inclinations and didn’t follow the 
relevant regulations and rules which have been recommended 
by the Islamic ideology. Imam(as) has recited the following 
tradition from his exalted grandfather—the Holy Prophet(saw): 


“There are five people that I and each prophet whose prayer is 
accepted have cursed this group....one of them is who regards 
public treasury of Muslims as his own estate, utilize it for his 
personal needs and consider this act for him as permissible.”*°* 
Also he has confined the payment of alms and said: “Paying 
alms to some one who has a job, profession and industry or 


some one who has a sound physical body, sound mind, and 
physical power—is not permissible.”2° 

Imam al-Baqir(as) who was the model and religious leader of the 
Islamic community, whatever he got in his hands distributed 
among poor and beggars until the community too followed him 
in this act. And thus they could explicitly indentify financial 
deviations committed by rulers of the society which were 
directly in opposition with the principles and regulations of 
Islamic ideology for payments of alms and charity. 
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IMAM AL-BAQIR AND THE 
FOUNDATION OF PIOUS AND BEST 
INDIVIDUALS 


The reformation of social conditions alwavs requires existence 
of righteous group who could arise for important duty of the 
encouraging goodness and forbiddance of the evil (amr bil 
m'aruf wa nahi az munkar). They should invite every one 
towards Islam and correct and sound path that АҺ al-Bay tias}— 
in accordance with the commandment of Allah has endeavored 
to create a community that should regard encouragement of 
goodness and forbiddance of evil as their primary obligation. 
They should accept it as an ideal and model society and invite 
every one to join it. It was due this reason that immaculate 
imams(as) continuously in building such a group consisted of 
righteous individuals and provided them required guidance 
lines and recommendations so that this group could become as 
vanguards of awakening, assuming responsibility of 
reformation and change of society, and to orient them with Ahl 
al-Bayt School of Thought. 


Ahl al-Baytias) started creation of such a group from the period 
of Holy Prophetsaw); simultaneously to propagation of religion 
also he himself endeavored for preparation of righteous 
individuals so that with true far sight and perfect awakening 
should invite every one towards Allah. He has a lot of special 
favor towards such a group, to the extent that for their 
nourishment spent time and paid attention towards their affairs. 
Also Imam Alias) too was responsible for preparedness of such 
a group. After the sad demise of the Holy Prophet(saw) the 
Commander of the Faithful Imam Alias) assumed this important 
responsibility upon his shoulders and centered his activities on 
the basis of creation vanguards of religious thoughts and core of 
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propagation of prophet-hood and its fruits and results were 
manifested when the government was returned in his hands. 
And these righteous individuals played a significant role in 
silencing internal sedations and in orientation of АМ al-Bayt 
school of thought among the society. 


After Imam Alias) Imam al-Hasan Mujtaba(as) too followed the 
path of his exalted grandfather and father and we could see that 
one of the clause of peace treaty which was signed with 
Mu’awiyeh was—renunciation of persecution of his own as 
well companions of his father—Commander of the Faithful 
Imam Ali ibn Abi Talibas) from Mu’awiyeh. In this manner, 
having achieved relative calm, he was able to expand 
foundations of this righteous group so that he could discharge 
his responsibility at some suitable and appropriate opportunity. 
Of course, in a practical manner it happened exactly and it was 
the same group that during rein of Yazid that they stood against 
deviations of Umayyad government and together with Imam al- 
Husain(as) cooperated and supported him wholeheartedly in his 
armed uprising for uprooting the tyrant government. 


After that too throughout the length of history, role of this 
righteous group in leading armed movements against Umayyad 
government like people’s revolution in Medina, the uprising of 
Mukhtar, and the uprising of repentant (tawwabin)—that was 
materialized after the reformation uprising of Imam al- 
Husain(as), is completely obvious. Of course it is clearly explicit 
that these same revolutions and uprisings played a great exalted 
role in strengthening the pillars, path, and method of Ahl al- 
Baytias), making it profound and rooting it inside the mind, 
heart, and people’s involvements. Its role in expediting 
disintegration of tyrant and oppressed government is 
undeniable. Imam Zain al-A'abedin(as) to іп utilizing 
opportunities for completion of this stable structure—that was 
founded by immaculate imams(as) before him—tried his best for 
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continuation of this movement. He has got some relative 
freedom during the period of Abdul Malik bin Marwan, which 
he utilized it to its maximum advantage and in the path of 
strengthening this group took steps so that during his period 
they could act as an executive arm for the movement of Ahl al- 
Bayt mission. 


Imam al-Baqir(as) too continued completion of his stable 
movement that was created by his ancestors. With the aim of 
continuation of this reformation movement in accordance with 
Ahl al-Bayt cherished goals and their implementation in the real 
life, he added new elements to this group. He nourished a group 
of jurisprudents that all of them were worried for reformation of 
society and at top of this group names of some could be 
mentioned for example as: Zarareh bin Ain famous as 
Khrrebuz, Abu Basir Asadi, Fuail bin Yusar Muhammad bin 
Muslim T’aifi, and Burid bin Mu’awdheh Ajali. He not only 
limited him to the nourishment of this group instead also 
nourished the second group after them that elders of this second 
group could be mentioned for example as: Hamran bin Ain and 
his brothers, Abdullah bin Maimoon bin Qaddah, Muhammad 
Bin Marwan bin Kufi, Isamail bin Fazal Hashmi, Abu Haroon 
Makfoof and others: Of course among in this group 
responsibilities differed in accordance with specialties and 
skills. Among them jurisprudents, leaders of revolutions, and 
reformers could have been found who bestowed profundities to 
Ahl-al-Bayt mission. What follows are some of the glories of 
Imam al-Baqir movement in completion and preparedness of 
such a group; an outstanding readiness indeed for the true 
learning of Islam and embracement of ways and means of Ahl 
al-Bavt(as) in all stages of lives of human beings. 


As it has already been described earlier that after three decades 
of continuous endeavors of Imam Zain al-A’abedin(as) basic 
concern of Imam al-Baqir(as) in this path was determination of 
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detailed guidelines for this group as well as explanation of 
issues that were required for creation of an ideal Islamic societv 
in the midst of' intense onslaught of deviated affairs that have 
attacked the general Islamic thought. Apart from that this group 
in itself was accounted as a miniature model and vanguard of 
that ideal society, which in reality acted like an arm for 
immaculate imamsqas) іп the direction of establishment of an 
Islam—that would take over the entire world eventually—in the 
Islamic society of that period—the society that gradually was 
heading in the direction of deviation and disintegration. In order 
to encounter this situation during this sensitive stage, Imam al- 
Baqir(as) too has to continue his political involvement—that was 
the same demarcation of guidelines and nourishment of 
generation accordingly. And this was the same cherished 
objective in which his exalted father Imam Zain al-A'abedin(as), 
also his growing son—Imam al-Sadiq(as) and his grandson— 
Imam al-Kazirn(as) had taken steps and participated. We have 
summarized this discussion in ten basic points which are in 


relevance with this righteous group and demarcation of 
fundamental guidelines. 


Imam al-Baqir and Organization of Pious Group’s 
Components 


1. Sound Belief: 


In the whirlpool of calamities and various contradictory 
positions which were born because of the existence of multiple 
intellectual and ideological thoughts, disturbed beliefs of 
majority of Muslims kept them distant apart from understanding 
of genuine and sound beliefs. Imam al-Baqir(as) played a great 
significant role in explaining sound beliefs for the pious group 
that was created by him. So that they themselves should be 
enable to play their active role of reformation of contexts, 
thoughts, and propagation of Ahl al-Bayt ideology among 
various classes of society possessing different levels of 
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ideological beliefs. Imamas) has explained the pillars of 
monotheism for all; it has been narrated from Harir bin 
Abdullah and Abdullah bin Maskan that they said: “Imam al- 
Baqir(as) said that: ‘There is nothing in the earth and heaven but 
under the absolute domination of seven characteristics [or 
laws]: divine-will (mashiyat), intentions (iradah), destiny 
(qaza), permission (izn), book (loh), pen (qalam) and death 
(ajal). Thus, whoever imagines that he could overrule any one 
of these seven characteristics—becomes a pagan.’ ?”? 


Imam al-Baqir(as) in order to differentiate АҺ al-Bayt ideology 
from other ideologies, has explained the reality of monotheism 
for all and said: “None of the eyes see Allah openly and 
explicitly. But the hearts and thoughts of people with reality 
and illumination of their belief see Allah. Human senses are 
unable to guess Him and faculty of reason can’t measure Him. 
Instead Allah is defined with identified verses (aayat) and 
specific sings that He Himself has created. He is the One that in 
His Judgment, injustice can’t find an entry. He is separated 
from all things and all things are separated from Him.”* 


Also, Imam al-Baqir(as) while denouncing pondering with 
respect to the sacred essence of Allah and contexts and opinions 
which are presented in this area, has specified its limits. He 
said: “Engage in discussion about every thing but when you 
reach Heaven (Arsh) i.e. affairs relevant to Allah, stop your 
discussion. Regarding whatever is higher than heaven, don’t 
talk and discuss; because those who engaged in discussion 
about the sacred essence of Allah have became confused and 
astonished.”5 


Also, Imam al-Baqir(as) explained the two criteria of Islam in 
this manner: “Belief (Iman) consists of accompanied with deeds 
but Islam is only acceptance (iqrar) which is not accompanied 
with deeds.'$ He also said: “The belief or faith (iman) is an 
ideology that has been planted in the heart of human beings; but 
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Islam consists of that through its apparent commandments acts 
like marriage, inheritance, and prevention of spilling of blood 
of people through its means are materialized. Belief has 
something common with Islam but Islam doesn't have anv 
thing in common with belief or faith (iman).”” 


He having defined real fundamental basis of monotheism, also 
explained another fundamental basis of Islamic ideological 
principles—that after monotheism—is accounted as the most 
import nt principle—for the community. Which is—the real 
vicegerency (vilayat) and imamate—that has been divinely 
appointed by Allah for the community. Because the vicegerent 
and imam on behalf of Allah plays the role of proof (hujjat) for 
the people; Imam al-Baqir(as) in a narration has explained the 
ultimate consequences of those who refused to surrender them 
to the vicegerency (vilayat) of vicegerent (vali) appointed by 
Allah and said: “If some one with belief in the religion of Allah 
engages him in most severe worships and obedience but don’t 
accept vicegerency (vilyat) of just a imam—who has been 
appointed by Allah—his efforts are not accepted and he is a 
deviated and confused. His example is like sheep without a 
shepherd and has been separated from its flock and shepherd. 
It’s wondering in this and that direction and ends its days into 
night, but when night arrives his eyes fell upon a flock that is 
moving accompanied with its shepherd. This sheep goes 
towards that flock and spent night into morning in the state of 
astonishment and continue to search its own flock and 
shepherd. Again it is possible that tomorrow it might encounter 
with another flock and goes in their direction but the shepherd 
shouts upon it to return to its own flock because you are lost 
and confused through loosing your own flock and shepherd. 
Thus it remains confused and astonished without any shepherd 
who could guide it towards its grazing ground and finally 
returning to its own home. It is in this condition that a wolf 
utilizes this golden opportunity to attack it and eats. O 
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Muhammad bin Muslim! Whoever among the people of this 
community doesn’t identify the imam who has been appointed 
by Allah would be confused and astonished like that sheep and 
if he dies in that condition—has died in the state of unbelief and 
sedition. O Muhammad bin Muslim! Know that only true 
imams and their followers are upon the permanent and stable 
upon the religion of Allah.”® 


Also, Imam al-Baqir(as) described the limits of Ahl al-Bavt 
vicegerency (vilayat) and as well as of their intercession 
(shafu 'at) in the following tradition: 


“O Jabir by Allah that no one attained Allah’s nearness but 
through worship and obedience and we don’t guarantee 
immunization from hell’s fire for any one and no one has any 
proof or reason upon Allah. Whoever is the obedient of Allah— 
is our friend and whoever sins is—our enemy, and except 
through deed and piety no one would be able to reach to our 
vicegerency.”® 

He warned his followers not to be influenced with ideological 
beliefs of exaggerators (ghalians) (those who exaggerates about 
Ahl al-Bavt AS), because such thinking is and beliefs are in 
Opposition with the sprit and belief of monotheism as well as 
with Ahl al-Bayt methods. 


2. Religious Authority (Marjeyeat) of Ahl al-Bavt: 


The real ways and means of living of human beings with all 
those institutions, cultural organizations, values, morals, 
etiquettes, worships and slogans could in nut shell be 
summarized in the style of Islamic living. And this style—like 
any other theoretical criterian—in order to be materialized in 
the world of reality, requires real models that it has created, 
people too have followed them, and they too in order to 
implement this system, have moved their steps forward. It was 
due this reason that Imam al-Baqir(as) highly emphasized the 
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existence of divinelv appointed spiritual leaders who spoke 
their words from the book and traditions. They were Ahl al- 
Вауцаѕ) and presence of this special distinction, made them 
explicitly distinguished from those who—have fallen distant 
apart from straight path, were busy in pursuing carnal desires, 
personal interest, serving rulers and kings, and thus freeing 
themselves from the bonds of ideology and belief. Emphasize 
of Imam(as) with respect to vicergerency could explicitly be 
seen in the following blessed narration: 


“Islam stands over the five pillars namely: Prayer, charity, 
fasting, hajj, and vicegerency (vilayt), and whatever has been 
emphasized about vicegerency have not been emphasized 
regarding other four pillars.”2° 


That he has explained this narration in another narration that 
what meant—is vicegerency is is the vicegerency of Ahl al- 
Bayt(as).2+ Also, Imam al-Bagir(as) has narrated plenty of blessed 
traditions from exalted great father the Holy Prophet(saw) 
himself which have emphasized upon the vicegerency and 
authority (marjeyeyat) of Ahl al-Bavt(as) in the community. A 
category of these narrations invites people. towards the 
vicegerency of the first imam—i.e. Imam Ali ibn АЫ 
Talibjas;—amongst the twelve immaculate imams and this 
vicegerency is manifested in the love, friendship, and 
sentimental embryo between him and the community; as the 
Holy Prophetsaw) said: “There is no believer, who doesn’t 
posses my sincere love in his heart, and my love doesn’t enter 
in the heart of any one but that the love of Ali ibn Abi Talib 
should enter in his heart. O Ali! Whoever imagines that he 
loves me but regards you as his enemy—has lied. '12 


Imam а!-Вадіг(аѕ) have explained exactly commentary of verses 
of the Holy Qur’an that have been revealed with respect to the 
right of Ahl al-Baytas). He has explained in details about the 
intention of these blessed verses—which is authority 
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(marjevi'at) of АҺ al-Bavttas) in all areas of intellectual, 
emotional, and behavior life of people. He has commented 
about the verse: “Ask the followers of the Remembrance if you 
know not,'13 that what is meant with followers of remembrance 
are we—Ahl al-Baytias). Also regarding commentary of the 
verse: “That ye may be witness against mankind, 11 he has said 
that: “Those people are we.” Similarly in the commentary of the 
verse: “Thus we have appointed you a middle nation, '15 he has 
said that: “The middle nation in that verse are we Ahl al-Bayt.” 
In commenting the verse: “O ye believe! Be careful of your 
duty to Allah, and be with the truthful,'1$ he has said that: 
“Allah in this verse has meant that you should accompany the 
Holy Prophet’s(saw) progeny.” 


Now we shall quote some of the traditions that Imam al- 
Baqirtas) has narrated from his exalted grandfather—the Holy 
Prophetisaw), himself who has narrated them for the community 
with respect to the vicegerency and authority of АҺ al-Baytas), 
including the following blessed narrations of the Holy 
Prophet(saw) as follows: 


“I am the messenger of Allah towards all of the people. But 
after me Allah would assign among my Ahl al-Bayt for 
leadership of the people who would arise among the people. 
However the people would deny them and would prefer leaders 
of unbelief and deviations and their followers would make 
Oppressions permissible against them. Know that whoever loves 
them [my Ahl al-Bayt], comes under their vicegerency, obeys 
them, and testifies them is—from me, would be with me, would 
meet me on the Day of Judgment, and know that whoever 
permits oppression against them, or helps and supports their 
oppressors, and deny them such a person is not from me, and 
would not be with me rather—I am disgusted with him.”*7 


Imam al-Baqir(as) motivated all to return towards the Holy 
Qur'an and the tradition, and emphasized that Ahl al-Bay t(ask— 
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as some one whose traditions are in compliment with blessed 
traditions of the Holv Prophet(saw), because of the reason that 
thev are most intelligent persons with respect to the Holv 
Qur’an and traditions of the Holy Prophet(saw)—possesses the 
position of religious authority among the people. Since they 
belong to the clan of revelation and prophet-hood and with 
respect to the internal issues of this house—possesses more 
awareness and identification as compared to others. 


3. Characteristics АҺ! al-Bayt Following: 


Also, Imam al-Bagir(as) explained the characteristics of a Shi'i 
individual that a Shi'i person—should be a follower and 
obedient of АҺ al-Bavttas) and from this point of view 
distinguished him from some one who gives false slogan of Ahl 
al-Bayt friendship, vicegerency, and following. In this regards 
he said: “By Allah except those who practice piety, are afraid of 
Allah, and obey and worship Him—none has the decency of 
being our Shi'i.'18 Also he said: “Plenty of school of thoughts, 
and their styles and ways shouldn’t make you wondered. By 
Allah except one who obeys and follows Him—no one else is 
our Shi'i. 19 

Imam al-Baqir(as) has explained the characteristics and behavior 
of the righteous group with respect to each other as well as their 
relations with others in an explicit manner as follows: 


“Verily they are our Shi'i who on the path of our vicegerency 
practice forgiveness. They in the path of our friendliness are 
affectionate with respect each other; in order to make our 
vicegerency alive meets with each other. If they become angry 
don’t permit oppression, if they become happy don’t behave 
excessively, with whoever they associate become the cause of 
his prosperity and blessings, and with whoever they have 
matrimonial unions would bring for them security and 
safetv.'20 Also, Imam al-Baqir(as) said: “Only he is my Shi’i 
whose voice should not go far from his ears, his animosity 
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Should not go away from boundaries of his body, shouldn’t 
establish contact with some one who possesses our animosity in 
his heart, and shouldn’t associate with any one who talks badly 
about us, 21 


Also, he said: “Only those are our Shi’i who are intellectuals 
and matured. They are the ones who have dry lips and from 
their faces asceticism and being disgusted from world are 
reflected сІеапіу.”22 And the following: “A believer is some опе 
that if he is happy, his happiness should not permit him to enter 
in sinning and falsehood, and if becomes angry his wrath 
shouldn’t prevent him from speaking truth. A believer is the 
one that if he attends power, his power shouldn’t pull him 
towards transgression in a thing into which he doesn’t have any 
right.”23 


“O Jabir! Know that you would never be accounted as my 
follower but must have reached to your self condition that if all 
of the people of city and your region gathers around you and 
say that you are a bad person, their saying shouldn’t make you 
sad; and if all of them gathers around you and say that you area 
righteous person, this issue should not be a reason to make you 
happy and proud. But present yourself upon the book of Allah. 
If you are upon the path that Allah has explained in His book, 
and could prevent yourself from the path that Allah has 
forbidden his servants to follow that path, and if you found 
yourself inclined towards what ever Allah has commanded to 
be inclined, and are scared and fearful whatever Allah has made 
it to be fearful of that, be steadfast that there are glad tidings for 
you. And since you attained these two positions, know that 
whatever people say about you is not going to hurt you. But if 
your deeds and your life are in contradiction with the Holy 
Qur’an then what thing has caused you to be deluded of it?!”?4 


Another characteristics of righteous group which makes them 
distinguished from others is their being committed to principles 
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and values of the Holv Qur'an at various arenas of life like 
worship, communications with Allah, and social relationships. 
As it has already explained Imam al-Baqir(as) has explained 
these matters explicitly. He said: “O Jabir! By Allah no one is 
among our Shi’i but practice piety and obeys Him. O Jabir our 
Shi'i were never identified any where except with hospitality, 
humility, trustworthiness, plenty of Allah's. remembrance and 
lot of prayer and fasting, goodness with respect to parents, 
realization of responsibility with respect towards poor 
neighbors and destitute, defeated ones, orphans, also 
righteousness, recital of the Holy Qur’an, control of their of 
tongue from people except in the path of goodness. Our Shi'i 


are always trustworthy of all among their clan and kith of 
kine? 


Imam al-Baqilr and Self-Purlfication 

1. Basic Pillars of Self-purification (tazkiyeh) near Imam al- 
Baqir: { 

Self purification is metalized in a human being when it is oozed 
from the fountainhead of his heart and intellect and should be in 
compliment with his awareness. It should be permanentiv 
accompanied with fear and awe from Allah and being careful 
from means of destruction in all arenas of life in addition to 
renunciation of carnal desire of self, desires, and worldiv 
pleasures. Thus, in the beginning a person should realize self- 
purification in his self and thought and this matter should be 
admitted by his concrescence, until soul is readied to receive 
basic criterions of self-purification and its implementation in 
action in the outside world of reality. It was here that Imam al- 
Baqirtass—from the point of view of theory has explained the 
most important pillars—which present a human self to 
challenge its self-purification. These pillars consist of: 


"Rule of Reason. 


aFollowing of men’s intentions with the intention of Allah. 
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“Realization of Allah’s permanent control of men. 


"Paying Permanent Attention towards the Day of Judgment. 
Rule of Reason: 


Allah has created human beings with the elements of reason and 
Passions, as well has bestowed upon him method of 
identification of paths of guidance, through the means of His 
illuminated signs and permanent realities. Allah has made men 
obligated in order to make their heart and soul readied to 
receive the voice of truth and its reply, and should mobilized 
themselves for flying towards higher horizons and courages— 
which are relatively higher then inclinations and sensory 
passions. It was due to this reason that we see Imam al-Baqirtas) 
has emphasized in all his narrations regarding making faculty of 
reason as ruler over desires and passions. So that through this 
means dimension of reason could act as self-admonisher for 
men in order to help them in the direction of self purification. 


He said: “The one for whom Allah has not created for him an 
internal-self admonisher from within his soul and self, advice 
and admonishment of people would never make him 
пеей1е55.”26 Also he said: “Whoever possesses his exoteric 
essence beautiful then his esoteric essence, on the Day of 
Judgment—his pang of balance would be lighter.”?7 


Following of Men’s Intentions with Allah’s Intentions: 


Completion of human self can’t be achieved except with 
adaptation between men and Allah’s intention, and this 
important thing can’t be achieved except through obeying the 
ways and means that He has determined for lives of the human 
beings. Of course this adoption requires combat with self's 
whimsical desires, domination upon its carnal desires, and 
forcing it surrender to bonds and limitations of the religious 
code. Because combat with human being’s self for its 
completion and self purification—on the basis of the ways and 
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means that Allah has recommended for lives of the human 
beings—could make them readied for receiving divine grace. In 
this regards, Imam al-Baqir(as) said: “А Паһ has said: ‘By mv 
prestige and majesty, none of my servants who prefer my desire 
over his own self—but I make his heart needless [from any 
thing] and would put all of his courage in hereafter's affairs. '28 
Realization of Allah’s Permanent Supervision of Men: 


Another factor through, which the self-purification is not 
completed except that a human being should realize that all of 
his affairs are under the control of Allah. He is continuously 
supervising our selves and consciences and measures all of our 
movements and pauses. Because of this reason Imam al- 
Baqir(as) has emphasized a lot about realization of this divine 
supervision by human beings—until this very realization should 
act as a motivation for reformation of his self purification. In 
admonishing a group of his friends, Imam al-Baqir(as) said: 
“Woe upon you O men, whenever you encounter with passions 
or the ground for committing a sin is available for you—due to 
ignorance and foolishness—moves speedily towards it and 
undertake action for its performance. In commitment of this sin 
be aware that either Allah is not looking at you or as though He 
might be sitting in waiting for vou. 29 

Permanent Attention towards the Day of Judgment: 


The permanent remembrance of the Day of Judgment has 
prevented human beings and results in a motivation for 
renunciation of self from the chains and bonds of passions, 
darkness of worldly greed, and filthiness of whimsical desires. 
Imam al-Baqir(as) has continuously warned his righteous 
companions until they permanently made their cherished 
objective in remembrance of the Day of Judgment; this act 
would result in their motivation of reformation and purification 
of self. The narrations that have issued in the arena of 


admonishment and advice from Imam al-Baqir(as) is the 
following blessed narration: 
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ч...О seekers of paradise, how much prolonged is your sleep, 
how slow moving is your mount, how much slow is your 
courage, thus how far away is the day—that you want to reach 
there! And O some one that [apparently] are escaping from the 
fire of hell, but mounted upon a swift mount how fast are you 
running towards it and how much resources in entering in it you 
have arranged for yourself! O son of possessors of three types 
of days: the day you would be born in it, the day in which you 
would be buried in your grave in it, and the day, when you 
would arise from your grave towards your creator. О that dav— 
what a great day would it be! O possessor of beautiful faces and 
filthy brains, how that your bodies are inhabited but your souls 
and hearts are ruined 139 


Imam al-Baqir(as) has explained this point that the world 
consists of world of catastrophes and testing of the people and 
magnitude of this suffering and examination are directly in 
proportion to the degree of faith of each individual. He said that 
a believer in the world is suffered in proportion to his belief or 
religion. 


Imam al-Baqlr's Views about the Ways and Means of 
Self-purification 


Imam al-Baqir(as) for his companions of righteous group, 
sketched real method—realistic and expanding—for self- 
purification and nourishment of self; that this method if 
practiced precisely and accurately is obliged to achieve this 
important objective in a practical manner. He has explained the 
boundaries and indications of this method in few points as 
follows: 


Permanent Communication with Allah: 


Communication with Allah, to surrender Him, and to decide 
obedience of His sacred essence in itself is purifier of heart and 
cleanser of souls. Because this act gradually leads a human 
being from the stage of pondering in the grandeur of Allah as 
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well as regarding His absolute domination and control. And of 
course under the shadow of this verv pondering guides him to 
the stage of performance of righteous deeds. Therefore aim and 
courage of a human being for following and obedience of Allah 
would earn him divine help and through which steadfastness of 
steps in the path of self purification would be achieved by him. 
Communication with Allah is the beginning of such 
enlightenment and identification which results in an obstruction 
from opposition of an individual from Allah’s commandments. 
Imam al-Baqirtas) said: “Whoever commits sins in Allah's 
presence in reality has not identified Him.'31 It is in this 
manner—that Allah’s enlightenment results in His love—and 
sincere love with Allah acts as an obstruction, and prevents one 
from opposing his beloved’s orders. 


Communication with Allah consists of several stages including: 
Being hopeful towards Allah and expecting to receive blessings 
from His sacred essence could be pointed out. Imam al-Baqir(as) 
has narrated from his exalted grandfather that he said: “1 swear 
by Allah that there is no god except Him, the prosperity of 
world and hereafter shall not be given to a believer but through 
having a favorable opinion with respect to Allah, and being 
hopeful towards His sacred essence, possessing good morals 
and renunciation from backbiting of the people. '32 


Likewise communication with Allah is achieved through path 
of continuation of performance of worships that Imam al- 
Baiqr(as) has motivated and encouraged his companions of 
righteous group for engaging into lot of worship to the point 
that as it was mentioned earlier that he has regarded one of the 
characteristics of his companions as performance of lot of 
prayer and fasting. Also, Imam al-Bagir(as) invited and 
motivated every one towards recital of the Holy Qur’an to 
behave in accordance with its straight path and 
recommendations; likewise he motivated people about the issue 
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that they should plan their social relationships and 
communication in accordance with the nearness and distance of 
individuals from Allah. He has narrated tradition from his 
exalted grandfather the Holy Prophettsaw) who himself has 
emphasized about this point. Including the following words of 
the Holy Prophet(saw): 


“Friendship of a believer with another believer—only for the 
sake of Allah—is one of the greatest branches of faith; whoever 
likes others only for the sake of Allah and show enmity because 
Allah considers them as His enemy in his heart; only for the 
sake of seeking Allah’s pleasure, he should bestow from his 
wealth benevolently. And with whatever Allah is not happy he 
should prevent its spending—would be accounted among 
them—who has attained the exalted rank of sincerest, selected 
ones (asfiyah) at the threshold of Allah. '$$ 


Acceptance of Sinning and Offering its Repentance: 


The path and objective of АҺ а!-Ваукаѕ) have always been in 
treatment of the sickness of human beings’ soul and 
strengthening of elements of goodness and prosperity. They 
always have endeavored in throwing out elements of mischief, 
weakness, and negligence from the souls of human beings. A 
man possesses primordial nature that occasionally he reaches it 
through direct path and sometimes he follows path of deviation. 
It is due to this reason that path of return to righteous path 
consists in permanent accounting of self and admittance of its 
mistakes.and negligence, then offering repentance, and decision 
not to ever return to the state of sinning and disobedience. It 
was in this background that Imam al-Baqirtas) has emphasized 
in undertaking of all these preliminaries. This emphasizes starts 
with admittance of sin because this act is regarded as a 
preliminary of getting rescued from sins. In this regards Imam 
al-Baqir(as) said: “By Allah no one is rescued from sin but he 
must admit regarding his own зіп.’ Also he said: “For 
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repentance, to be materialized feeling ashamed or sorry or 


guilty about the committed of sins is—considered as 
sufficient.”35 


Of course the admittance after which forgiveness is sought from 
Allah certainly would follow the divine forgiveness. Imam al- 
Baqir(as) said: “Allah forgave a nomad man through the means 
of two sentences through which he has called Him. Those two 
sentences are: ‘O Allah if You punish me I deserve for your 


punishment but if you forgive me verily You deserve for such 
an act.’ Thus, Allah forgave his ѕіпѕ.”36 


Repentance deletes the sins and through this means a human 
being again could return towards the righteous path. Imam al- 
Baqir(as) said: “Some one who repents from the sins is like 
some one who has never committed sins. But if some one still 
commits sin while reciting repentance upon his tongue—is like 
some one who practices mockery as his profession. 87 

Being Careful from not drowning into Sins: 


One of the most compulsorv and essential task in self 
purification is being vigilant from not indulging into sins and 
taking distance from them. This is the task that requires precise 
attention in all arenas of thoughts, all movements, and stands 
taken bv a human being and in attaining this position, he is in 
need to undertake a profound analvsis of phenomenon and 
factors of falling and reaching higher of self in meaningful 
arenas. Due to this reason Imam al-Baqir(as) has invited all with 
precise precaution in their involvements: “Allah has hidden 
three things in three things: His pleasure in His obedience thus 
every act which is considered as obedience of Allah shouldn’t 
be treated as an insignificant and humiliating act because 
Allah’s pleasure might be in it; He has hidden His wrath and 
anger in sinning and disobedience, therefore never consider any 
sin as small and insignificant perhaps Allah’s harshness might 
be in its performance; and Allah has hidden His saints and 
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friends among His creatures and human beings, therefore don’t 
consider any creature of Allah and human beings as small! and 
insignificant—perhaps one of them might be of His saint.”38 


Also, Imam al-Baqir(as) invited all towards precaution in 
speaking and making judgment about people, deeds, and 
involvements. In this regards he said: “No one remains sound 
and secure from sinning but that he pulls his tongue inside his 
mouth.”3% Also, he said to one of his companions: “О Fudhail! 
Whoever saw our friends offer our salutations upon them and 
tell them: ‘I Imam al-Baqir have said that I am not a guarantor 
of deeds of any one of you before Allah except whatever you 
have yourselves attained through self-restraint (war'a), 
therefore secure your tongues and prevent your hands from 
stretching towards which is indecent [or forbidden]; be careful 
about yours prayers and Allah is with the patients.’”*° 


Attaining a Profound Sense of inner Humility: 


Before that human self encounters with outside elements and is 
influenced with them, the means of self-purification are hidden 
and present in self itself. Self-purification is not only a 
theoretical theory based upon some words. Instead it is an 
involvement and behavior in the arena of action that should 
ooze from inside human self and for a human being in order to 
attend this position—it is inevitable to have a personal 
admonisher from within, which should prevent him from 
indulging into indecent deeds. It is here that Imam al-Baqir(as) 
has emphasized the importance of modesty and decency as a 
formidable fort against selfish whims and passions of human 
beings, which should prevent their strong invasion without any 
limits and boundaries. In this regards Imam al-Baqir(as) said: 
“Faith and modesty are always together, thus if one of them is 
gone another one too would have gone with it.”41 
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Breaking Affection and Love between a Human Being and His 
Ignorant Conduct: 


When a human being has acquired habits of ignorant wavs and 
means this issue has become a part of surroundings of his 
existence, his self is contended with it and his heart has 
accepted it. Because of this reason if a human being wants to 
cleanse and purifv his self and to direct it towards the peak of 
absolute perfection, he needs to break the affection and love 
between him and his ignorant behavior. It was in this 
background that Imam al-Baqir(as) has emphasized a lot for the 
people to take giant steps in the path of breaking this affection. 


Imam al-Baqir(as) said: “Allah doesn’t like nonsense talks of a 
lewd person. '2 


Also, Imam al-Baqir(as) planted the seed of disgusting with 
greed and selfish whims in the hearts of his companions which 
results in the abjectness and insult of human beings. He said: 
“Among the worst servants of Allah is the servant, whose 
leader is greed and the worst servants of Allah is the servant, 
who in attaining his selfish whims—is not afraid of giving up 
his body to any sort of abjectness and insults. ' 1 


In order to uproot the evil and badness from the souls of his 
friends and companions, and that they could identify its 
decency in their souls and hearts, Imam al-Baqir(as) has quoted 


this blessed tradition from his exalted grandfather the Holy 
Prophet(saw) as follows: 


“Know that the worst persons of my community are those who 
are respected by the people due to fear of their mischief. Know 
that whoever is respected by the people due to fear of his 
mischief—is not from те,” He also said: ''....Among the acts 
of mischief that act whose consequences аге returned 
immediately towards its doer are—oppression and tyranny, and 
in fault of a men it is sufficient that he finds faults among 
people—while he himself happens to be possessor of the same 
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fault but don’t see it; he orders people for some thing that he is 
unable to perform it by himself; and some one who makes his 
companion annoyed unnecessarily.’’45 


When the affection of a human being with his ignorant behavior 
is destroyed, his ignorant behavior has now been separated 
from him, and this human being is now ready to accept the 
Islamic conduct. 


Removal of Self's Obstructions in the Righteous Conduct: 


Occasionally it happens that on the path of a wayfarer’s 
spiritual journey due to pressure of selfish whims, passions, or 
imaginations, deviated thought, or precipitation of thoughts and 
human weaknesses, act as an internal obstruction of self 
between human being and his acceptance of following the 
correct path. Therefore, a human being who is standing on the 
path of spiritual journey and purification of self inevitably has 
to endeavor for cleansing of obstructions and thus through 
practicing action in accordance with proposed method—he 
would find him in a safe and sound condition. Imam al-Baqir(as) 
in the midst of his words, while pointing towards the key 
points, was able to increase the love of decent behavior and 
goodness in the hearts of his friends, regarded following this 
path completely related to worshipping and servant hood, and 
seeing help from His sacred essence. In this regards he said: “In 
worshipping there is nothing more superior to chastity of 
stomach and sexual parts and nothing is more likable before 
Allah than this—as compared of asking any thing else from 
Him. Nothing could return divine destiny except prayer and the 
rewards of goodness reaches to human beings much faster than 
all of other good works, $ 


Also, regarding good conduct and compromise with softness, he 
said: “Whoever treats people with good moral and softness has 
received all of the prosperity and good, has achieved comfort 
and his condition in the world as well as in the hereafter is 
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good. But whoever is deprived of softness, good moral, and 
compromise, this opens for him path of everv evil and calamitv 
before him but some one who possesses the exalted position of 
divine chastity (ismat-e-elahi).”47 


Also he nourished among the hearts of his companions 
affection and love of etiquette and good conduct and said: 
“Never the two men would be equivalent in lineage and religion 
near Allah except that the one possessing good etiquette 
between them—is the most superior between them near 
Allah. '18 Also Imam al-Baqir(as) has quoted a tradition from his 
exalted grandfather—Imam Ali(as) that: “Moral ethics, which 


help and support a lot to a person—is asceticism and piousness 
in the world.”49 


Also, Imam al-Baqirtas) encouraged and motivated his 
companions to perform recommended worshipping (nawafil) so 
that the sprit of worshipping and servant-hood takes root in 
human decision, because such morals provides the most 
significant help in reformation and purification of self. In order 
to encourage and motivate his companions he explicitly 
explained the rewards of such deeds and he himself was 
committed of performing them in all circumstances. He 
encouraged all to engage in practice in attaining excellent moral 
ethics and praiseworthy characteristics. In this regards there is a 
blessed tradition from him: “Try to have piousness, chastity, 
endeavors in the path of ideology], truthfulness, and 
trustworthiness—for some one who regards you as trustworthy, 
whether he is either good or lewd, thus if one day the killer of 


Ali bin Abi Talibias) gives me a consignment—I would return it 
to him.'59 


Imam al-Baqir's Method of Cultural Development 

Knowledge is the best means for glorification of.reality of 
Islamic thought and divine path in the lives of human beings. It 
is the most excellent way for attaining the group of Shi’i to the 
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exalted position of trustworthiness of Allah upon the earth— 
that Allah has created human beings for this purpose. It is due 
to this consideration that Ahl al-Bavt(as) were very strict with 
respect to their followers in their path of seeking knowledge 
related to ideology, religious law, and especially emphasized 
their learning from original sources of the Holy Qur’an and 
traditions. If we review the cultural style and education of 
Imam al-Baqir(as) especially the knowledge of Jurisprudence— 
we would discover that in the path of education and cultural 
expansion for his righteous Shi'i group—he has especially 
emphasized the following factors as follows: 


Motivation towards the Learning of Knowledge 

Imam al-Baqirtas) has continuously emphasized about seeking 
knowledge especially the knowledge of jurisprudence. He said: 
“The most superior perfection that would produce all other 
perfections is in-depth understanding of religion 
[jurisprudence], patience in facing calamities, and planning for 
living 51 


Imam al-Baqir(as) has considered asking questions as the 
doorwav of knowledge and has encouraged his companions to 
ask questions, in this regards he has narrated a tradition from 
his exalted grandfather—the Holy Prophetisaw) that he said: 
“Knowledge is like a treasurer and its key is asking question. 
Threrfore—O servants of Allah may He bless you—ask 
questions. That in this act four people receives reward and 
blessing: the questioner, replier, hearer, and the one who acts 
upon it.”54 

Distingulshed Position of Intellectuals and thelr 
Merits 

Imam al-Baqir(as) in his blessed words has explained about the 
excellence of scholars and has considered them superior to 
pious worshippers; because real knowledge leads human beings 
towards attaining complete awareness and far-sight with respect 
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to realties, imaginations, incidents, and stands taken bv them 
accordingly. Thus such a person would never be confused with 
respect to tasks and his stand taken with respect to them; and 
reality of things doesn’t appear to him other than what they 
really are supposed to be. It is this stage that in all arenas of 
life, he is quite competent to separate truth from the falsehood 
and reaching to realities. In this regards, Imam al-Baqir(as) said: 
“The scholar who is benefitted from his knowledge is superior 
to one thousand pious worshippers. 'S3 


Also he said: “By Allah the death of a scholar near Iblis is 
dearer to the death of seventy pious worshippers.”5* Also, in 
another tradition Imam al-Baqir(as) has accounted the 
characteristics of a good scholar: “Verily the Jurisprudence who 
have discharged the right of jurisprudence is like some one who 
has practiced piety in the world while his inclination has been 
towards hereafter—whose hand always holds fast to the 
traditions of the Holy Prophet(saw). 'S5 


Sincerity In Acquiring of Knowledge 

Imam al-Baqirtas) always emphasized about the sincerity of 
intention in seeking knowledge. In the sense that ultimate 
objective in pursuing education and knowledge, attaining truth, 
and implementing belief upon truth in thoughts and people’s 
heart, leading them towards Allah, and implantation of divine 
ways in life of the society. Imam al-Baqir(as) said: “Whoever 
seeks to acquire knowledge in order to show pride upon 
scholars or engaging in arguments with ignorant, or through the 
means of that knowledge invites the attention of people—thus 
he should better select for him a dwelling place full of fire, 
because the position of leadership or power doesn’t suit to any 
one except—who indeed deserve it.”5§ 
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Need for Publication of Knowledge and Cultural 
Advancement 
Also Imam al-Baqirtas), has emphasized with respect to 
publication of the knowledge and teaching it to the people and 
its publication at various levels of the societv, and didn't allow 
that it should be hidden. In this regards he said: “Whoever 
teaches a chapter of knowledge to people, to the extent that 
each one of them has acted upon it, Allah would bestow upon 
him too the same reward, while nothing would be reduced from 
their rewards.”5” Also, he said: “Мау Allah bless the servant 
who keeps the knowledge alive ...and engages in discussion 
about it with religious and pious.”®® Also, he mentioned 
regarding charity for knowledge and education and said: “The 
charity of knowledge and education is that it should be taught to 
the people. '59 Imam(as) has regarded the discussion of education 
and knowledge like prayer and said: “Discussion of knowledge 
is equivalent to education and teaching and education and 
teaching—has been accepted as equivalent to the praver. '€0 


Trembling Places and Dangers of Seekers of the 
Knowledge 


The more a human being learns knowledge the greater he is in 
need of more knowledge and in many of situations a lot of 
realities remain hidden from him. It was due to this reason that 
Imam al-Baqir(as) emphasized upon students and scholars so 
that in replying questions they should practice prudence lest 
they may lead some one in the valley of deviation and thus 
making him deviated. In this regards, in a tradition he said: 
“Taking a pause and being prudent in doubtful affairs is better 
than being drowned in the ocean of annihilation, and quitting of 
a tradition which hasn’t reached to you through a authentic and 
correct source—is far better than saying a tradition that you 
have not comprehended about it thoroughly and its correctness 
is not transparent for уоџ.’6ї 
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He also said: ''Whatever is known to vou, speak about it and 
whatever is not known to vou, should sav about it: 'Allah is 
more learned about it, because a person comments and meaning 
of a verse of the Holv Qur'an in a disuniting manner due to his 
ignorance, due to this wrong commentarv—would result in his 
falling down to a distance greater to the distance between the 
earth and heaven. 'SŻ Imam al-Baqir(as) regarded prudence 
regarding the right of Allah upon his servants that he said: “Тһе 
right of Allah upon His servants is that: ‘Whatever they know, 


should speak about it and in speaking—whatever they don’t 
know—should remain silent.’”® 


Religious Imitation (Marja'evat) 

Amongst the realities that have a lot of fame in Muslims is— 
that the Commander of the Faithful Imam Ali(as) among 
companions of the Holy Prophet(saw) was the most intelligent 
person about the Holy Qur’an and traditions of the Holy 
Prophetisaw). He was the gateway of the prophet’s knowledge 
and thought to his children whatever he has learned from the 
Holy Prophetisaw). His children too left the education and 
knowledge as inheritance as well as inherited it from each 
other. Therefore, АҺ al-Bavt(as) of the Holy Prophetisaw) were 
the most intelligent people with respect to the Holy Qur’an and 
Holy Prophet’ s(saw) traditions. It was due this reason that Imam 
al-Baqir(as) has especially emphasized about the educational 
authority of Ahl al-Bavt(as) and has explained in a narration: 
“The knowledge that was revealed accompanied with Adam@as), 
after Adam(as) was not removed instead this knowledge become 
inheritance. Ali(as) was the scholar of this community and 
among we—Ahl al-Bavt—none of the scholar left this world 
but for our decendenis—left the same knowledge or if Allah 
desires more than that leaves as our memorial.”® 


Imam al-Bagir(as) said that the esoteric and exoteric knowledge 
of the Holy Qur’an is only and only reserved specifically for 
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АНҺ al-Bavt(as) and in this regards he said: “Except successors 
of the Holy Ргорһецѕам) no one could claim that the entire 
knowledge of the Holy Qur’an including exoteric (dhahir) and 
esoteric (batin) is present with them. '€5 Also, he explained this 
point that the Knowledge of Ahl al-Bayt(asy—is the knowledge 
that any sort of mistake and blunder doesn’t have access into it 
and said: “None among the people has the position to diagnose 
the path of right and truth and none of the people in the position 
of judgment, would not be successful, in issuance of the 
righteous judgment, except that this knowledge and judgment 
has been taken from us—Ahl al-Bayt.”®° 


Ahl al-Bayt(as) proved this claim in the real world too and 
manifested their distinction for their educational authority 
(marjeyate elmi) for the general people as it could be seen clearly 
in the history that scholars from all of cities of Islamic world has 
the privilege of visiting them for acquiring the education and 
knowledge from their blessed presence. Imam al-Baqirtas) in 
order to present this educational authority in a practical manner 
as well for immunity of his righteous-group from deviation and 
crookedness always motivated them to refer to АҺ аі-Вауқаѕ), 
regarding the educational issues.€7 He always recommended his 
companions to acquire education and knowledge from the 
scholars who have acquired their knowledge from Ahi al-Bavt(as), 
and also to acquire sciences, principles, and grammar of 
knowledge from those honorable опез.®® 


The Cultural Institutions 

Imam al-Baqir(as) played a great role in expansion of the 
cultural institutions; he has founded plenty of religious 
seminaries in the important Islamic cities as follows: 


A. Islamic Seminary of Medina: Imam al-Baqir(as) himself 
managed this school and selected jurisprudents for propagation 
of knowledge from this alma mater to other cities of the Islamic 
country. 
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B. Islamic Seminarv of Kufa: Some of pupils and graduates of 
Islamic Seminary of Imam al-Baqir(as) that were nourished by 
his blessed hands were responsible for the administration of this 
seminary, and this seminary in publication of Ahl al-Bayt 
sciences and referral of people towards them achieved a great 
success. To the extent that Umayyad ruler Hishaam bin Abdul 
Malik has admitted about this reality; in referring about Imam 
al-Baqir(as) he has pointed out in this manner that: “He is some 
one that people of Iraq has become infatuated of him.'€9 It was 


due this reason that Umayyad has prevented people of Iraq from 
visiting of Imam al-Bagir(as).”° 


C. Islamic Seminary of Qum: It was a branch of the Islamic 
Seminary of Kufa that one of the pupils who were nourished by 
his blessed tutorship was responsible for its management. 


At the same time under the supervision of Islamic Seminaries 
of Kufa and Qum, other Islamic Seminaries in the east of 
Islamic world like Islamic Seminaries of Rey and Khorasan 
were established in due course.”2 During this period there were 
other travelling Islamic Seminaries in a manner that pupils 
trained in the Imam al-Bqir school of thought dismounted any 
where in any city gathered people around them and established 
a religious seminary over there. Of course, this type of Islamic 
Seminaries with respect to the person who acted in their 
establishment and the number of people who joined them and 
were benefitted with them was rather limited. These cultural 
organizations played a very significant role in the training of 
jurisprudents and preachers in various cities of the Islamic 
world. The method of Imam al-Baqir(as) too was divergent; 
some of these methods consist of individual characteristics 
while some of them possessed social characteristics. Also, 
occasionally this cultural building was done through means of 
education while other times it was done through sending letters 
and recommendations. The cultural building and education of 
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Imam al-Baqir(as) was not only limited to jurisprudence, 
principles, or religious education in a special manner, rather his 
knowledge covered all branches of the knowledge that were 
identified during that period. 


Imam al-Baqir and Renalssance of Spirit of True 
Islam and Epic In the Community 

The Uprising of the Lord of Marvtrs—Imam al-Husain(as) 
played a great role in the renaissance of sprit of resistance in the 
soul of believers towards the Allah and Holy Prophetsaw) 
against tyrant rulers. It was in this background that Imam al- 
Baqir(as) tried his best in this arena for keeping alive this sprit of 
uprising and bestowed upon these people revolutionary power 
so that at appropriate time and circumstances with this power 
they should go to confront with the enemies. The actions of 
keeping alive the spirit of revolution among the people through 
Imam al-Bagir(as) were manifested in the following two 
manners: 


Renaissance of Imam al-Husaln's Slogans 

Imam al-Baqir(as) acted in keeping alive the slogans of Imam al- 
Husaincas). He arranged the meeting of mourning for his exalted 
grandfather Lord of Martyrs, in his house and the Umayyad 
rulers could not prevent him because they were not in a position 
to oppose the mourning ceremony of Imam al-Bagiras) for his 
grandfather. Because they i.e. Marwani tribe of Banu Umayyad 
were playing the politics of trying to clean their skirt from the 
shame of killing of Imam al-Husain and his Ahl al-Bavt(as) and 
through this blame upon the neck of Clan of Abu Sufian. The 
manifestation of these Husaini slogans was accomplished 
through the following involvements: 


1. Organization of Mourning Assemblies and Lamenting: ` 


He encouraged all for crying upon the most tragic and horrible 
calamities inflicted upon his own exalted grandfather and his 
pious АМ al-Bavttas) until sentimental relations of the 
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communitv with that exalted one should be rooted inside their 
hearts, souls, and sentiments. It was due to this reason that that 
we find in a tradition that he said: “Whoever, in the calamities 
of Imam al-Husain(as) sheds tears in his eves even equivalent to 
a tiny mosquito—Allah would forgive his sins. 72 


2. Pilgrimage of Imam al-Husain: 


Imam al-Baqir(as) invited all for the pilgrimage of his exalted 
grandfather—Imam al-Husain(as), so that this issue should cause 
a profound relationship of community with the existence of 
Imam al-Husaincas). The pilgrims should make а serious 
commitment to follow his path and method, taking revelation 
from spirit of uprising and revolution of that noble one. In order 
to undertake this task, he has encouraged and strictly instructed 
to his friends and believers to his vicegerency (vilayat) and 
leadership and said: “Command our Shi’i to undertake the 
pilgrimage of Husain b. Ali(as) because whoever considers him 
as his Imam—piligimage upon his mandatory.”7? He has 
emphasized a lot about this point that the love of АҺ al-Baytas) 
is intermingled with the pilgrimage of the Holy Tomb of Imam 
al-Husain and it would never be separated. Also in a narration it 
has been mentioned by him: “Whoever is a lover and friend of 
us—Ahl al-Bavt(as), better, should show his inclination towards 
the pilgrimage of the Imam al-Husain’s tomb. Thus whoever 


was the pilgrim of Husain’s grave; we would recognize him for 
our friendship. '$ 


3. Recital of Verses of Poetrv about Imam al-Husain: 


Imam al-Baqir(as) encouraged everv one who compiled verses 
for Imam al-Husain(as) and spent a lot of his wealth for 
elegizing ceremonies during the period of Hajj-pilgrimage at 
Muna.75 It was due to the influence of these encouragements 
that the spirit of uprising and resistance was made alive to the 
extent that we see that even after the period of Imam al-Baqirtas) 
uprisings which occurred made the Day of A'ashura as the 
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starting point of their movement because revolutionaries made 
grave of the Lord of Martyrs—Imam al-Husain(asj—as origin of 
their revolutions, and perhaps after the pilgrimage of his 
grave—they generally started their uprising and armed 
movement. 


Refreshing Bellef In the Issue of Imam al-Mahdi 

Until that period the name of Islam and ignorance remain, until 
the time truth and falsehood remain, and each one of these 
systems possess leader and followers—the contradiction and 
dispute between them too would also exists, апа this 
contradiction would continue that eventually the truthful would 
become victorious over the falsehood. The appearance of Imam 
al-Mehdi(af) and his vast uprising would ‘materialize his vast 
uprising against tyranny of world arrogant. The last link of 
various parts of this confrontation and battle would continue 
until falsehood would be completely annihilated and there 
would not remain any independent place for it. Awaiting of 
Imam al-Mehdicas) is a great revolution and in itself is a positive 
movement indicating the spirit of uprising and resistance 
among the awaiting ones that of course that this too requires 
mobilization of thoughts and forces in engagements of vast 
ultimate rescuing and freedom giving operations. 


All of the impeccable imams of Ahl al-Bavtas) have 
emphasized upon this reality. Imam al-Baqir(as) too has a lot of 
emphasize about the issue of the awaiting of Imam al- 
Mehdi(asl—in order that his emphasize should be a cause of 
profound faith about this great incident among the soul and 
thoughts of Islamic community. Imam al-Bagir(as) said: “Know 
that imams among you are like stars of heavens that whenever 
one of them sets the other one rises but since through indication 
of fingers and eye lashes you have showed it to one another 
[and through renunciation of dissimulation indicated him to his 
opponents} because of this thanklessness, Allah would—take 
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him awav from vou, and sons of Abdul Muttlab in that period 
(because of not possessing worthiness for imamate] all would 
be equal so that no one be able to claim superiority with respect 
to another one. Then whenever your star of appointed one 
[qayam] arises then offer thanks to Allah. '7$ 


Imam al-Baqir(as) considered Imam al-Mehdi’s(an uprising as an 
act of Allah and certain and said that: “Amongst absolute acts 
about whom Allah has certified about their absolute certainty 
is—the uprising of our appointed one [qayam].””7 

Imam al-Baqir and Bestowing of Identity upon the 
Righteous Group 

Imam al-Baqir(as) endeavored in bestowing upon the righteous 
group an identity distinguished with respect to other groups, 
systems and trends that existed during that period. The 
righteous group of companions of Imam al-Baqir(as) from the 
point of view of its name, characteristics, as followers of 
vicegerency (vilayat), ranks, worthiness, and social status— 
were clearly distinguished with respect to other groups. 
Because this group in the first place was associated with Islam 
and at the second place were the—followers of the path of АМ 
al-Baytias). This bestowment of identity has positive effects in 
rooting this association and its permanence and on the other 
hand has practical effects upon their thoughts, feelings, 
behaviors in their performance. Because such acts were 
obedient to that particular association or attachment, and thus 
the movement was in pursuit of those cherished goals that have 
been already defined for that identity. From these affects the 
following could be mentioned: 


1. The feeling of being associated with Ahl al-Bavt(as) in itself is 
a natural act which made the Shi’i to feel proud about it. Because 
such individual felt that he his personality and existence—arose 
through attachment to Ahl al-Bayttas) of the Holy Prophet(saw) and 
thus, it represents their personality and identity. 
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2. This bestowment of identitv plaved a significant role with 
respect to achieving unitv of objectives, plans, paths, and 
expediencies. And that unitv in itself plaved a significant role in 
motivating the attached individuals towards one belief or 
ideologv for a serious action and active movement in achieving 
cherished objectives—which have been considered for that 
belief, and offering sacrificing in that path. 


3. Identification of this identity also played a significant role in 
having cordial and sincere internal relationship like brothers 
among the righteous groups. Such identity motivated them 
towards brother-ship, sincerity, teamwork, and cooperation in 
elevating intellectual, political and social thinking, as well as 
bestowed upon them power and self’s respect. 


4. This identity and feeling of being associated with a source of 
power encouraged them towards movement in the direction of 
expansion of people’s stronghold on the basis of glorification of 
that very identity in the existing circumstances. As well as 
motivated them towards legitimate competition with other 
groups present in the society, for association of individuals of 
the community with desirable contexts and values and their 
implementation in the real world. 


Axis of Association In the Righteous Group 

Islam was the most basic axis of association near this group, 
and was considered as prime energy of the movement for 
action, behavior, and relationships, and it was the ruler upon all 
of exalted Islamic expediencies. It was attachment to Islam that 
motivated the attached individuals towards freedom from 
narrow bonds and insignificant pacts. And encouraged them to 
move towards common objectives and expanded horizon—that 
all of the attachments could have been summed up under its 
single umbrella. So that under the shadow of this attachment all 
relationships on the basis of kindness, cooperation, goodwill, 
trust, justice, exaltedness, friendship, апі reciprocal 
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benevolence could be materialized; and the birth of such 
relationship in the first place—requires freedom from pressure 
and values of limited regulations of past, and expediencies 
which were oozed out of those regulations. Attachment to Islam 
is a vast circle which overwhelms all those who have recited 
witnessing (shadatain). In the eyes of Imam al-Baqir(as) Islam 
means that: “That through its means marriages, inheritance 
could be materialized, and bloods could be secured.”7® 


Therefore, on this basis Shi’i righteous group is a part of large 
Islamic community with all school of political and intellectual 
thoughts and is responsible so that could keep itself alive from 
defeat and annihilation against all those other trends and 
schools of thoughts. The common ideology between this group 
with other groups which existed during that period consisted of: 
Belief in Allah, messengers and divine scriptures, belief in the 
prophet-hood of the Holy Prophet(saw), and belief in the Day of 
Judgment. The only identity which distinguishes and separated 
this group with other groups which existed during that period 
was—their being attached to Ahl al-Bayt school of thought. The 
attachment to Ahl al-Bayttas) i.e. possession of vicegerencey 
(vilayat) of those exalted ones with all manifestations which 
includes—to love, help, obey them, absolute surrender with 
respect to their commands of do and don’t which in reality 
means—absolute surrender to the commands of Allah and the 
Holy Prophet(saw) throughout the length of life of a true 
Muslim. Like their faculty of reason, heart, and all behaviors 
becomes manifested and adopted with ideological and political 
method of АМ al-Bayttas) Because Ahl al-Bavt(asv—are 
extension of real Islamic prophet-hood and establishers of 
straight divine path whose pillars were firmly established by 
Holy Prophetisaw) in the Narration of Trusts (Zahaqalain) and in 
his other blessed narrations. It was in this background that 
Imam al-Baqir(as) said: “We the АҺ al-Bavt are blessing, tree of 
prophet-hood, mines of wisdom, the place of coming and going 
of angles, and the place of dissension of the revelations. '7$ 
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This special attachment with respect to the vast association— 
which happens to be the same Islam—made all individuals of 
the righteous group committed to play the role of leader. They 
because of their possessing a sort of exalted attachment—that 
others were deprived of it—were more deserving for being a 
model for others. Imam al-Baqir(as) in a tradition that has been 
mentioned earlier has explained characteristics of this group 
that includes their obedience of Allah, piety, performance of 
mandatory obligations, renunciation of forbiddance, good 
conduct and behavior and he emphasized that Ahl al-Bayt 
attachment can’t be achieved except through practicing piety, 
righteous deeds, and self-restraint. 


Special Characteristics of the Shi'i Identity 
1. The Naming: 


Imam al-Baqir(as) under the following of his honorable purified 
fathers and grandfathers, in order to diagnose the identity of 
this group and separating it from other groups, in the agitated 
bazaar, for the sake of preventing mixing of titles and 
misunderstandings regarding their substances—has selected a 
number of names and titles as follows: 


1. Shi’i Alias). 

2. Shi’i Fatimek(as). 

3. Shi’i A’ale Muhammad(saw). 
4. Shi'i Sons of Fatimehaas). 


The Shi'i name continuously has been a source of pride for 
righteous group and followers of Ahl al-Baytias). Because, the 
indication of their accompanying and following purified and 
cleansed АҺ al-Bayt(as), is based in accordance with the Holy 
Qur’an which testify of their being glorified from any sort of 
filth and impurity. Imam al-Baqir(as) has congratulated the 
righteous group for their selection of this name. Abu Basir has 
narrated from Imam al-Baqir(as) that he said: “Congratulation 
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for this name upon vou. (Shi'i is meant for name), I asked him: 
“May І be your ransom, what name?’ He said: ‘And lo! Of his 
persuasion verily was Abrahm.”®° “And he who was of his 
caste asked him for help against him who was of his 
епетіеѕ.’”81 Thus this name is a blessed name that Allah has 
named for the followers of his past prophets. Also, he accepted 
the title of heretic (rafedheh) for his companions—which was 
given to Shi’i by the followers of government, and when one of 
his companions complaint with him that they call us with this 


name, he repeated three times that: “I am too a heretic 
(rafedheh). '82 


Also, it has been narrated from Abu Basir that he said: “1 said 
to Imam al-Baqir(as): ‘May І be your ransom, the governors 
called me with a name that through its mean consider looting 
our wealth, spilling our blood and torturing us as permissible. 
He replied: ‘What is that name?’ Abu Basir Replied: ‘Heretic 
(rafedheh), Imam al-Baqir(as) replied: ‘Seventy people from the 
Pharaoh’s Army trampled his orders and joined Moses(as) and in 
the community of Moses(as) no one was more active than them 
and their love for Aaron(as) was more than any one else. The 
community of Mosses(as) called them as heretic (rafedheh— 
those who rebelled against the government). Thus Allah 
revealed to Mosses(as) to register this name for that group in the 
Torah, because I have bestowed this name upon them. Thus 
know that name has been bestowed upon you by Allah, '83 
Here we may also pointed out some other names like believer 
(momin), and masters (muwali) that were used for the Shi’i 
group that Imam al-Baqir(as) has pointed out regarding some of 
them.®4 

2. Characteristics: 


Imam al-Baqir(as) has defined the righteous group with some 
special virtues through these means they should be identified 
with the others,®> including the following: 
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1. Best of Creatures (Khair ul-Bariya). 
2. Allah’s Saints (Auliya Allah). 
3. Allah’s Soldiers (Shrutullah Allah). 
4. Allah’s Friends (Auwanullah). 
3. The Rank of Righteous Group: 


Imam al-Baqir(as) for the righteous group who called them with 
Shi'i name has mentioned about their position and rank in the 
word and hereafter. 


A. Rank of Righteous Group in the Worldly Life: 


The righteous group of Imam al-Baqir(as) and АҺ al-Baytas), in 
the field of internal struggle of self—external and practical— 
has pass through tough examinations with outstanding grades 
and in the circumstances—in which their leaders from various 
directions were being pursued and were besiged—didn't 
renounce the path of АҺ al-Bavt(as) and were not deviated from 
the righteous path. It was due to this reason that in the world— 
which is the place of examination and testing—have achieved 
the most outstanding rank. In the following narration Imam al- 
Baqir(as) has rolled the curtains up from this rank and he said: 
“Allah has bestowed a believer with three characteristics: 
‘Dignity in the world and religion, righteousness in the 
hereafter, and awe and grandeur in the hearts of people. '86 


А day Imam al-Baqir(as) entered in the Grand Mosque (Masjid 
al-Haram) and saw a group of his companions in that Mosque. 
Imamtas) reached near them and offered salutation upon them, 
then he said: “By Allah even I like your smell and souls....you 
are the appointed ones of Allah, His helpers, and amongst the 
first and last ones are vanguards...The Commander of the 
Faithful, Imam Alias) has said: ‘Know that every thing 
possesses nobility and nobility of religion are Shi’i. Know that 
every thing possesses a support, and the support of religion 
are—Shi'i. Know that every thing possesses rejoicing and 


206 > IMAM MUHAMMAD AL-BAQIR 


rejoicings of gatherings is—gatherings of our Shi’i.’’®? And 
this group was the— real symbol and true manifestation of АҺ 
al-Bavt(as) vicegerency (villayt) that Imam al-Baqir(as) said: 
“Always be the middle group so that fast going should returns 
towards you and the slow moving could join you.’*® 

B. Position of Righteous Group in the Hereafter: 


This group because of their securing outstanding and 
distinguished grades in the divine examination, persistence, 
steadfastness upon divine straight path, in all arenas of life from 
the point of view of thoughts, feelings, and sacrificing of self 
and wealth in defending the Islamic values—whose pillars were 
founded by the Holy Qur’an, Holy Prophet(saw), and purified 
and cleansed АҺ al-Bavt(as)—possess an exalted position in the 
hereafter. Including that this position and its privileges are that 
Allah considers them as honorable near Him. Imam al-Baqir(as) 
said: “Allah would raise our Shi’i from their graves on the Day 
of Judgment ...that their faces would be shinning like the full 
moon, their fears would turn into ease, their private parts would 
be covered, they would have received security and immunity 
from Allah, while the people are in the state of fear and 
astonishment, but they are not seared. All people are in the state 
of sorrow but they don’t have any sorrow. They would be 
associated not on foot instead would be mounted upon haired 
camels which are made of gold and are shining, who would 
made timid for them without any efforts, the necks of these 
camels are covered with rubies and are softer than silk. It is all 
due to worthiness that they possess near Allah.”8° 


Also he said that the following verse has been revealed only for 
the Shi’i—Children of Fatimeh al-Zehra(as): 


“Say: O My slaves who have been prodigal to their hurt! 


Despair not of the mercy of Allah, Who forgiveth all sins. Lo! 
He is the Forgiving, the Merciful. '99 


THE FOUNDATION OF PIOUS COMMUNITY > 207 


Also, Imam al-Bagir(as) has narrated a tradition from the Holy 
Prophet(saw): “Ali and his Shi’i on the Day of Judgment would 
acquire the rank of winners or righteous ones.'91 This is the 
position and privilege of individuals of righteous group who 
obeyed the path of their immaculate imams(as), were obedient of 
Allah; they have attained this position in world and hereafter, 
because of their implementation of divine values. 


Imam al-Baqir and Organization of Relations of the 
Righteous Group 


The group of righteous consisted of three main parts namely: 
leadership, vanguards, and skeleton that relation between them 
circulated within boundaries of contexts and values that ruled 
all individuals at all levels. And all of these three parts have 
relations with other groups, whose aims were based dependent 
upon common interests in a vast horizon and a much greater 
path. Also, the righteous group maintained relations with other 
religions of the people of book and with those who were under 
the protection of Islamic government through payment of tax. 


Internal Relations of the Righteous Group: 

Relations between the Leader and Vanguards: 

Leadership of an immaculate imam(as) always has a complete 
dominion over the organization, explanation, and guidance of the 
righteous group. This leadership has the responsibility of 
organizing various aspects of this group and was the single 
authority of issuance of commands, determination of over all 
guidelines, and regulations for them. And since branches of this 
group were extended in all of cities of Islamic world, therefore 
relations between individuals of the society and imam(as)—as a 
leader—was undertaken through the means of these awakened 
and sincere vanguards, who were representatives of imam(as) in 
the society, were close to him, and were considered as his 
intimates. Imam(as) spent lot of time in justifying the existence of 
this group of vanguards; provided guidance, and this important 
task was accomplished through direct daily meetings, periodical 
meetings, as well as through written communications. 
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Relations between Leadership and Skeleton of Righteous 
Group: 


In the Citv of Medina and other cities of Islamic world, 
imam(as) maintained direct or indirect relation with individuals 
of this group. The people of Medina and from other cities of 
Islamic world occasionally went for meeting with him; some of 
the people who were located in other cities and don’t have the 
opportunity of visiting Medina, meet him during Hajj- 
pilgrimage or other journeys. Notwithstanding that he also 
wrote letters to some of them in order to secure and maintain 
permanent relations with them. Imam al-Baqir(as) has planned in 
order to maintain these relationships and have made it 
mandatory upon them to always come to visit him. He said: 
“Allah has commanded people to come towards these stones 
(K’aba) and perform circumambulation (tuwaf) so that after that 
they should come near us; and should inform us about their 


being obedient to our vicegerency, and should present their help 
to из.”92 


He also said that: “Hajj is completed through visiting of 
imam.'93 Therefore, relation between imam and the body of 
Shi'i through the means of his representatives who were 
vanguards of Shi’i group was done through letter writing. 


Relations between the Individuals: 


Imam al-Baqir(as) has emphasized a lot about continuation 
between individuals of righteous group and in these regards 
said: “Visit each other in your homes; because this result in 
revival of our vicegerency may Allah bless the servant who 
revives our уісерегепсу.”9 Also Imam al-Baqir(as) has strictly 
forbidden separation and renunciation and he has said that: “A 
believer separates with anger with each other for more than 


three days but that one the third day I become disgusted with 
both of them. '$5 
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He was told: “О son of the Holy Prophet(saw) your saving is true 
with respect to the oppressor but whv vou are disgusted with 
the oppressed? Imam al-Baqir(as) said in reply: ‘What prevent 
the oppressed that he doesn’t go near oppressor and say that: ‘I 
have oppressed you, and should take over the sin upon his own 


neck so that in this manner peace is established between the two 
believers.’” 9° 


Principles of Internal Relations 
A. Absolute Obedience of Immaculate Imamaas): 


Immaculate Imamsqas) is the divine leader of the righteous 
group, who has absolute domination upon all of their affairs. 
None of the planning and guidelines—without his consulting, 
following his commandments, and showing good will through 
heart and soul for the Imam(as)—would not be materialized 
religiously. It is here that Imam al-Baqir(as) has narrated a 
narration from exalted grandfather—the Holy Prophet(saw) that 
he said: “Allah doesn’t see none of His saint in the state of 
obedience of imam and His leader and their sincere pleasure 
under following of his commandments—but that the rank of 
that servant and Allah’s saint—would be with us—at an exalted 
higher position. '97 

B. Over All rule—Love and Enmitv only for the Sake of Allah: 


Imam al-Baqir(as) has narrated from his exalted grandfather— 
Holy Prophet(saw) who said that: “The friendship of a believer 
with respect to another believer for the sake of pleasure of 
Allah—is one of the greatest branches of faith, and whoever for 
the sake of Allah has shown friendship and enmity, offers 
benevolence for Allah’s pleasure, and does justice for the sake 
of Allah, then such a person is a saint or selected by Allah.”9 


C. Love with Sincerity: 
Love and friendship are the two basic pillars of the internal 


relations of the righteous group, therefore Imam al-Baqir(as) 
said: “Be sincere in your friendship with a believer. 99 
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D. Self-forgiveness for the sake of Achieving Right of a 
Religious Brother: 


The best etiquette of leaders and virtuous Shi'i, is practicing 
dissimulation and self-forgiveness in order to attain the right of 
brothers. 

E. Social Cooperation. 

F. Cooperation and Support. 


G. Continuation of Relations: 


Imam al-Baqir(as) said: “There are three things which are good 
for the world and hereafter: ‘Forgiveness with respect to some 
one who has oppressed you, establishing relations with some 
one who has cut off relations with you, and self-restraint when 
you are being insulted due to ignorance.’”?°° Also, he has said: 


“A believer is a brother of believer; he would never curse, 
deprive, and be suspicious of him.”2° 


Relations with Other Islamic Groups 

1. The tradition of Imam al-Baqir(as) were always based upon 
coexistence open encounter with general Muslims even if they 
didn’t believe in the right of vicegerency and imamate of Ahl 
al-Baytias), however were not accounted among their enemies. It 
was due this reason that the group of Imam companions too 
have expanded relations with plenty of other Muslim groups. 


2. In encountering with groups who were enemies of АМ al- 
Baytias), the method of righteous group was to have negative 
relations with respect to them. Also the groups of innovations, 
groups of extremists (ghaliyans), and supporters of tyrant 
regimes were considered as enemies of Ahl al-Bayt(as). But in 
each case, level of breaking of relations and enmity with them 
was dependent upon the place and time; during the period when 
conditions were not suitable for negative relations with them, 


the relations which were selected from Imam point of view for 


the righteous group was the same dissimulation and 
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compromise with them. In a tradition, Imam al-Baqir(as), said: 
“While dealing with a hypocrite, reconsilate with your 
tongues. '192 


3. Participation in general people's activities which were 
considered as expedient in the interest of Islam as well as for 
righteous companions of Imam(ask—that was a desirable act, 
and attachment with them doesn’t have any harm for Ahl al- 
BaV(t(as). 


Relations with Non-Muslims who were Under the 
Protection of the Islamic Government 

Imam al-Baqir(as) determined the method for righteous group of 
dealing with people who were under the protection (Ahl 
Zimmeh) of Islamic government which was based—upon 
peaceful coexistence and not to have enmitv towards each 
other. He said: “...When they have accepted payment of tax, 
their arresting is forbidden upon us, like wise their wealth is 
forbidden, and marriage with them is permissible for us.'193 
Imam al-Baqir(as) also said: “If a Muslim offers immunity to a 
person and then kills him, on the Day of Judgment would arise 
in a state that he could be carrying the flag of treachery and 
breaking of treaty upon his shoulders.”24 


Like wise Imam(as) regarded as forbidden, act like stretching of 
an oppressive hand, usurpation towards wealth of people under 
protection (Ahi Zimmeh), or stealing, and treachery in business 
transaction with them. Also he emphasized respecting 
jurisprudential and civil commandments, judicial, and 
distribution of inheritance even if they were against the Islamic 
religious law. 195 


Relation with the Pagans 

With respect to the pagans, relations continuously have been 
based upon taking distance from them (bar’at) because this is 
the only principle that indicates the boundary between Islam 
and unbelief. Therefore any sort of cooperation and help to 
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pagans is not permissible, and all sort of backing of them is 
forbidden upon Muslims. And whatever is prerequisite for 
taking distance with them including showing resistance against 
pagans, and in case of necessity, readiness to encounter with 
them. It was in this background that Imam al-Baqir(as) 
encouraged other his Shi'i to sell their arsenal to Muslims in 
order to fight war with the pagans, even if purchasers of arsenal 
happens to be the enemies of Аһ! al-Bayttas), because in the 
sight of Imanxas) this task was equal to defense with the 


common enemy and removal of danger that threatened the 
Islamic lands. 


Imam al-Baqir and Intelligence System of the 
Righteous Groups 


Imam al-Baqirtas) gave special importance to the security 
organization of the righteous group so that through this means, 
to protect the safetv of members of this group, their 
disintegration, and spilling blood from revenge seekers who 
wanted to settle the accounts. So that individuals of the group 
of reformation movement could feel themselves free and could 
discharge their duties. This precaution and paving attention 
towards the securitv matters produce positive effects in keeping 
safetv of ideologv, and soundness of religion in the societv, 
because a smallest disruption in the securitv apparatus of 
righteous group—would have resulted in the imprisonment, 
killing, and exile of those who have positive influence in the 
society. And as a result, absence of these individuals would 
have provided golden opportunity for opponents, so that they 
could have propagated their thoughts and belief in the 
community, thus disturbing community’s thoughts through 
creation of fear inside the hearts and souls of the people; 
because, they would have found the ground vacated from 


reformers who were associated with the righteous group of Ahl 
al-Bay tas). 
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Paying importance to security organization also resulted in 
relative assurance :of safety of leadership—which was 
manifestation of the existence of Impeccable Imamvas). So far as 
this leadership remains among them, and could discharge his 
duty regarding, guidance, nourishment, education of religious 
commandments, and the path of religion. This security 
organization consisted of its own indication and special 
characteristics which could be defined into some points as 
follows: 


1. Dissimulation: 


Dissimulation—because of its having positive effects in the 
path of journey of righteous group, made their movement 
relatively easy in reformation of the society, and reduce the 
pressure and prevention of government with respect to them— 
has been accepted by the Islamic religious law. It has various 
flexible aspects that surround individual and righteous group 
from the point of view of power and weakness, stand taken by 
the ruler or government with respect to the person of Imam(as) 
or his followers. In practicing dissimulation the basic principle 
is the quotation from Imam al-Baqirtas) who said: 
“Dissimulation is compulsory in all necessities. '196 


Thus, what ever clearlv defined or indicates utilization from 
dissimulation (tagiyyeh) and its practicing from the point view 
of compulsion, and the number of times it could be practiced 
is— a necessitv. And since the objective of practicing 
dissimulation is prevention of spilling of blood, in instances of 
securing life wherebv sacrificing of life was not necessarv, and 
wouldn't have anv effect upon the reformation movement—it 
should be practiced. While in cases where such objectives is not 
accomplished and would not result in prevention of spilling of 
the blood—its practicing is not compulsorv. In this regards, 
Imam. al-Baqir(as) said: “Dissimulation is allowed so that 
through its means spilling of blood could be prevented, thus 
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when things reaches to the point when the blood is going to be 
spilled, then it’s not compulsorv. '197 


Following are the various aspects of dissimulation: 


A. If a believer of Islamic religion lives in a non-Islamic 
society, who are at war and dispute with Muslims, he should 
hide his belief. Also a follower of Ahl al-Bayt school of thought 
lives in a society, Who are enemies of АМ al-Baytias) and 
killing, torture, and harassment is permissible against every one 
who is associated and attached with Ahl al-Bavt(as), he should 
hide his belief in front of them. Or under the circumstances that 
announcement of belief results in isolation from society and 
results in ineffectiveness of the society from the act and words 
of that particular person, and in any case would result in 
obstruction of path and disturbance in the important issue of 


reformations and change of the society—dissimulation is 
compulsory. 


B. Hiding of jurisprudential commandments if it results in the 
greater harm. 


C. Hiding of political opinion. 
D. Hiding of political secrets. 


E. Hiding of plans and guidelines which exist for the 
reformation and change of the society. 


In all of the above mentioned cases, sometimes dissimulation is 
metalized through hiding of them, while occasionally it happens 
that pretending of dissimulation towards an act—could in 
reality mean its opposite. In other words dissimulation is a 
compromise with opponents or enemies of righteous group so 
that through this means, to some how by pass from their 
enmity, trouble making, interference with respect to the trend of 
reformation of society. Therefore, dissimulation was a balanced 
position in the two undesirable conditions—one is isolation 
from the society and taking distance from field of reformation 
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of society and the second one is the state of direct 
confrontation. Because in most of the cases not practicing of 
real dissimulation would lead to one of these two conditions 
and in both of these conditions a believer would not be able to 
accomplish objectives which he desires in the social life. And 
occasionally it happens that in not practicing of this reality 
would lead to the cancellation of reformation operations or 
retreating or eventually result in renunciation of following of 
the straight path or being deviated from it. 


Isolation and quitting of society in some of the circumstances 
lead to fall in the tricks of exaggeration (ghullave), an 
inclination towards the internal sect as has been the case with 
Ismailyeh sect. But direct confrontation with the ruling 
administration would result in weakening in front of harsh, 
tricky, and deviated methods of the government. While the 
righteous group, was not yet readied for indulging into the 
whirlpool of warfare and direct encounter with the government. 
Imam a-Bagir(as) through his emphasize in practicing real 
dissimulation was able—to secure security of his righteous 
companions. To the extent that he was able expand the people’s 
base for this group and through addition of individuals and new 
manpower strengthened it. Also, he published knowledge of 
Ahl al-Baytias) in the society which resulted in elevating of 
moral ethics in the society, without giving any opportunity to 
the rulers for killing, imprisonment, or prevention of his general 
involvements in the arena of education, and meeting with the 
people and Shi'i. 


The limit and boundaries of dissimulation occasionally reaches 
to special situations to the extent that an individual is forced to 
pretend to craziness in order to protect his life, and to secure the 
community with whom he is associated from the danger of 
infiltration influence of the enemy. Of course this condition is 
very rare and as an example—with the order of Imam al- 
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Baqir(asr—the case of Jabir bun Yazid Jafi'i could be pointed 
out; Imam al-Baqir(as) wrote a letter to Jabir and ordered him to 
do so. After receiving Imam al-Baqir letter in his hand, Jabir 
entered in the city of Kufa, he was never seen in the state of 
happiness and joy and pretended to craziness. After few days 
from receiving the letter of Imam(as), a letter from Hissham 
Abdul Malik was received by the ruler of Kufa in which Jabir 
bin Yazi Jafi'i's murder was ordered. But when the ruler of 
Kufa wanted to kill him found him in the state of madness and 
frenzy and therefore he decided to ignore the orders and left 
him alone. 198 


2. Hiding of the Secrets: 


The conditions which were surrounding Imam al-Baqir(as) and 
his companions forced them to cover the secrets to the point 
that Imam al-Baqir(as) said: “Keep our secrets intact, and don’t 
allow people to ride upon our necks [don’t allow us to be 
killed).'199 This point was valid because the righteous group 
was completely overwhelmed with other groups, currents, 
security institutions, which were continuously in pursuit of 
words and deeds. And their involvements looking for abuse, 
infiltrations, so that through these means could portray the 
righteous sound of this group from the point of view of 
ideology, commandments, and behavior as indecent in the eyes 
of people and thus could limit and discolor their role in the 
society. It was due to this reason that this group was really 
needful of special consideration for hiding their secrets. 
Whether be it the distinctions and moral virtues of Ahl al- 
Bavt(as) that the faculty of reason of opponents doesn’t have the 
capacity and attraction for their tolerance; or regarding 
organizational secrets like number of members, amount of 
financial resources, also the names of representatives, or 
vanguards who have positive influence over the incidents, or 
secrets regarding relations and meetings, also political secrets 
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about plans and over all guidelines for political reformation of 
the society, or secrets regarding timings which have been 
considered for-undertaking of operations. Therefore, Imam(as) 
undertook his sensitive and important actions with extreme 
precautions. For example the durations when he considered 
going near kings and helping them as illegitimate, these 
sanctions were mentioned in a limited manner so that except 
those who were very close to him, others don’t have any 
information of these affairs. _ 


The plan of uprising of Zaid(as) was such that the government of 
the time was not at all informed about it, to the extent that even 
many of individuals associated with righteous group too were 
not informed about it. He only limited himself to the praise of 
Zaid’s personality, so that in an indirect manner could absorb 
views in his favor, and thus make him readied for the future 
encounter. Imam al-Baqir(as) among his limited circle and near 
some of his companions praised Mukhtar and considered him as 
followers of Ahl al-Bavt(as) and supported his uprising. Imam 
al-Baqir(ask—except his limited circle and near those whom 
were trusted by him and knew that that they would never 
disclose secrets except the suitable opportunity—under any 
pretext didn’t declared the issue of imamate of Imam J’ afar 
Sadiq(as) after him in an explicit manner. 


3. Maintenance of Balance with Respect to the Rulers: 


One of the special characteristics of the Imams of Ahl al- 
Bavttas) was cutting of relations with the tyrant rulers. 
Guidelines and orders of Imam al-Baqirtas) to individuals of 
righteous group consisted upon strictly cutting relations with 
tvrant rulers because cooperation with tvrants would eventuallv 
lead to some of the acts including: 
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A. Supporting oppressor and helping the deviated constituents 
of his government. 


B. Continuation of deviated acts that the society because of its 
own devation has inclination towards them. 


C. Influencing of those who have relations with tyrant ruler, 
because sometimes tyrant rulers, through the means of greed of 
wealth post and position, social fame, different sorts tricks and 
deceits, attracts individuals in their close circles. Therefore, 
such tactics were also possible for Shi'i individuals of the 
righteous group, which in the long run would have resulted in 
their renunciation of their association with it. 


D. Occasionally an individual who was member of righteous 
group and established relations tyrant ruler, slowly turned into 
enemies of that group. 


It was due to this reason that Imam al-Baqir(as) ordered for 
complete severance of ties for all members of the righteous 
group.1A0 And in order to emphasize more not to enter 
individuals of the righteous group into organization of the 
tyrant ruler and involvements of that cooperation as an 
indication of not liking the paradise through that person who is 
undertaking such an act. It has been narrated from Ughbeh bin 
Bashir Asadi that he said: “I visited Imam al-Baqir(as) and said 
to him: ‘I possess an exalted social position in my community; 
my tribe had a representative near the government and he has 
left this world. Now my tribe intends to send me as a 
representative near the government. What is your opinion about 
И?” Imam in his reply said: ‘If you don’t like going to divine 
paradise and are disgusted with it, introduce yourself to your 
clan so that they could send you near the government. Then the 
tyrant ruler would catch a Muslim, would spill his blood, and 
you would be a partner with them; further it may be that 
nothing would reach to you from their world. iii 
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In spite of Imam al-Baqir orders regarding termination of 
cooperation with tvrant rulers, in some of the cases for the sake 
higher expediency of Islam, considered this cooperation as 
permissible. He considered selling or taking arsenal for the 
followers of the tyrant ruler with the aim of confrontation with 
the enemies of Islam (pagans), as permissible. 112 Through this 
means he also pursued another objective that when the tyrant 
ruler witnessed this cooperation, it resulted in his having 
confidence and positive attitude towards the righteous group. If 
tyrant rulers called Imam al-Baqir(as) for the meeting he didn’t 
decline their invitation. Like wise he didn’t prevent his 
companions for such acts so that through this mean, they could 
preserve their security; because such refusal from seeing the 
ruler would have resulted in disclosure of their intentions 
regarding their confrontation and dissatisfaction with the 
government. Also he didn’t prevent his companions in 
participation in the wars during various periods between 
Muslims and unbelievers, under the command of tyrant rulers. 


4. Regards of Various Levels: 


Imam al-Baqir(as), in his orders and education and also in 
participation of members of righteous group in their 
involvments—in different tasks, always paid due consideration 
towards levels of various individuals from the point of 
manpower and resources, awakening, understanding, level of 
tolerance and their strength—in order to discharge their duty or 
steadfastness in deeds. And he determined a level for every one, 
so that one could be assigned the responsibility in accordance 
with his level. It has been narrated from Sadir that Imam al- 
Baqir(as) has said to me that: “The believers have different ranks 
some of them are at first, second, third, fourth, fifth, sixth and 
seventh rank. Then if you want to impose upon a person who 
possesses first rank the responsibility of the second rank—he 
would not be able to tolerate it. The owner of second rank 
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wouldn’t be tolerating the responsibility of third rank, and the 
owner of third rank would not be able to tolerate the 
responsibility о fourth rank... '113 


The state of a person regarding informing them the secrets 
which were relevant to the merits and distinctions of the АМ al- 
Bavt(as), or revelation of political secrets too were based upon 
the same criterion. And Imam(as) bestowed upon every 
individual such secrets in accordance with his physical, 
intellectual and emotional capacities. 


Imam al-Baqir and Economical System of the 
Righteous Groups 


Economics, from the point of view of expansion, steadiness, 
perfection, and giving power in encounter with difficulties of 
the socoeity—plays a very outstanding role in the movement of 
nations, and populations which takes giant steps in the direction 
of expansion and attaining perfection. It is one of the 
infrastructure elements іп building civilizations, and 
nourishment of society on the basis of survival and existence. 
Islam too in all stages of its near and far objectives had not 
made advancement except with the help of economical power 
and money—which are mentioned as the real veins of 
economics. Imam al-Baqir(as) in his orders and guidance which 
he has undertaken for the righteous group, about importance of 
money and capital in making objectives as fruitful, as well as 


making the administration powerful has emphasized regarding 
these matters as follows: 


“The dinars and are dirhams are the coins of Allah upon the 
earth that He has created them in the expediency of His 


creatures and the needfulness of life are met through these 
dirhams and dinars.”*44 


pea 
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Emphasis upon the Importance of Economical 

Factors q 

Imam al-Baqir(as) continuously encouraged and motivated a lot 
to the people of society with respect to the importance of 
earning a living and making them free from others. He 
continuously emphasized upon all about importance of like 
trade, agriculture, industry, and learning of various sort of 
technical skills. He continuously kept himself busy in works 
and regarded earning a living as obedience and worship of 
Allah. It has been narrated from Imam al-Bagir(as) that he said: 
“Muhammad bin Munkadar always said: ‘I always believed in 
this belief that Imam al-Sajjad(as) has not assigned a successor 
superior than him for the society until my eyes were illuminated 
with seeing the glory of Muhammad al-Baqir(as). I because of 
my lack of enlightenment with respect to him went ahead and 
wanted to admonish him but instead he admonished me.” 
Muhammad bin Munkadar’s companions asked him how did 
Muhammad bin Baqir admonish him? Muhammad bin 
Munkadar in reply said: ‘At a time of the day when it was very 
hot I went to one of the surroundings of the Medina. At that 
moment I saw Abu J'afar Muhammad bin Ali, who was very 
robust and fat was resting upon his two black slaves. I said to 
myself: ‘Glory to Allah, I saw an elder from Qureshite at such a 
time in seeking the world. I said that by Allah I would go ahead 
to admonish and advice him. I reached near him and offered 
salutations. He too while was dripping his sweet from his head 
and face replied to my salutations. I said to him that may Allah 
bless you; an elder from the Qureshite at such a hot moment of 
the day has come out in seeking the world? If your death 
arrived at this time what would you do?’ 


“Imam al-Baqir(as) replied said: ‘If my death approaches me in 
this condition, it would arrive at a moment that I am in the 
servant-hood and obedience of Allah since with this act of mine 
I make myself and my family needless of people and alike of 
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you. But if death arrives in a condition while I am engages in 
one of the sins of Allah, at that time I would be scared of arrival 
of my death.’ I replied: ‘You said it right and may Allah bless 


you; I want to admonish you but instead you have admonished 
9145 
me. 


In order to motivate and encourage all towards making efforts 
and endeavors towards earning a living and seeking livelihood 
based his arguments upon the tardvons of his pious fathers and 
grandfathers. He has narrated the following narrations as 
follows: 


“A man met with Commander of the Faithful Imam Ali ibn Abi 
Talibtas) who was sitting upon a bag of seed of date palms, 
asked him: ‘O Abul Hasan what is inside in the bag? The 
Commander of the Faithful replied: ‘If Allah desired one 
hundred trees of date palms.’ He planted one hundred seeds of 
date palms іп the land and none of them was wasted. ''116 


Imam al-Baqir(as) always prevented his companions from not 
indulging into laziness and boredom in performance of positive 
involvements. He regarded laziness in seeking hereafter 
equivalent to laziness of seeking the world; in this regards he 
said: “I am disgusted with those who show laziness and 
Sluggishness in the affairs of seeking world and livelihood 
because whoever shows laziness in the affairs of his world 


would definitely be more lazy and sluggish in his hereafter’s 
affairs.” 117 


He always explained this point that legitimate livelihood is 
descended from Allah and He has appointed providence and 
livelihood for each human being; but it is incumbent upon a 
human being to make efforts and endeavors in seeking that 
livelihood and providence. In this regards he said: “There is 
none but Allah has appointed his legitimate providence that 
reaches to him in the state of his soundness; as well as assigned 
the same livelihood and providence from the illegitimate path 
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upon him. Thus if a human being earns his livelihood from the 
illegitimate means, it is reduced from his legitimate livelihood 
and providence accordingly in the same proportion. And apart 
from these two, Allah due to his benevolence and generosity 
has plenty of bounty for his servants that He has said in the 
Holy Qur’an: ‘But ask Allah of His bounty.’”218479 


He also prohibited collection of wealth through illegitimate 
means of trade or business including those called as 
embezzlement (Ghalul). 129: Ammar bin Marwan has asked a 
question with him regarding earning through treachery in the 
public treasury; Imam al-Baqir(as) in replying to Ammar has 
answered in the following manner: 


“Every thing which is stolen from a righteous Imam like eating 
of wealth of orphans is illegitimate, forbidden, and illegitimate 
incomes consist of various kinds including: Payment to 
prostitutes, the cost of selling alcohol, wines and other 
alcoholic drinks, interest after its being apparent but receiving 
bribery in the affairs issuing judicial judgment is tantamount to 
unbelief towards Allah and His prophet. '121 


Also, Imam al-Baqir(as) prohibited from eating interest because 
in interest the rights of others are hidden and also weakens sprit 
of brother ship and friendship and destroy spirit of 
righteousness in the world and goodness towards others. It is 
due to this reason that Imam al-Baqir(as) has described interest 
as the most malicious incomes and has said: “The filthiest 
incomes are the incomes that are earned through interest '122 
Imam al-Baqir(as) also, didn’t like for his friends and 
companions jobs which were not suitable for their dignity like 
barber and alike. 125 


Creation of Balance between Earning a Living and 
Seeking Moral Dignitv 

Imam al-Baqir(as) encouraged and motivated everv one to make 
efforts, endeavors, and involvements in seeking legitimate 
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livelihood and considered it as a preliminarv towards attaining 
pious objective of becoming needless of people and feeding self 
and the familv. So that thorough this mean such a person could 
discharge his real dutv and could attain the ultimate objective— 
for which a human being has been created—which is described 
as carrving the divine trust, and making the basic principles and 
foundations of the societv stable and firm. He expected from his 
followers to endeavor for searching higher horizons and to 
possess higher courage so that spiritual or meaningful values 
should become dominated in all of their material or worldly 
affairs i.e. thev should no longer follow carnal desires of their 
self and should engage in satisfving their selfish whims. In this 
regards he said: “The pious people are the ones who are free of 
needs from others. A small portion of life of the world makes 
them needless from seeking the world. They are the ones whose 
worldly expenses are less and easy.... They have delayed their 
sensual passions and pleasures for the next world.”224 


In one of his prayers he has explained the objective which 
should be sought by every human being about seeking his 
providence and livelihood and has explained its boundaries and 
limitations. That there must be a balance between seeking 
providence and livelihood and spiritual values; he has explained 
it in the following manner: 


“O Allah I seek affluence in my livelihood until I am alive, so 
that my life and livelihood should be in a manner that it should 
strengthen me in the path of Your obedience and servant-hood. 
And through this mean I should be able to absorb Your 
contentment and by Your generosity and benevolence, through 
the means of this livelihood should enter into the permanent 
abode and eternal life. O Allah doesn’t give me such livelihood 
that through it means I may commit rebellion. And doesn’t 
inflict upon me such poverty and deprivation that through it 
means I become unfortunate and encountering hardships. O 
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Allah bless me with hereafter's prosperitv deserving to mv 
dignitv as well as provide me plentv, easv, and pleasant 
livelihood in the world... 125 


Also, Imam al-Baqirtas) explained the magnitude of economic 
involvments of the righteous groups so that through this 
criterion they could measure and analyze the nearness and 
farness of their own worldly acts with respect to the acts of 
their hereafter, therefore he said: “We love the world but it 
hasn’t given to us; it is better for us, and the world is not given 
to any one of the servants of Allah but it results in the loss of 
his utilization of hereafter’s benefits. And he is not among our 
Shi'i who has accumulated 100,000, 50,000, or 40,000 or even 
you want me to speak, I would say even 30,000 dinars, while no 
one could accumulate even 10,000 dinars through the legitimate 


теап$.”226 


Also, Imam al-Baqir(as) has recommended every one to practice 
moderation in pursuits of fulfillments, desires and lusts to the 
extent that this act in itself should not accounted as a goal. 
Therefore, he has said: “Nothing is more disgusted near Allah 
than a full stomach. 127 


Financia! Resources of the Righteous Groups 
1. First Charity (Zakat): 


Charity is one of the financial resources of the righteous group 
which is an economical worshipping and Allah has commanded 
believers to satiate the hungry through this means, cover the 
naked ones, to raise the standard of living of the poor and 
destitute to higher levels, and to create a balance between 
various strata of the society from the economical point of view. 


So that through this means the creation of significant difference | 


in the standards of living could be prevented and wealth and 
properties should not be accumulated under the possession of a 
particular special class. Imam al-Baqir(as) motivated and 
encouraged a lot for the payment of charity, including a 
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narration that has been narrated from him in which he has said 
that: “Allah has made charity incumbent together with prayer 
and from the point of view of being mandatory, both of them 
don’t differ, '128 


He also explained consequences of not paving the charitv 
including the severance of earthly bounties upon the servants in 
the following manner: “In the book of Alias) it was written that 
the Holy Prophet(saw) has said: ‘When people don’t pay charity, 
the earth too refuses to provide its bounties upon the 
реоріе.’”129 


The affects of not paving charitv in the hereafter consists of 
being inflicted with divine wrath; in this 'regards Imam al- 
Baqir(as) has said as follows: 'On the dav of judgment Allah 
would raise human beings from their graves while their hands 
are tied upon their neck and are unable to pickup апу thing even 
a tinv amount equivalent to the tip of their finger with their own 
hands. While in this state thev are accompanied with angles 
who admonish them severelv and sav that: 'Thev are the ones 
who refused to pav a little good from the plentv of good, thev 
are the ones that Allah blessed them but thev refused to pav His 
right which was in their wealth.”23° 


2. Second Payment of one fifth from Annual Savings (Khums): 


Also, Imam аі-Вадіг(аѕ) emphasized a lot about the payment of 
one fifth from the annual savings because, it is mediatory too 
whose payment has been proved in the Islamic cannon law 
(sharia). And that right is fixed that whoever doesn’t pay it 
would be regarded as the usurper of that right and whoever has 
consumed it has consumed from the wealth that didn’t belong to 
him. In this regards Imam al-Baqir(as) said: “Whoever purchases 
something from the money upon which Khums is due, Allah 
has not accepted any excuse from him and utilization of 
whatever he has purchased is not permissible (halal) for him. 
He also said that: ‘It is not allowed for every one to purchase 
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any thing with money who’s Khums hasn’t been paid but that 
he must return our right to us. ''131 


He also explained that that these rights like other similar rights 
is the right that has been usurped from impeccable imamstas). 
He explained this matter in the form of an overall principle and 
said that: “Whatever is in the hands of kings—in reality belongs 
to that impeccable imam. '' 132 


The other compulsorv financial pavments mav be pointed out to 
atonements (Kuffareh); here there are others matters which are 
not mandatory like, gifts, alms, and donations for righteous 
causes. 


Internal Cooperation within the Righteous Groups 
The righteous group consists of independent administration with 
its own independent financial resources as it was mentioned 
earlier, and that the spending of wealth in situations which have 
been clearly defined by Allah requires cooperation in the 
righteous group. Therefore, charity (zakat) should be spent to 
help poor, destitute, those who are responsible for its collection 
and distribution, in the path of freeing slaves among believers, to 
solve problems of indebted people with heavy debts, solving 
problems of wayfarers, and nearing hearts of the people towards 
Islam and the School of Ahl al-Baytias) or to remain ‘immune 
from their wickedness. Of course charity also has some other 
spending which over all could be categorized as causes for the 
sake of Allah’s path. The charity should be spent upon the above 
mentioned causes and whatever has been interpreted from the 
narrations of Imam al-Baqir(as), for its payments in these matters, 
permission from Imam is not required.?34 


The charity should be paid to some one who is associated with 
the righteous group or is a Shi’i. It has been narrated from 
Zarbis that he has said that: “А person from Median asked 
Imam al-Baqir(as): ‘We take out the charity from our wealth, it 
should be paid to whom?’ Imam al-Baqir(as) replied: ‘Pay it to 
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the people of vour own citv.' The person from Median replied: 
‘We live in a city that there is по one who believes in yours 
vicegerencv (vilavat).' In reply, Imam al-Baqir(as) said: ‘Send 
that money to a city where such people exist and spent the 
money upon them, but don’t spent that money upon the people 
that if tomorrow you invited them towards the act of your 
vicegerency they refuse to accept it.’”45* 


Also, he said that: “The charity should be spent upon only those 
who believed in the vicegerency of Ahi al-Bavt(as). 185 Imam 
al-Baqir(as) in paving of charity has preferred immigrants and 
those who possess reason, intellect as well in thoughts have 
superiority above others. When he was asked about the quality 
of payment of charity, he in reply has said: “Рау it to the people 
in proportion to their precedence in migration in the path of 
religion, intellect, and jurisprudence.”23® However regarding 
freeing slaves, and that portion of the charity, which is relevant 
to nearing of hearts and strengthening relationships, in 
accordance with famous quotation, association with righteous 
group—is not a condition in these cases. Charity specifically 
belongs to the needy and handicapped and it’s not desirable that 
it should be paid to those who don’t fall in the above mentioned 
categories. In this Imam al-Baqir(as) has said: “Alms for some 
one who is a professional, and possesses sound reason and 
bodv—isn't permissible, thus be careful about it.” 137 


Imam al-Baqir(as) also explained the qualities of deserving 
strata for the charity. He has said: “Deprive is some one who 
from the point of view of reason is completely sound, as well is 
professional with a job, but from the point of view of earning 
and livelihood is not at еаѕе. '138 


“A poor (faqir) is the one who in spite of facing financial 
hardships doesn’t ask help from any one, but a destitute 
(miskin) is the one that his financial needs are such that he is 
forced to seek help from others. 199 


AT 
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It is compulsory that payment of charity to a deserving person 
should be accompanied with respect. It has been narrated from 
Abu Basir that he said: “There is а man among my companions 
who deserves but feels ashamed from receiving charity. I pay 
him charity but didn’t tell him that this charity. Is this act of 
mine correct? Imam al-Baqir(as) replied: ‘Pay him the money 
and don’t mention it as charity and don’t try to humiliate a 
believer.’”24° 


The payment of charity should be to the extent that that it 
should make the deserving person satisfied thus making him 
absolutely needless. Imam al-Baqir(as) has said: “When you pay 
money to a deserving person, make sure to fulfill his needs.”*4* 


In front of charity, the spending of one fifth of saving (khums) 
exclusively is in the Imam hand. Imam al-Baqir(as) has said: 
“Khums exclusively is the wealth of Allah, His prophet, and we 
the Ahl а1-Вауцаз). 252 One fifth yearly saving (khums) is the 
property of impeccable imamyas). Of course this property 
belongs to him because of his position and it has never been as 
their personal property for imams(as). The tradition of Imam al- 
Baqir(as) and his precedents imams too testify about this same 
issue; they accepted one fifth yearly saving (khums) and spent 
it upon others until for them and their family their remained 
only a tiny fraction from a huge amount which was brought for 
them. And they themselves found remaining in harsh conditions 
from the point of needs, because this was not their personal 
property and it was given to them because of their possession of 
that particular position. 


Imam al-Baqir(as) in order to keep alive the spirit of unity and 
social economical cooperation consciously emphasized a lot 
and encouraged and motivated for payment of alms that among 
them charity is consisted as recommended (mustahab). He said: 
“Verily the same alms (sadgheh) prevent seventy types of 
worldly calamities and bad death from a human being.”*4? Also, 
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he said that: “The righteous deeds are responsible for 
preventing bad deaths from human beings.'111 Imam al- 
Baqir(as) also emphasized and encouraged a lot about feeding 
people, offering sacrifices, feeding slaves and destitute. In this 
regards he said: “Allah loves feeding poor and offering 
sacrificing in this path.” Imam al-Baqir(as) also encouraged the 
qualities of righteousness like generosity and benevolence, 
munificence, giving donations and gifts, allowing grace period 
for a moneyless indebted, as in various books narrations have 
been quoted from him about these matters. 


Imam al-Baqir(as) paid alms on every Friday and said: “Alms 
become multiplied on Friday because it has plenty of distinction 
over other days of the week. '195 Imam al-Baqir(as) spent his 
wealth upon his companions; he ordered his slave to give seven 
hundred dirhams to Aswad bin Kathir and said to him: “Spend 
this money for your needs and when this money is over inform 
me.'146 And it has been narrated from his maid Salmeh that she 
has said: ''Relgious brothers came near Imam al-Baqir(as) and 
didn’t leave him but after a period that he feed them with 
decent foods and covered them with good dresses. Some of the 
times he also bestowed upon them dirhams and dinars; 
occasionally I complained to him and requested him to reduce 
his generosity in these affairs. He replied to me: ‘O Salmeh the 
righteousness and goodness of the world is nothing except 


taking care of the religious brothers and pursuing enlightenment 
about religious learning, '''147 


Imam al-Baqir(as) regarded spending money in the path of 
religious brothers as a criterion for religious brother ship and 
said to a group of his companions: “Have you reached to that 
stage of friendship that one of you should put his hands in the 
pocket of his friend and pick up the money in accordance with 
his needs?” They replied: ‘No.’ He replied: ‘You have not yet 
reached to the limit of brother ship.’”*4® Imam la-Baqir(as) while 


zz 
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encouraging everv one not to reject the request of a beggar or 
deserving one, nevertheless commodiously prohibited his 
companions from stretching their hands before others for their 
needs; in this regards he has said: “If the beggar who is 
stretching his hands before the people, knew what is the reality 
of his acts [that what sort of wretchedness and lowliness he 
earns], would have never sought any help from any one. And if 
those who give something to a beggar knew that in giving this 
money what rewards are hidden, never they would left the hand 
of that beggar without its filling.”149 


Imam al-Baqir(as) in economical cooperation between righteous 
groups and even between them and other groups based upon the 
fundamental Islamic criterion of: La Zarar wa Ша Zarrar159 that 
his great grandfather the Holy Prophetsaw) has narrated in a 
tradition. 


Imam al-Baqir and Social Administration of the 
Righteous Group 

The social administrative of righteous group i.e, Shi'i was a 
total manifestation of the real Islamic social administration 
whose feet were forged in the Holy Qur’an and the Holy 
Prophet(saw) has founded them. This system was based upon the 
ethical principles in social cooperation that among the top of all 
those principles was—good moral ethics, Imam al-Baqir(as) has 
said: “Among the believers whoever possesses complete faith 
or belief necessarily must also be equipped with superior moral 
ethic.'151 And its indication is that individuals should always 
meet each other with a pleasant face. Imam al-Baqir(as) said: “А 
man came near the Holy Prophet(saw) and said: ‘O the Holy 
Prophet of Allah, please advise те.....’ Advises that Holy 
Prophet(saw) offered to that man include this sentence: ‘Always 
meet with a religious brother with a smiling or pleasant 
face.’”252 The other manifestations of decent and pleasant 
behavior are tolerance with respect to all groups of people that 
Imam al-Baqir(as) has said: “Who ever has been blessed with 
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tolerance and courteous or polite behavior—has also been 
blessed with faith as well аѕ.”153 Imam al-Baqirtas) for each 
depart unit from social units, has provided its special program 
and administration as well as has explained its relationships 
with other units—that the prime most social units consists of 
family and its last unit consists of the entire society. 

1- Family: 

Among the various social units, the family is the prime most 
infrastructure unit and organization that has been created. It is 
the family which has the most critical responsibility of 
supporting the entire society upon its shoulders through the 
presence of pious individuals and elements. And this issue is 
the starting point of establishment and nourishment sound 
manpower of the society. In order to organize the family and 
for its sustenance, Imam al-Baqir(as) has established its basic 
principles; these principles start with the selection of a suitable 
life partner as a wife/husband on the basis of cooperation and 
decent moral ethics as well as having roots in the righteous 
families. He also presented a program for the rights of family 
members with respect to each other and that would bring 
stability and comfort for the entire family from the sides of 
husband and wife. Imam al-Baqir(as) has narrated a tradition 
from his great father Holy Prophet(saw) regarding the husband 
who has a right upon the neck of his wife said in the following 
manner: “That she should obey her husband, shouldn’t disobey 
him, without his permission shouldn’t give any out side his 
house as an alms, should not observe recommended fast without 
his permission, whenever husbands needs her, she should not 
refuse to him from that, even if she is mounted upon the 
camel’s saddle, and should leave her home without the 
permission of her husband...”454 Also, Imam al-Baqir(as) has 
said: “The struggle (jihad ) of a wife in taking care of her 
husband is described as—virtuous.” 


чё 
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Imam al-Bagir(as) as asked women for tolerating annoyance and 
harsh behavior of their husbands so that through this manner 
relationship of the married couple could continued and 
shouldn’t result in the disintegration of the family; because 
wife’s intolerance some sort of rude behavior of her husband 
might result in such consequence. In this regards, Imam al- 
Baqir(as) has said: “Тһе struggle of a wife consists that in 
confronting the tortures of her husbands and other things on the 
part of her husband—which are not very pleasant for her, 
should tolerate them and should be patient.” 155 


On the other side Imam al-Baqir(as) also has assigned women’s 
rights that husband is responsible for their implementation, so 
that through these means love and fellowship between husband 
and wife should become profound and deep rooted and an 
environment of ease and comfort should dominate over the 
family; including taking care of all her genuine requirements 
with respect to clothing and nourishment. In this regards, Imam 
al-Baqir(as) has said: “Whoever has a wife that he is able and 
doesn’t provide a dress that she could cover her private parts and 
doesn’t provide such food that through which she could make her 
back as straight, its incumbent upon the imam or ruler of the 
societv—to order separation between them.'15$ He also 
emphasized a lot for paving importance with respect to the wife. 
Imam la-Baqir(as) has narrated a tradition from his great father 
Holv Prophet(saw) that he has said: ''Gabriel has recommended 
regarding women so much that I assumed that that divorcing 
them except in cases of major sins committed by explicitly— 
isn’t permissible.'157: He also encouraged men to tolerate 
misbehavior, annoyance by women and not to treat them in a like 
manner because this would result in bad relationships and 
creation and tension in the family environment, therefore he said: 
“Whoever tolerates the misbehaver and annoyance of his wife 
even though his misbehaver could be just one single bad 
sentence—Allah would freed him the hells’ fire and would 
paradise incumbent upon him. 758 
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Imam al-Baqirtas) himself in tolerating misbehavior and tortures 
of others inflicted upon him was a model; in explaining the 
conditions of his father’s life, Imam al-Sadiq(as) has said: “My 
father has a wife who used to annoy him but instead my father 
in front of her bad behavior prayed for his wife good of the 
hereafter.”259 Imam al-Baqir(as) was the founder of establishing 
mutual rights between the parents and their children; from his 
point of view what is incumbent upon the parent is— 
nourishment of their siblings in accordance with the meanings 
and values of Islamic teachings,199 as well as keeping them ata 
distance from deviations. For the nourishment of children, 
Imam al-Baqir(as) has presented comprehensive programs for 
different stages of their lives which begin at age of childhood, 
adolescence, and than terminates at the age of responsibility, 
development and perfection. Imam al-Baqir(as) has emphasized 
a lot for the creation of balance and moderation with the 
children’s behavior. In this regards he has said: 


“The worst kinds of fathers are whose shortcomings in their 
children’s affairs results in their becoming rebellious and 
disobedient. Also, the worst kinds of fathers are those, who in 
the path of their excessive love and affection transgress the 
limits of moderation.”*5! Imam al-Baqir(as) also has 
recommended children for doing good towards their parent and 
has said: “There are three things that Allah doesn’t allow their 
quitting for any Muslim no matter whatsoever, namely: 
Returning of a deposit, whether the person who has deposited it 
be a good person or lewd, to be loyal to your commitment 
whether the other party be a good person or sinner and lewd, 
and doing good towards the parent whether those two persons 
are good and righteous human beings or bad and sinners. '152 


Imam al-Baqir(as) because of the reason that parent have the 
right upon their children, has issued plenty of strict instructions 
based upon that even though children might have parent who 
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are deviated, lewd, and sinner, are duty bound to treat them 
with goodness. Imam al-Baqir(as) has prohibited, disobedience 
and rebellion of children under all circumstances with respect to 
their parent and has prevented every one from this act, even 
though if the parents behave harshly and are of rude with 
respect to their children. He has narrated a tradition from his 
great grand father the Holy Prophet(saw) in this regards as 
follows: “Be aware from being inflicted with cursed by parent 
(a’aq) because the smell of paradise—equivalent to one 
thousand years of journey that reaches to the nose—doesn’t 
reach to the nose of person who is cursed by his parent.....”29? 


2- Relatives: 


Relatives are defined who have relative relationship with the 
members of a family, like brothers, sisters, paternal and 
maternal uncles, grand parents and other members of the family 
who from the point of view of lineage have near or distant 
relationship with a certain family. Imam al-Baqir(as) have 
encouraged a lot about establishing communications and 
visiting each other and explained the rights relevant to these 
relations. He has also emphasized this point that relative have 
priorities in doing favors, act of goodness, making them pleased 
and helping in solving their problems, as compared to other 
people. Imam al-Baqir(as) has also explained the positive affects 
of maintaining ties (sile-rahm) with respect to the relatives in 
the following manner: 


“Union (sile-rahm) with relatives results piety of characters, 
immunity from calamities, prosperity, and increase of wealth. It 
protects the doer from sudden death, increase his providence, 
and results in his becoming dearer within his clan. Therefore, 
whosever in the society must be careful of Allah and should 
establish communication with his relatives.”2% 


He said to one of his companions: “Be aware that so far you 
have been visited by death several times; however, every time 


236 > IMAM MUHAMMAD AL-BAQIR 


due to the relations which vou did establish with vour relatives, 
Allah has postponed it.”165 


3. Neighbors: 


Imam al-Baqirtas) has emphasized to behave properly with 
neighbors, and has said: “I have read in the book of Imam 
Ali(as) that the Holy Prophet(saw) wrote to immigrant and helpers 
that: ‘The neighbor until the time has not stretched his hand to 
inflict a damage upon the neighbor and has not committed any 
sin in that path—is like a man himself, and therefore respect of 
his neighbor like his own mother upon him is сотри!ѕоту.”266 
Also, he prevented misbehavior and annoyance and not 
respecting rights of one’s neighbors. He has narrated a tradition 
from his grand father the commander of the faithfultas) who has 
quoted from the Holy Prophet(saw) as follows: 


“Whoever has annoyed his neighbor, Allah has forbidden the 
smell of paradise upon him, and his abode is hell which is a bad 
abode. Whoever disrespect and trample the right of his 
neighbor—is not from me, and Gabriel continuously has 
recommended me to behave decently with neighbors to the 
extent that I imagined that a neighbor would inherit inheritance 
from a neighbor. '167 Also, he has narrated from his own grand 
father the Holy Prophet(saw) that he has said: “Whosoever sleeps 


full and his neighbor sleeps hungry and pass the night into 
morning he hasn’t believed in me... '168 


It is worth while to be mentioned here that whatever is 
interpreted from the narrations of ће Ahl al-Bavt(as) the title of 
neighbor is applicable for all of the people of society whether 


he be a Shi’i or follower of Ahl al-Bavt(as) or else, also Muslim 
or non Muslim. 


4. Righteous Group Individuals: 


The internal ruling system of righteous group is a coordinated 
system based upon unity in standards, values, ideology, law, 
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etiquettes, and traditions. Because all of the individuals of this 
group receive path and traditions from one fountainhead that 
аге the same АҺ! al-Bavttas), this unity in receiving from the 
same source is responsible for their mutual understanding and 
sentiments in working together with each other, and is the main 
factor of their being united. The social administration of the 
righteous group is based upon a stable and permanent law and 
that was nothing except the words of Imam al-Baqir(as) that he 
has said: “A believer is like a real brother for another 
believer.” 269 | ' 


In this narration Imam al-Baqir(as) has considered relationship 
between righteous individuals as genetic or ancestral that its 
basis rights like—efforts and endeavors for solving the 
difficulties and meeting needs of believers, their well wishing, 
praying for them, and covering their shortcomings are— 
derived.179 The relationship that rules such а society.is aroused 
from self sacrificing, and heartily surrenders in front of Allah's 
command. Imam al-Baqir(as) has said: “Allah has paradise that 
none except three persons could enter into it and of these three 
persons is—who regards truth as a ruler within his heart and 
soul.”274 


Such a rule has been taken shape on the basis of principle of 
respecting and honoring individuals of the group with respect to 
each other so that through this means the spirit of love becomes 
rooted among them. Imam al-Baqir(as) admonished his 
companions in the following manner: “Regards your 
companions as respectable and be careful about their dignity 
and prestige; lest you attack thus hurting each other, don’t be 
jealous with respect to each other, be careful from miserliness, 
and be sincere slaves of Allah. '172 

Imam al-Baqir(as) continuously motivated the individuals of this 
group with different tasks which resulted in having spirit of 
mutual love and affection; in this regards he has said: “Smiling 
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of a man in front of the face of religious brother is considered 
as a virtue; removal of thorns from the path of a believer is 
considered a virtue, and none of the worship is dearer near 
Allah than making the heart of a believer full of joy 272 Imam 
al-Baqir(as) has explained some of the mutual rights which 
control the society of his righteous friends as follows: 


“One of the rights of a believer is right of feeding him, to cover 
his short comings; if he is inflicted with pain or sorrow he 
should endeavor his best for its removal, if he is indebted 
should pay his debt, and if he has left this world, he should act 
to be as good successor for his wife, family, and children.” 174 


He also encouraged and motivated individuals of the righteous 
group for searching factors which would be responsible for 
nearing of hearts, spirit of brother ship, love & affection, and 
mutual cooperation. It has been narrated from Abu Hamzeh 
Thamali that he has said: “I was travelling with Imam al- 
Baqir(as); we stayed at a place, Imam al-Baqir walked a little bit 
then he returned towards me. When we reached near each other, 
he shook my hands warmly. I asked him: ‘May Allah make me 
as your ransom, were no we together a while ago?’ Imam al- 
Baqir(as) replied: ‘Don’t you know that when the two believers 
reach near each other after a being a distant apart and press 
each other’s hands, Allah looks upon them with kindness. In 
this condition when Allah looks them with compassion, orders 
their sins to fell down from these two individuals and the sins 
are fell down from them. О Abu Hamzeh, like the leaves that 
fall in the autumn, the sin of these two persons fell down and 
they separate from each other in a condition of not having any 
sins.?”275 


He also has said: “If two believers took a small distance from 
each other even to the extent of going behind the trunk of a tree, 
and then meet each other, it is desirable that hey should give 
their hands to each other.”27® He has quoted a narration from 
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his exalted grand father the Holy Prophet(saw) who has said: 
“When ever you meet with each other meet with salutations and 
hand shake, and when you separate from each other seek 
forgiveness for each other. 177 


Imam al-Baqir(as) also paid special attention with regards to 
visiting and encouraged and motivated his companions about 
this act since this act is responsible for uprooting the spirit of 
brothership and sawing of seeds of love among their hearts and 
souls. Through explaining the positive effects of visiting and 
revisiting that it have upon visitors encouraged it in the 
following manner: 


“Every believer who exits from his house for visiting his 
brother believer and is enlightened of his right, for each step 
that he undertakes Allah writes it as goodness for him, deletes 
his sins, moves his position higher, and since he knocks the 
door of his brother believer, Allah opens upon him the gates of 
heaven. And when they shakes hands and embrace each other, 
Allah looks at them and then because of these two persons feels 
proud in front of the angles and says to them: ‘Look at these 
two servants of mine, who have visited each other for the sake 
of my pleasure love each other. Therefore it is up to me that 
because of their this act would not inflict upon them my 
torment, and when that person returns from his brother believer, 
equivalent to the number of breath, steps and the words he has 
uttered, Allah’s angles accompany him, and protect his from 
that very instant until tomorrow’s of that day from calamities of 
world and hereafter. Thus during this period if this person 
leaves the world, he is completely waived from divine 
accounting and that believer to whom he has visited—if he also 
happens to be enlightened about rights of the visitor he too 
would be rewarded with rewards equivalent to rewards 
bestowed upon the person who has visited him.'178 
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Imam al-Baqirtas) has prohibited all acts which result in 
happiness, taking distance, and separation, like, backbiting, 
accusing, insulting, finding faults, calling with each other with 
ugly titles, cursing and stretching hands towards others wealth 
and dignity of the people, and seriously warned all not to 
perform such acts. Also, he has encouraged and motivated and 
called every one to make efforts and endeavors with respect of 
making peace between believers and having love and affection 
with respect to each other. In this regards he said: “Until two 
believers haven’t returned from their religion, the Satan 
continuously keeps him busy towards initiating whispers and 
enmity between them, and as a result ultimately when they have 
differences with each other, the Satan rests lying upon his back 
and says: 'l am victorious, thus may Allah bless whoever 
creates love and affection between these two friends of mine. O 
believers love each other and be affectionate towards each 
` other. '179 


He has strictly forbidden Shi'i with respect to finding 
shortcomings and mistakes of each other and has said: ''The 
nearest condition of a slave with respect to unbelief is—that he 
is with a religious believer but should trv to collect his faults 
and shortcomings so that one dav he should utilize them against 
him.'180 Also, he has warned against accusing and branding 
believers as an unbeliever, and has said: “None testifies about 
the unbelief of another one but that this testimonv would catch 
the skirt of one of them. If the testimony was true then the other 
party is an unbeliever, and if the testimony was false and the 
other party is a believer, the accusation of unbelief would return 
upon him and he would become an unbeliever. Thus be careful 
from accusing of believers. '181 


He also prohibited every one from tale bearing and slander and 
has said: “The Paradise is forbidden upon the talebearer and 
slanderer who are in the state of moving while busy in 
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slander.” 282 He also prohibited from leaking the secrets which 
are especially relevant to believers and has said: “On the day of 
judgment a slave from the slaves of Allah shall be brought, who 
doesn’t has any blood upon his neck, but he would be given 
blood equivalent to the amount of a cupping glass. 183 It is said 
to him that this is your share from the blood of a certain person. 
He speaks to Allah that O my creator, You, know that I don’t 
have blood of any one upon my neck. He is told that: ‘Yes, but 
you heard such news from a certain person, then quoted it for 
others, your saying passed through mouth to mouth until 
reached near a certain tyrant and that tyrant through the means 
of this word killed this person, and this is your share in his 
51009,84 


5. Islamic Societv: 


The Islam consists of a vast horizon and all of them who recite 
the witnessing—are included in it. An expanded arena which 
accumulates all of the manpower and resources around it, and 
utilizes them in accomplishing one objective in a single path, 
therefore it is due to this reason that the axis of Islam and its 
limits of action include all of the Islamic society. The social 
administration of Islamic society is based upon—brothership, 
coordination, & cooperation in achieving higher exalted goals, 
and security of Islamic administration in front of the danger of 
disintegration and separation into pieces. It was due to this 
reason that the Holy Prophetsaw) and Ahl al-Bavt(as) 
continuously encouraged and motivated all of the Muslims to 
put their courage towards Muslim affairs, to participate with 
Muslims in their mutual desires and sorrows as well as 
encouraged them in putting their courage in creating factors 
which would result in attaining closeness and unity of opinion 
relevant to common point of views in thoughts, sentiments, and 
conducts. 
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Imam al-Baqir(as) explained the over all rule with respect to 
conduct of individuals of the societv—which was bestowing in- 
depth understanding about the meanings of vicegerencv 
(vilavat) among the Muslims. It has been narrated from Zarare 
that he said: “J and Hamran entered near Imam al-Baqir(as), I 
said to him: 'We evaluate all individuals of the societv with this 
criterion and standard that whether believe in our beliefs or not, 
then anv one anv one among them be—Alwite or non Alwite— 
are in agreement with us, we close the embrvo ої vicegerencv 
with him and if his belief are in opposition with us be—Alwite 
or non Alwite—we are disgusted with him. Imam al-Baqir(as) 
said to me: ‘O Zarare the word of Allah are superior to your 
words, then where are those about whom Allah has said: But 
those destitute men, women, and children who don’t possess 
any options to find the path? 


‘Where are those who in accordance with the interpretation of 
the Holy Qur’an whose task on the Day of Judgment is tied 
upon the Command of Allah? Where are those who in 
accordance with the interpretation of the Holy Qur’an have 
mixed righteous deeds with undesirable deeds? Where are the 
Companions of the Purgatory (Aiara'f), and the position of 
those about whom in accordance with the interpretation of 
Allah in the Holy Qur’an, love and affection should be created 
between in their hearts, would be where in accordance with 
your way of ћіпкіпр?'”185 


Therefore, we see that the criterion and standard near Imam al- 
Baqir(as) is not—association with the righteous group of Shi’i, 
instead the criterion and standard is the true religion of Islam. If 
tradition of Ahl al-Bavt(as) in their narrations, and especially 
narrations of Imam al-Baqir(as) that has been distributed in 
various books, the vicegerency (vilayat) could be divided into 
four categories in accordance with the words of those exalted 
ones: 
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1- Vilayat of Allah. 
2-Vilayat of the Holy Prophet(saw). 
3-Vilavat of АҺ al-Bavt(as). 
4-Vilayat among Muslims. 


Thus, in this manner whoever doesn’t believe in the 
vicegerency (vilayat) of Allah and Holy Prophet(sawj—is ап 
unbeliever with respect to the assembly of Muslims; however if 
he believes in these two vicegerencies (vilayats) but doesn’t 
believe in the imamate of Ahl al-Bavt(as), he can’t not denied 
the characteristics of Islam. Rather so far he is not an opponent 
and enemy of Ahl al-Bavtas) remains valid upon the 
characteristic of Islam. It is therefore that vicegerency (vilayat) 
between the followers of АҺ al-Bavtras) and other Muslims— 
who don’t believe in the Vicegerency (vilayat) of Ahl al- 
Bavt(as) is permanently maintained and severance of this is not 
permissible for any one. Imam al-Baqirtas) continuously 
encountered with such morale with other Muslims. Based upon 
this logic, he has explained overall principle among the 
Muslims for his Shi'i and companions. He has called his 
companions for the cooperation with other Muslims, and the 
basis of this cooperation is the narration from the Holy 
Prophet(saw) that he has quoted for his companions that he said: 
“Whoever feeds three Muslims Allah on the Day of Judgment 
would provide food from three Paradises namely: Aden, Firdos, 
and Tuba, '186 


Also he has narrated this blessed narration from the Holv 
Prophet(saw): “Whoever covers a person among the poor of 
Muslims, rescue him from nakedness, or has helped him 
through his food and wealth, relieve him from hunger, Allah 
assigns seventv thousands His angles upon him in order to seek 
forgiveness for him until the dav when the trumpet would be 
blown. ''187 
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He strictly has forbidden closing doors upon the Muslims and 
their un-acceptance. It has been narrated from Abu Hamza from 
Imam al-Baqir(as) that he has said: “I requested to Imam al- 
Вадіг(аѕ): ‘May Allah make me your ransom, what do you say 
about a Muslim who went to see another Muslim or went near 
him for his need, seek permission to enter but that Muslim 
while he is inside his home doesn’t permit him to enter, and 
doesn’t come outside to meet him?’ Imam al-Baqir(as) replied: 
'O Abu Hamzeh, each Muslim who goes to see other Muslim, 
or visits him for his need, he should be inside his home and the 
visitor seeks permission of entrance but that Muslims doesn’t 
come out of his home to see the visitor—shall be under the 
curse of Allah until they meet each other. Abu Hamzeh says: ‘I 
asked Imam al-Baqir(as): ‘May Allah make me as your ransom, 
does he would remain under curse of Allah until the time he has 
not gone to see him?’ He replied: ‘Yes О Abu Hamzeh. 188 


Imam al-Baqirtas) also prohibited from pursuing faults and 
secret affairs of Muslims. He has quoted a narration from his 
exalted grand father the Holy Prophet(saw) that he has said: “О 
the community of Muslims who has accepted Islam by tongue 
and the complete faith has yet not been entered into your heart, 
don’t insult Muslims, don’t pursue their faults, because 
whoever would pursue faults of Muslims, Allah too would 
pursue his faults, whoever is pursued by Him, He would make 
him insulted even if the faults happen to be inside his home, '189 


He also has narrated a tradtion from the Holy Prophet(saw) that 
he has said: “Whoever would practice deceit against a 
Muslim—isn’t from us. 199 Imam al-Baqir(as) continuously has 
invited his Shi’i towards righteous conduct, patience regarding 
torture and annoyance by others, avoiding confrontation, 
replying evil with evil, oppression with oppression, and 
separation with separation. He continuously asked his Shi'i for 
pardon and forgiveness. It has been narrated from him that he 
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has said: “Being ashamed from forgiveness and pardon is 
superior and easier than from being ashamed in punishment and 
revenge, '191 He also has said: “There are three things that 
through their means Allah increases the prestige of a Muslim 
individual namelv: 'Forgiveness of some one who has 
oppressed him, showing munificence and generositv towards 
some one who has deprived him, and being associated with 
some one who has severed relations with him. 192 


Imam al-Baqir(as) always did things that his Shi’i and followers 
should like acts like closeness with the people, and righteous 
conduct which should result in contentment of general people— 
even non Shi’i Muslims. Of course this issue is correct to the 
extent that it shouldn’t brought retribution and wrath of Allah. 
Imam al-Baqir(as) has narrated a tradition from the Holy 
Prophet(saw) that he has said: “Whoever in pleasing and 
appeasement of people performs an act that should make Allah 
angered it would have a reverse affect upon his prestige i.e. 
whoever among the people has pleased and appeased him in 
reality would have insulted him. However whoever prefers 
obedience and command of Allah and through this means is 
inflicted with people's wrath, Allah would be sufficient for him ` 
from the enmity of each enemy, jealousy of each jealous, 
oppression of each tyrant, and He would be his supporter and 
Баскег.”193 


Although Imam al-Baqirtas) encouraged and motivated people to 
maintain relations with other Muslims but at the same time he 
prohibited them from having relations and companionship with 
some of the groups of people. He has narrated a tradition from 
his father that he has said: “O my son don’t be companion, 
traveler, and speaker with five groups: ‘Be careful from 
companionship of a liar because he is like a mirage, who 
presents distant as near and near as distant for you. Be careful 
from companionship of a lewd and sinner because he would sell 
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you at the price of a morsel or even less than that. Be careful 
with the companionship of a stupid person because he wants to 
benefit you but due to his stupidity would inflict you with a 
1о05$.?”295 


Imam al-Baqir(as) also prohibited his Shi'i from confrontation 
and fighting. He always invited them towards encouraging 
goodness and prohibiting forbidden so that the Shi’i should 
have an active presence at the social arena and in action, 
sincerity, and conduct should act as a righteous model for 
others. In this regards Imam al-Baqir(as) has said: “A Muslim is 
some one that other Muslim should be immune from his hand 
and tongue....a believer is some one that Muslims should 
consider him as a trustee in their lives and wealth; it is 
forbidden upon a Muslim to oppress the other Muslim or should 
restrain him from his help, or should prevent him from 


performing of a good deed or should let him fall into sins and 
corruption. '195 


He in order for the general security of relations of the righteous 
group advised them overall to cooperate with centers of power 
and said: “When the affairs of the government fell under the 


hands of incompetents, apparently be with them but opposed 
them from inside.” 


Imam al-Baqir and Future of Righteous Groups 

One of the most important elements for achieving victory for a 
revolutionary group is the existence of an awakened leadership, 
who should continuously have domination over their 
progressive movement, and should have the responsibility of 
fast change of direction. He should organize over all program 
and lines of action, and through supervision over 
implementation in the external world, help them through 
providing moral energy and meaningful support in order to 
enable them continue their movement for attaining their 
cherished goals. In the logic of АҺ al-Bavt(as) leadership is a 


THE FOUNDATION OF PIOUS COMMUNITY > 247 


divine leadership that has been defined by Allah, and has been 
Officially convey it to the Holy Prophettsaw), who has conveyed 
it to the Commander of the Faithful Imam Alicas) and this will 
and leadership orderly has been assigned from imam to the 
forthcoming imam until it reaches to the last of the imams— 
Imam al-Mehditas). 


Imam al-Baqir(as) assigned a special importance to the issue of 
imamate after him, invited the attention of his companions 
about this issue and its relevant specifications and conditions, 
and its diagnoses in the external world. He sometimes has 
announced this issue to his companions in an exoteric and while 
at other times in an esoteric manner, and this issue has been 
continued from the beginning of his imamate until the end of 
his blessed life. He has utilized all suitable opportunities in 
pointing about this issue, and has emphasized the importance of 
following his successors. Of course the imamate of Imam J’ afar 
al-Sadiq(as) after Imam al-Baqir(as) has always been in the 
limited circle accompanied with a sort of covering. He didn’t 
give this news except to his sincere and close companions so 
that through this means could secure the security of imam after 
him. Muhammad bin Muslim has narrated: “I was near the 
Imam Abu Jafar bin Muhammad bin Alias) that suddenly his 
son J’afar with long hairs and having a piece of wood in his 
hand with whom he was playing, entered from the door. Imam 
al-Baqir(as) took hold of his son and embraced and then said: 
‘May your mother and father be your ransom, don’t keep. 
yourself busy in amusement and play.’ Then he said: ‘O 
Muhammad, after me he is your imam, follow him and seek 
illumination from the luminous torch of his knowledge; by 
Allah that he is verily the same Imam al-Sadiq the truthful that 
Holy Prophet(saw) has described for us....’”29° 


And also it has been narrated from Hammam bin Naf’a that he 
has said: “One day Imam al-Baqir(as) said to his companions: 
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'When vou have given up me, follow this son that he is vour 
imam after me, and then he pointed out towards his son— 
Jafar.’”297 Also, Imam al-Baqirtas) in replying to a question of 
some one who has asked him about the Awaited one (Gha'em) 
hit his hand upon the back of his son J'afar. It has been narrated 
from Fusail bin Yasar that he has said: “I was near Abu 
J’afar(as) that suddenly I saw Imam al-Sadiq(as) came near him; 
Imam al-Baqir(as) said: ‘He is the best creature of Allah after 
me.’”298 A prolonged tradition has been narrated from Abdul 
Ghaffar bin Qasim that a part of if it is: “Abdul Ghaffar has 
said: ‘I have become old and my bones too have become weak, 
but I don't see any thing among you Ahl al-Bavt(as) that would 
make me happy, rather I see that group by group you and your 
companions are being executed or are in the state of run due to 
fear, and I every day await for your Awaited one—(Gha’em) 
saying that he is going to make uprising today or tomorrow.’ 
Imam al-Baqir(as) replied to him: “О Abdul Ghaffar know that 
our awaited one—is the seventh son from our genealogy, and it 
is not the time of his appearance. My father from his father 
from his fathers has narrated that the Holy Prophet(saw) has said: 
‘Verily the imams after me are twelve equivalents to the 
number of Banu Israel’s chiefs that nine of them are after al- 
Husain(as), the ninth one among them is the same Awaited one, 
who would wage his uprising during end period, and would fill 
earth with justice as it has been filled with tyranny.’ Abdul 
Ghaffar says: 'O son of the Holy Prophet(saw) if it is like that 
then who would be the imam after you?’ Imam al-Baqir(as) 
replied to him: ‘The task of imamate after me would be 
transferred after me to J’afar who is the eldest son and father of 
imams—the one who in conduct and saying is—the righteous 
опе.?”199 


It has been narrated from Abul Sabbah Kanani that he said: 
“Imam al-Baqir(as) looked at his son who was in the state of 
walking and then said: 'Do vou see this son7 This is the one 
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that Allah has said about him: ‘I wanted to do a favor upon 
them who were oppressed upon the earth and make them as 
leaders of people and make them as the inheritors of earth.’” It 
has been narrated from Zarareh that he said: ‘Imam а!-Вадіг(аѕ) 
one day called Imam al-Sadiq(as) while he was without any 
sickness and in the state of complete fitness. Then he said to 
Imam al-Sadiq(as): ‘I have decided to order you at this time.’ 
Imam al-Sadiq(as) replied to him: ‘Whatever orders you have, I 
am at your service.’ Imam al-Baqir(as) said: ‘Bring the ink, pen, 
and paper.’ Imam al-Sadiq(as) brought for him pen, ink, and 
paper and Imam al-Baqir(as) wrote for him his open will then 
ordered to called a group of Qureshite and asked them for the 
testimony of this will—that was about the imamate of Imam al- 
Sadiq(as). 299 


Of course such a declaration was a natural act because it was 
open death-will that all people normallv would have done such 
a thing, and it was in the manner that declarer of the death-will 
would write his will especiallv through his eldest son. It has 
been narrated from Imam al-Sadiq(as) that he said: “Му father 
handed over me to everv thing that was there; in a manner that 
since his death approached asked me: 'To invite the witnesses.' 
Thus I presented four people that among them Naf'a slave of 
Abdullah bin Omar too was present then he said to me: 'Write 
down that this is the will that Jacob has made it to his sons. O 
my sons! Allah has selected religion for you. Thus don't die 
except in the stage of being committed to this religion as 
Muslims, Muhammad bin Ali wills his son J'afar the same will 
and wills him to shroud him and burry him in the cloak and 
dress—in which he has always offered Friday prayers, should 
place his turbine over his head, should bring his grave 
equivalent to four fingers above the ground; and while burying 
him should open ties of his shroud.’ Then he said to witnesses: 
‘Go away that may Allah bless you.’ I said to him: ‘O father 
this death-will doesn’t has any thing significant to take four 


250 > IMAM MUHAMMAD AL-BAQIR 


witnesses upon it.’ He replied: “О my son I don’t wished that 
they should dominate upon you and it is said that he has not 
made any death-will. I wanted to have a proof with this асї'”201 


Imam al-Baqir(as) ignited this hope among the hearts of his 
companions and all of individuals of Shi'i group that—and 
gave them the news of the fall down of Banu Umayyad 
government in the near future.?°* And practically after eighteen 
years of martyrdom of Imam al-Baqir(as), the Umayyad 
government was destroyed and government of Umayyad was 
terminated by the hands of Abbasid. Imam al-Sadiq(as) after his 
father assumed the duties of imamate in his hands, and as 
consular Abdul Halim Jinid has described about him that: 
“Imam al-Sadiq(as) was the fruit of a difficult decade that the 
humanity has surrendered their heads in front of him and 
utilized the civilization that he has created for the humanitv. '293 
He was a tallest tree that brought fruits of knowledge and 
understanding in the modern period and upon each of its leaves 
there were reflections from the Ahl al-Bayt characteristics and 
were benefitted for three decades from his, his father’s, and 
grandfather’s knowledge. '204 


ameer e 
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TERROR AGAINST AND MARTYRDOM 
OF IMAM AL-BAQIR 


Imam Muhammad al-Baqir(as) didn’t leave world in natural 
condition instead elements of filthy Umayyad—who don't have 
any faith in Allah and the Day of Judgment—killed and 
martyred him through the means of poison. Of course historians 
regarding the name of tyrant who has committed this act have 
difference of opinion. A group of historians believe that the one 
who sent poison and martyred him was Hisham bin Abdul 
Malik. Of course from our own point of view this is superior as 
compared to other point of views because Hisham continuously 
possessed jealousy with respect to the progeny of the Holy 
Prophet(saw), and his heart was full of their enmity. He is the 
same one who through insulting Zaid bin Ali(as) forced him to 
wage his uprising, and it is obvious that existence of and 
actions taken by such an exalted personality as Imam al- 
Baqir(as) must have taken away sweet dreams from this tyrant. 
Since, the importance of his knowledge and learning was 
circulated through out the Islamic country and all the Muslims 
spoke about his blessings for the Islamic society. It was under 
this background that this filthy tyrant in order to relieve him 
from this nightmare planned the terror of that exalted one. 


Of course some of the historians believe that the one who acted 
to execute the terror of Imam а!-Вадіг(аѕ) was—Ibrahim bin 
Walid. But the opinion of Seyed Ibn T’aoos is that—Ibrahim 
bin Walid alone has participated in spilling the blood of Imam 
al-Baqir(as), and this means that he was not alone in Imam al- 
Baqir terror, and some others too were accompanied with him 
in this task.2 Some of the historical resources have not 
mentioned the name of the person who has poisoned Imam al- 
Baqir(as), and martyred him; they have contended them to only 
this saying that Imam al-Baqirtas) has left the world through the 
means of роіѕоп 3 
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Motivation behind Imam al-Baqir Terror 
Motivations that caused Umayyad to terror Imam al-Baqir(as) 
could be classified into few categories as follows: 


l-The Exalted Personality of Imam al-Baqir: 


Imam al-Baqir(as) was the highest personality in the Islamic 
world; all the Muslim people in his commemoration, perfection, 
and distinction have unanimous opinion. That exalted 
personality was the ultimate desire and objective of all Islamic 
scholars from all cities of the Islamic lands. So far Imam al- 
Baqir(as) was the most apparent upraised-banner of the Holy 
Prophet’s(saw) progeny; naturally it possessed people's 
sentiments towards it, and was continuously respected and 
honored by them. This great social platform and people’s 
support of Imam al-Baiqr(as) aroused Umyyad’s grudge and 
wrath with respect to him until they reached an unanimous 
opinion regarding his murder. 


2-The Incidents of Damascus: 


Researchers and historians do not consider it as unlikely that 
the incident which occurred in Damascus would have caused 
Umayyad to decide to terror Imam al-Baqir(as). The details of 
this incident are as follows: 


A. As it was mentioned earlier, when Imam al-Baqir(as) was 
called near Hishaam bin Abdul Malik, entered into his court; 
Hishaam with his imaginations that Imam al-Baiqr(as) in the 
shooting competition of arrows, would have hard time in hitting 
the target with arrows, this issue would cause to his insulting, 
mocking, and lowering his position near the people of 
Damascus. He ordered him for the shooting of arrows but when 
Imamtas) shoot arrows few times in a wonderful manner that 
was unique in the world of shooting through hitting the target; 
Hishaam was dumbfounded and wrath and anger took hold of 
him that earth with all of its vastness became narrow upon him. 
A group of historians believe that Hishaam decided at this time 
to kill Imam al-Baqir(as). 
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B. Another group of historians believes that after Imam al- 
Baqir(as) in the same assembly engaged in а dispute about the 
issue of imamate with Hishaam and in which he dominated 
upon him and affect of helplessness and incompetency appeared 
upon Hishaam’s face, he due to his grudge decided to kill him. 


C. Another group believes that engaging in dispute of Imam al- 
Baqir(as) with a Christian scholar and his being dominated upon 
him to the extent that Christian himself in front of a large crowd 
of the people of Damascus admitted his own helplessness and 
incompetency. And the importance of this event was to the 
extent that Imam al-Baqir superiority among the Holy 
Prophet's(saw) community among the people of Damascus 
circulated from mouth to mouth.* So that this very fame of 
knowledge itself become an element of grudge of Hishaam with 
respect to Imam al-Baqir(as), that cause to plan the map of 
killing of Imam al-Baqir(as) in his head. 

Imam al-Baqir's Testifying to the Imamate of Imam 
J'afar al-Sadiq After Him 

A little while before of his own martyrdom he has testified 
about the imamate of Imam J’afar al-Sadiq(as), and Imam al- 
Sadiq who was—the pride of world, and pioneer of thought and 
knowledge of the Islamic world assigned upon this position. 
And declared him as the general religious authority of the 
Islamic community, and recommended his Shi’i and followers 
for his following; he continuously and repeatedly testified his 
honorable son and always pointed out to his imamate. Abu Al- 
Sabbah Kanani has narrated: “Imam al-Baqir(as) looked upon 
his son Imam al-Sadiq(as) who was walking, then said: ‘Do you 
see this son of mine? He is the one about whom Allah has said: 
And We desired to show favor unto those who were oppressed 
in the earth, and to make them examples and to make them the 
inheritors.'''56 
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Although even one of these events, were sufficient for Hishaam 
to decide to kill Imam al-Baqircas) what to say about all of these 
incidents that occurred during one trip. Since, Umayyad group 
consisted of stupid and ignorant people who were deprived of 
simplest human qualities, and didn’t possessed least decency 
for the leadership of the community. 


Death-wilis of Imam al-Baqir 
Imam Muhammad al-Baqir(as) made few death-wills that some 
of them would be presented as follows: 


1. Imam al-Baqir(as) said to his son Imam al-Sadiq(as): “О J’ afar, 
I recommend you to treat with goodness to the companions and 
friends. Imam al-Sadiq(as) replied: ‘May Allah made me as your 
ransom, by Allah that I would never forget your companion and 
friend to the extent that an individual among them lives in a city 
of Islamic country—shall not be needy of any one.’”” 


2. Imam al-Baqir(as) has willed to Imam al-Sadiq(as) that that he 
should burry him in the dress in which he has offered prayer so 
that this dress could act as a truthful witness before Allah 
regarding prolonged worshipping and sincere servant-hood of 
Imam al-Baqir(as). 

3. Imam al-Baqir(as) made a portion of his wealth as a trust so 
that through its means morning assemblies should be organized 
upon him for ten days in Land of Muna. And perhaps this act 
could be traced that Muna is the—greatest center of 
congregation of the Muslims and organization of this mourning 
assembly—would result that the Muslims should enquire about 
its cause; and through this mean whatever torture and 
annoyance that has been inflicted upon Imam al-Baqir(as) 
through Umayyad, which ultimately resulted into his terror and 
martyrdom—they would become aware of it. So that Umayyad 
publicity organ should not be able to cover up Imam blood and 
in this manner whatever has been inflicted upon Imam 
Muhammad al-Baqir(as) should be forgotten. 
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Any way the poison infiltrated in Imam al-Baqir body, made a 
severe effect upon his body, and every moment death 
approached him speedily. At the last moment of his life Imam 
al-Baqir(as) turned all of his feelings and sentiments towards 
Allah. In that illuminated and spiritual condition, he recited the 
Holy Qur’an and sought forgiveness. His death arrived when 
Imam al-Baqir(as) was busy in remembrance of Allah and in this 
state his exalted spirit pulled its wing toward his creator. The 
spirit that has illuminated arenas of intellectual and educational 
Islamic world, and during that period none of such example 
existed to match with it. Through martyrdom of that exalted 
personality, the most magnificent page from the book of 
Islamic prophet-hood which—made the Islamic society of that 
time awakened and blossomed—was turned. 


His worthy son—Imam J’afar al-Sadiq(as) himself assumed the 
ritual of washing, shrouding and burial of his exalted father; he 
washed him, and with his eyes full of painful tears shrouded 
him. The father—who from the point of view of knowledge, 
virtue, and hardships in the path of religion—sky of the world, 
hasn’t shadowed any one like him during that period. His 
sacred body of Imam al-Baqir(as) with splendor and glory was 
accompanied with general public towards the Graveyard of 
Baqi'i. And near his father—Imam Zain al-A’abedin(as), and in 
the vicinity of his exalted uncle Imam al-Hasan(asy—a grave 
was dug for him, Imam al-Sadiq(as) placed his father in eternal 
position, and in reality the knowledge, forbearance, and 
whatever goodness and righteousness towards the people there 
was—burried with him. 


The tragic loss of Imam al-Baqir(as) was one of the most 
catastrophic tragedies that the Islamic communitv was inflicted 
with it during that period. Because the Islamic communitv with 
the loss of Imam al-Baqir(ask—has given up their vanguard, 
leader, and guide; some one who endured a lot in the path of 
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publication of knowledge, through crystallization of intellectual 
and cultural awakening, amongst the Muslims, and played a 
significant and outstanding role. It is famous in traditions that 
his age at the time of his martyrdom was fifty eight years; also, 
in accordance with famous opinion of historians the year of 
martyrdom of Imam al-Bagir(as) has been mentioned as four 
hundred and fourteen AH (lunar). 


Muslims’ Offering Condolences to Imam al-Sadiq In 
the Mourning of his exalted Father 

The Muslims while their hearts were saddened with intensive 
pains and sorrow crowded them towards Imam al-Sadiq(as) and 
because of befallen of such a catastrophe offered their 
condolences upon him; they considered them as his partners in 
pain and sorrow caused due to the separation of his exalted 
father. Among those who came to offer condolences and 
grievances to Imam J'afar al-Sadiq(as) was—Salim bin Abi 
Hafdheh. He said: “Since Imam al-Baqir(as) died, I said to my 
companions that you wait until I enter inside home and offer 
condolences upon Abu Abdullah J'afar bin Muhammadcas). I went 
inside home and offered my condolences and said: ‘We are from 
Allah and unto Him are our return.’ By Allah some one has left 
from us who said: ‘The Holy Prophet(saw) has said so and so, and 
no one questioned him about what is the document of Holy 
Prophet’ s(saw) saying. By Allah no one like would ever be seen.’ 
Salim said: Imam al-Sadiq(as) paused a while and then looked 
towards his companions and said: Allah said: ‘Among my slaves 
there would be some one who would donate half of the date for 
my pleasure, and I would nourish and train that half of the date 
for him like the way you nourish your horse’s child. Salim came 
confused and dumbfounded from Imam Jafar al-Sadiq home, 
looked towards his companions and said: ‘I have never seen 
strangest thing than this!! I considered it as great task that Imam 
al-Baqir(as) quoted from the Holy Prophetsaw) with out any 
means. But today Imam al-Sadiq(as) has quoted directly from 
Allah without quoting from any one else.''$ 


1 
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THE INHERITANCE OF IMAM AL-BAQIR 
It was known that the Holv Prophet(saw) has told in advance that 
this his grandson— Muhammad bin Ali bin Husain(as), in the 
near future would split the ocean of knowledge and knowledge 
and wisdom would be spilled profoundly from his 
fountainhead. All contemporaries of Imam al-Baqir(as) testified 
about this issue—the specialty that has attracted attention of 
them in a manner that all of the historians from generation to 
another have narrated it. However the best reason that 
historians during the prolonged decades and generations have 
testified about it and which in itself—is a reason from reasons 
of prophet-hood of his exalted grandfather—the Holy 
Prophet(saw) was—the very inheritance of knowledge, wisdom, 
and eloquent sayings that has remained from that exalted one. 


The period in which Imam al-Baqir(as) has lived was—the most 
critical period that required maximum efforts to wage an 
uprising on the part of Imam al-Baqir(as) in order to stabilize 
basic infrastructure of Islamic civilization, and supporting 
Islamic community with Islamic learning of true Islam. So that 
Islamic community could stand against the cultural onslaught of 
waves which were created through the means of victories. And 
through the cultural expansion which occurred with relationship 
of Islamic community with other nations—which entered in the 
expanded Islamic country of that period and came towards it— 
and it was not very far away that they could have easily 
disintegrated the life of Islamic community. It was in this 
background that it could be stated that the mission of 
Impeccable Imams(as) of the Holy Progeny of the Holy 
Prophet(saw) after Imam al-Husain(as) consisted of two basic 
specialties that could be summarized in the stabilization of 
cultural learning and enlightenment of Islamic community in 
general and Shi’i in particular. 
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If we pay attention towards inheritance of Impeccable Imams(as) 
from second half of the first century A.H until beginning of 
third century A.H which they have left as their legacy for the 
Islamic nation; the grandeur of this magnificent inheritence—its 
being unique and its superiority over the inheritance that exist 
with other Islamic sects collectively—would become explicitly 
clear for us. Because educational inheritance of Ahl al-Bavt(as) 
covered all arenas understanding and learning from the most 
sound and perfect fountainhead and from the point of view of 
context—extremly serious and precise. This inheritance in an 
explicit manner consisted very intimate relationship with the 
resources of divine understanding—that were manifested in the 
Holy Qur'an and traditions of the Holy Prophet(saw). Although 
in this in this text, we have limited to brevity, and it’s not 
possible to reflect all of the inheritance of Imam al-Baqir(as) 
here; however it is necessary to present a portion of it so that 
the magnitude of cultural and comprehensive richness of this 
inheritance could be shown clearly. In this book, we have tried 
to present samples of various arenas of wisdom and Islamic 
learning—of course in proportion to the number pages of this 
text, which were relevant specifically to Imam al-Baqirtas), and 
seek divine grace from Allah. 


Inheritance of Commentary of the Holy Qur’an 

There is absolutely no doubt that the Holy Qur’an is the prime 
Islamic explanation and most important resource of Islamic 
culture that has bestowed identity upon Islamic nation and 
divine prophet-hood, and has directed the nation towards the 
direction of humane perfection. Just like other АҺ al-Bavt(as), 
Imam al-Baqir(as) too assigned a significant importance towards 
recital, memorize, commentary, and preservation of the Holy 
Qur’an against encroachment of the transgressors and false 
claimers. Assemblies of commentary of the Holy Qur’an 
because of Imam al-Baqir practical enlightened involvement 
and educational strife—that existed in him—was a fruitful land 
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that presented special identity of Islamic nation to them. It was 
due to this reason that Imam al-Baqir(as) assigned specifically a 
portion of his time fortnightly to commentary and during that 
time explained all of its dimensions in details. A large number 
of intellectuals from scholars of commentary in spite of their 
having all sort difference of opinion and inclinations came near 
him, and learned a lot of things from him.* Therefore, Imam al- 


Baqir was the most illuminated commentator of Holy Qur’an in 
the Islamic world. 


Imam al-Baqir(as) in the commentary of Holy Qur’an followed a 
unique educational path that was hiš specialty—compatible 
with the objectives of prophet-hood and its principles. It 
clarified confusion created by those who believe in opinions, 
allegorical explanation, supposition, and imaginations. As an 
example his encounter with Ghattadah may be pointed out that 
he said to him: “I have been informed that you engage yourself 
in the commentary of the Holy Qur’an! Ghattadah replied: 
‘Yes.’ Imam(as) doesn’t considered his act as correct and said to 
him: ‘O Ghattadah if you comment about the Holy Qur’an in 
accordance of your own opinion, know that you have ruined as 
well has ruined others. And if you comment Holy Qur’an in 
accordance with words obtained by faculty of reason of other 
individuals—who are like you—know that you have ruined 
yourself as well has ruined others. Woe upon Ghattadah, only 
those people understand the Holy Qur’an—who were addressee 
of the Holy Qur’an by means of Allah. ''Ż 


Imam al-Baqir(as) considered the learning and comprehension of 
the Holy Qur’an specifically limited to Ahl al-Baytias). Because 
they are the only one who could differentiate the indisputable 
verses (mohkamat) from the disputable verses (moshtabehat) of 
the Holy Qur’an and abolished ones (mansukh) with abrogating 
ones (nasikh), and such knowledge doesn’t exist near any one 
except ће Ahl al-Bavt(as). It is due to this reason that it has 
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been narrated from these exalted ones that: ''Nothing is to 
distant apart from the reason of people than commentarv of the 
Holv Qur'an, because one verse whose content is linked in its 
beginning regarding an issue, while its end content is linked to 
an entirelv different issue, and this linked content is retreated 
due to various reasons.” 


Imam al-Baqir(as) has written a book that Muhmmad bin Ishaq 
Nadim in his book: Al-Fahrist, where he as counted the books 
written about the commentarv has mentioned its name. Ibn 
Nadim has written: ''The Book of Baqir bin Muhammad bin Ali 
bin Husain that Abul Jarud Zivad bin Mandher chief of tribe of 
Jarudiveh has narrated from it: 'Seved Hasan Sadr has said: 
‘Abu al-Jarud during the period when he was still committed to 
the rightful belief has narrated in this book of commentarv from 
a group of righteous Shi'i—that among them Abu Basir Yahyeh 
bin Qasim Asadi could be pointed out. Also, Ali bin Hashim 
bin Qummi in his book of commentarv has narrated about this 
book of commentary through Abu Basir.’”? 


Samples of the Commentary of Imam al-Baqir 

1. Imam al-Bagqir(as) about the commentary of this blessed 
verse: “And lo! Verily I am forgiving toward him who 
repenteth and believeth and doth good, and after walketh 
aright'f—has said it as vicegerency (vilayat) of Impeccable 
Imams(as), and added: ‘By Allah, if a man through out his age 
worships between the two sacred positions of the Holy K’aba 
(i.e. rukn and maqam), but didn’t bring our vicegerency 
(vilayat) with him to the Day of Judgment, Allah would through 
him into the fire of Hell.’” 


2. Imam al-Baqir(as) about commentary of the verse of Holy 
Qur’an: “O Messenger! Make known that which hath been 
revealed uno thee from Thy Lord’>—has said: “Allah has sent 
revelation to his prophet so that after him, he should select 
Alias) and appoint him for caliphate. The Holy Prophettsaw) was 


le 
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scared that this issue would a little bit hard for some of his 
companions. It was here that Allah revealed this verse for his 


solace and encouragement for this act, and implementation of 
divine command, '''$ 


3. Imam al-Baqir(as) about commentary of the verse in the Holy 
Qur’an: “The angles with the spirit (ruh) descend””7—has said: 
“Angles and writers come to the sky of the world and write 
whatever would happen to Allah’s servants during that year. 
But whatever they write is dependent upon the divine decree. 
Thus, Allah whatever He prefers makes it ahead, behind, 
steadfast, and He has the mother of the book (ummul kitab). '$ 


4. Imam al-Baqir(as) about commentary of the verse of the Holy 
Qur’an: “Then they would be hurled therein, they and the 
seducers''—has said: “This verse has been revealed about a 
nation that with tongue they admitted about justice of some one 


but in practice opposed him and attached them to some one 
else, '10 


5. About commentarv of the verse of the Holv Qur'an: ''Ask the 
follower of the reminder if you know not.”*+ Muhammad bin 
Muslim has narrated that I asked Imam al-Baqir(as): “Some one 
who are with us imagine that what is meant with this verse are 
Christians and Jews. Imam al-Baqir(as) replied: ‘If it means that 
they would invite you towards their religion!’ Then Imam(as) 
pointed out towards his chest and said: ‘We are the follower of 
the reminder (ahl ul-zikr) and are those with whom questions 
should be be asked, 12 


6. About commentarv of the verse in the Holv Qur'an: “Оп the 
day when We shall summon all men with their Іеайегѕ.”13 J'afar 
bin Yazid has narrated from Imam al-Baqir(as) that he said: 
“When this verse was revealed Muslims requested to the Holy 
Prophet(saw): “О Prophet of Allah, are you the imam of all the 
people?’ The Holy Prophetisaw) replied: ‘I am the imam of all 
the people dispatched by Allah, but after me leaders from my 
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progeny—Ahl al-Bavtcass—would come who would up rise 
among the people. But people would deny them and leaders of 
unbelief and tyrants and their followers would permit 
Oppression upon them. Thus whoever comes under their 
vicegerecny (vilayat), follows, and testify them—is from me, 
with me, and would see me very soon. But be aware that 
whoever permits oppressions and deny them—is not from me, 
wouldn’t be with me, and I would be disgusted with him. '1t 


7. Imam al-Baqir(as) was asked about the verse in the Holy 
Qur’an: “Then We gave the Scripture as inheritance unto those 
We elected of Our bondmen. But of them are some who wrong 
themselves and of them are some who are lukewarm, and of 
them are some who outstrip (others) through good deeds, by 
Allah’s leave. That is the great favor.”25 He replied: “What is 
meant with those who with Allah’s command are vanguard in 
good deeds, or are advance in donations, practice moderation in 
economics, and recognize imam. And what is meant with those 
who have oppressed their selfs—are those who have not 
recognized their imam.”?® 


8. Imam al-Baqir(as) was questioned about commentary of the 
verse of the Holy Qur’an: “Lo! Therein is indeed portent for 
those who read the signs (mutavasemeen). '17 He replied: “Тһе 
Commander of the Faithful Imam Alias) replied: ‘The Holy 
Prophet(saw) was head of the chain of this group, after him, I am 
the one, and after me, the Impeccable Imams(as) from my 


genealogy all are the group of intelligent ог 
(mutavasemeen).’”28 


9. Imam al-Baqir(as) in commenting verse of the Holy Qur’an: 
“If people would have remained steadfast in the righteous path, 
we would have certainly satiated with pleasant water'—has 
said: “If people would have remained steadfast upon the 
vicegerency of Commander of the Faithful, Imam Alias) and his 
sons who were his successors, would accepted their command 
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regarding permissible and forbidden; I would have satiated their 
hearts with the pure water of faith; but the phrase wav 
(tarighev) in this verse means the vicegerencv (vilavat) of Imam 
Ali(as) and Impeccable Imamxtas) after һіт.”19 


10. Regarding verse of the Holy Qur’an: “Say: Allah and 
whosoever hath true knowledge of the scripture is sufficient 
witness between me and you.” He replied: “We are meant in 
this verse; Alias) is the prime one among us and is our superior 
one—after the Holy Prophet(saw).29 


The Inheritance of Narrations of Imam al-Baqir 

The blessed traditions of the Holy Prophet(saw) are the second 
source from the Islamic explanatory resources after the Holy 
Qur’an. It has significant importance and great role in founding 
the solid cultural structure of Islamic community in general, 
and building stable jurisprudential foundation and practical 
explanation for the human life in a special manner. Of course 
the tragedy in the world of Islam occurred and that was making 
deviation, deception, falsification of prophet’s traditions during 
a period that caliph of that period—prohibited collection, 
writing, and even quoting of prophet’s traditions. This act 
caused that Ahl al-Bavt(as) should make their best efforts and 
endeavors in publication and propagation of the Holy 
Prophet’s(saw) traditions. Imam al-Baqirtas) paid special 
emphasize about the Holy Prophet’s(saw) traditions to the extent 
that Jabir bin Yazid J'afi has narrated seventy thousand 
narrations from Imam al-Baqir(as). 21 


Imam al-Baqirtas) would have not limited him to quotation and 
publication of traditions instead invited his companions to make 
serious efforts and endeavors in understanding traditions and 
becoming familiar with its meanings to the extent that criterion, 
standard, and excellence of the narrator, that up to what extent 
has he understood tradition and therefore should try to learn 
about its meanings and mysteries accordingly. Yazid Razaz 


272 ® IMAM MUHAMMAD AL-BAQIR 


from his father, from Imam al-Sadiq(as), from his father Imam 
al-Baqir(as) has narrated that he said: “Тһе standard of our Shi'i 
should identify in accordance with their narration of АҺ al- 
Bayt traditions and their knowledge with respect those 
traditions. The knowledge (m’arefat) is identification and 
intelligence, and it is through the means of intelligence and 
comprehension that a believer reaches to the highest positions 
of faith.'22 


We too in the previous chapters have presented plenty of 
samples of the narrations that Imam al-Baqir(as) has narrated 
from his exalted grand father Holy Prophet(saw), and for the 
reminder readers could refer to some earlier discussion.25 


The Inheritance of Discourse of Imam al-Baqir 

Imam al-Baqir(as) in many of his lessons, held detailed 
discussions about issues of discourse; also the most difficult 
questions regarding discourse and most accurate debates of this 
knowledge were asked with him, and he has replied them in an 
excellent manner. It is worthwhile to mention it here that the 
period of Imam al-Baqir(as) among other periods of Islamic 
history has been extremely sensitive with respect to the 
ideological and discourse issues. Since during that period, 
Islamic victories have reached to most of regions of the world 
and nations living upon the planet of earth; and this matter has 
oozed grudge in the hearts and souls of the enemies of Islam 
especially among the nations that have been defeated by Islam. 
In repercussions of these defeats they waged attacks of 
publicity against the Islamic ideology and created doubts and 
confusion among the Islamic youths. Of course Umayyad 
governments, who have reached to power during that period— 
regarding thoughts that were anti Islamic—not only took any 
act of confrontation against, instead made them stronger. And if 
one of the kings of the Umayyad dynasty would have indicated 
opposition against these incidents, certainly history would have 
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recorded it but unfortunately through turning the pages of 


history no such effect of opposition and confrontation could be 
seen, 


Under such circumstances when none was able to raise his head 
for rescuing the ideological beliefs of the Muslims, Imam al- 
Baqir(as) put his courage about this important issue and insulted 
the deviated currents and enemies of Islam. Through presenting 
impressive and eloquent logical reasons and arguments rejected 
their beliefs and doubts. Here are some of the debates of 
discourse of Imam al-Bagir(as): 


1. Human Helplessness in Understanding of Allah: 


Imam al-Baqir(as) questioned about verse of the Holy Qur'an: 
“Vision comprehendeth Him not, but He comprhendeth (all) 
vision. He is the subtle, the aware.”24 He replied: “Intellectual 
imaginations always are more precise and vast that human eye 
could see them. Because through the power of imaginations you 
could see countries of Sind and Hind also could imagine cities 
where you have never been entered so far and have not seen 
them with your eyes. With these characteristics, intellectual 
imaginations are not capable of imagining the sacred essence of 
Allah, thus how through the means of eyes upon your head, 
Allah could be comprehended?!25 


Abdul Rahman bin Abi al-Najran from asked Imam al-Baqir(as) 
about Allah and said: “I in my mind imagine things (about 
Allah). Imam al-Baqir(as) replied to him: ‘Yes—infinite and 
irrational—in this manner whatever your imaginations and 
thought create—would be opposite of reality of His essence. 
There is nothing similar to Him, imaginations, and delusions 
don’t encompass Him. And how delusions could pull Him 
inside their circle of your thoughts while the essence of Allah 
isn’t agreeable to reason, and is opposite to what is imagined by 
human thought. Human mind could only imagine things which 
are irrational and infinite [їп an over all manner) 26 
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2- Eternal Existence of Allah (Wajib al-Wajood)?’: 


A man asked from Imam al-Baqir(as): “Inform me about your 
creator that since what time has he existed? Imam al-Baqir(as) in 
his reply said: ‘Woe upon you, your question is true about 
things that do not exist before and have been created, and what 
time they were created. But Allah has been from eternity, 
always has life, His life is not limited to condition [or say 
quality]. (Because circumstances are for new creatures, and 
Allah Who is extensive and doesn’t has a combination in order 
to have circumstance). He has been in a condition that His 
being is not limited to the phrase of condition or circumstance; 
he doesn’t have a place and therefore is not confined into this 
category either. He is not in thing (because infiltration is not 
valid], is not located upon a thing [because he is needless of a 
thing], and for His being has not created a place. 


‘He after creation of creatures has not become powerful [since 
he was really never weak], before creation of creatures was not 
weak [so that creation could become a cause of removal of his 
weakness], before creation he was not scared too [so that should 
create creatures in order to have their company or to love 
them], any thing that could be named or could be imagined in 
thought—He is not similar to it [because he is glorious from 
being similar to any of his creatures], neither before the 
creation of His creatures, nor after their creation, or their 
destruction and annihilation, He was never separated from His 
emperorship or kingdom [because His kingdom is not 
dependent upon its existence in the external world], He was 
alive from eternity without life [separation from essence], 
before He created a thing was powerful emperor, and after the 
creation of world of existence is also a powerful emperor. 

‘For Him there is no condition, place and limit and is not 


identified with similarity of a thing, He is not afraid of any 
thing but all things because of His fear trembles or resign from 
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their life, He is alive but not in the sense that his life was 
created from no-existence, was always been but that being can’t 
be defined [i.e. characteristic should be in access of essence or 
should be defined by time and place], His condition is not 
limited to stay be a place, and doesn’t exist near the vicinity of 
a thing, rather He is alive and is identified, is the Emperor who 
always has the power of Kingdom, whatever He wants simply 
with asking [without any means, seeing, matter, or movement] 
is created instantaneously. 


‘Neither He is limited not consist of parts and is never 
susceptible to destruction and annihilation, He without quality 
is the fountainhead of existence (since except the sacred 
essence of Allah every thing has a fountainhead of some thing 
else, and from its creation it acquires a characteristic), He is the 
end of existence without having a place (since every thing when 
reaches in its end condition has a relationship with that thing 
like transposed to the last part except Allah that His originality 
and termination is exactly His essence), Except His essence 
every thing every thing is annihilated, creation and command is 
in His hand—the Blessed and Supreme Lord. 


‘Woe upon you the questioner, imaginations of my creator are 
incomprehensible, doubts about his threshold are 
unconceivable, never be confused and wandering about this 
issue, things don’t reach near Him, calamities and happenings 
don’t occur upon Him (since he is beyond the time and 
happenings), He is never asked about a thing, doesn’t feej 
ashamed from doing a thing, nap and sleep don’t overtake Him, 
and whatever is in heavens, earth, and in between them— 
belongs to Him’”2® 


3. Compulsion of Imam Obedience: 


Obedience from Imam(as) is a religious compulsion that the 
Allah in the Holy Qur’an in the verse of: “O ye believe! Obey 
Allah, obey the messenger, and those who of you who are in 
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authority,” Has announced it very explicitly. And also, 
traditions and news about this matter have reached continuity. 
Zararah has narrated from Imam al-Baqir(as) that he said: “A fter 
the understanding and identification of Imam(as), obedience and 
absolute following is—the culmination and peak of task i.e. 
faith (iman) and its key, and in every thing is responsible for 
the acceptance of Allah ....He has said: ‘Whoever obeyed 
command of prophet in reality has obeyed Allah’s command, 
and whoever has turned his face I have not appointed you as his 
виагаіап.'”29 


The Historical Inheritance of Imam al-Baqir 

Imam al-Baqir(as) has brought plenty of wisdoms and traditions 
of prophets especially his exalted grand father—the Holy 
Prophet(saw), and the issues of prophet’s period in his own 
narrations. Those who are specialist in these debates have 
narrated plenty of traditions in this regard from that noble one. 
Here are some of the examples of those narrations: 


1. Revelation of Allah for Adamas): 


Imam al-Baqir(as) for his companions has explained whatever 
Allah has reveled to Adamas) which consists of issues of 
wisdom and ethics. He said: “Allah revealed to Adamcas) that: ‘I 
summed up and accumulate all goodness in four words: One of 
them is for Me, one of them for you, one of them between Me 
and you, and one of them is between you and people. But the 
word which is relevant to Me—is that you worship Me and 
don’t associate any partner with Me; but the word which is 
relevant to you is that I would give the reward of your deeds— 
when you would be in their maximum need; but what ever is 
between Me and you is that you pray and ask from Me and it is 
up to Me to accept your prayers; but what happens between you 
and people that ask for them the same that you want for 
yourself, 39 
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2. The Wisdom of Prophet Sulaiman(as): 


Imam al-Baqir(as) has narrated for his companions one of the 
highest wisdom of Aliah’s prophet—Sulaiman bin Dawood(as). 
He said: “Sulaiman bin Dawood as) said: ‘Whatever has been 
given to people and not been given to them has been given to 
me; whatever people know and don’t know, it has been taught 
to me and I (under such state] say: ‘I could not find any thing 
superior than fear and awe from Allah openly and in secret, 
practicing moderation in living either in the state of affluence or 
in the state of poverty, commitment to truth, and sorrow and 
crying at His threshold.’”3+ 

3. The Wisdom from Torah: 


Imam al-Baqir(as) has explained to his companions one of the 
wisdoms that have been written in the Book of Torah in the 
following manner: 


“In the Torah it has been written: ‘O Moses I have created you 
and have honored you. I have given you strength in order to 
obey Me and have prohibited you from My disobedience. Thus, 
if you obey Me, I would help and support you for My 
obedience. But if you disobeyed I would not help you in your 
disobedience. Therefore, each obedience and surrender that you 
would do for Me, I have bestowed a favor or grace upon you, 
and every sinning that you would perform, My argument or 
proof—is complete upon уои.’”22 

4. The Naming of Prophet Noahvas) to Abdul Shakoor: 


Muhammad bin Muslim has narrated from Imam al-Baqir(as), 
that he said: “The reason that Noah was named as Abdul 
Shakoor that he said each morning and evening: ‘O Allah, I 
invite You as a witness that each bounty that has reached to me 
and every soundless that has been created in the affairs of my 
world and religion is from your You. That you are only Allah 
and don’t have any partner, thus praise and thank of all of these 
bounties are compulsory upon me so that You should be 
contended,’”39 
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5. Prophet Noalkas) Curses his Nation: 


Sadir asked Imam al-Baqir(as) about cursing of Noahs) upon 
his nation and said: “When Noahaas) cursed his nation and said: 
“My Lord! Leave not one of the disbelievers in the land. If 
Thou should leave them, they will mislead Thy slaves and will 
beget none save lewd ingrates.”?* Imam al-Bagir(as) in replying 
him said: ‘Allah sent upon him revelation that except those 
from your nation who have already accepted the faith, no one 
else is going to believe in you. It was at that point that Naoħ(as) 
cursed upon them in this таппег.’”35 


6. Ishmaek(as) Was the First one who Spoke Arabic: 


Imam al-Baqir(as) has said to his companions in this manner: 
“Prophet of Allah—Ishmaelas) was prime individual that Allah 
has opened his tongue into Arabic dictionary. Imam al-Baqir(as) 
in this regard said that: ‘The prime individual whose tongue 
was opened to Arabic language explicitly was—Ishmaelas) at 
the age of ten vears. ' '3$ 

7. Negation of the Holy Prophet’s(saw) Being an Illiterate: 


Ali bin Isbat has narrated: “I asked Imam al-Baqirtas): ‘People 
imagine that Holy Prophet(saw) doesn’t have the competency of 
reading and writing!’ Imam al-Baqir(as) refused his saying and 
said: ‘How such a thing is possible?! While Allah has said in 
verse of the Holy Qur’an: ‘He it is Who has send among the 
unlettered ones a messenger of their own, to recite them His 
revelations and to make them grow, and to teach them the 
scripture and Wisdom, through heretofore they were indeed in 
error manifest.'37 Then how a prophet could teach people book 
and wisdom—while he himself could not read and write?’ Ali 
bin Isbat with cheerfulness asked Imam al-Baqir(as): ‘Then why 
the Holy Prophet(as) was called as the illiterate prophet?’ Imam 
al-Baqir(as) replied: ‘It it because that he was associated with 
Mecca and since Allah has called to warn the people who are 
near Mecca—Mother of Towns (Ummul-Qura), he was called 
as Ummi (being a native of ummul qura, i.e. ummi). 
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Imam al-Baqir and Quotation of the Holv Prophet's 
blessed Conduct 


1. Borrowing of Arsenal by the Holy Prophet(saw) from Safwan: 


Tabri has narrated from Imam al-Baqirtas) that he said: “When 
Holy Prophet(saw) decided to go to war against the Tribe of 
Hawazan, he was told that Safwan bin Umayyeh—who was a 
polytheist at that time—has some amount of arsenal and coat of 
arms. The Holy Prophet(saw) dispatched some one near him and 
said: ‘O Safwan whatever arms that you have, let me borrow so 
that tomorrow, through means of these arms I should go to fight 
with the enemy.’ Safwan request to him: ‘Do you want to take 
these arms from me as usurpation? The Holy prophet(saw) 
replied: ‘No, rather I take them from you as a guaranteed loan 
and then would return them to you in sound condition.’ Safwan 
replied: ‘In that case there is no problem; he gave the prophet 
one hundred coat of arms and other relevant armaments. Some 
imagined that the Holy Prophet(saw) requested Safwan to assume 
the responsibility of their transportation and he did so.’ Imam 
al-Baqir(as) added that: ‘The tradition of guaranteed borrowing 
was then started among the Muslims after this incident.’”3® 


Imam al-Baqir(as) has pointed to that delicate point that from 
this historical incident jurisprudential principal of guaranteed 
borrowing was utilized. And that principle is that if a person 
borrowed some thing and in keeping it acted negligently and 
excessiveness he is responsible for it. Thus borrower always is 
responsible it for it safe return until it he has returned to its 
owner in sound condition. 


2. Movement of Khalid towards the Tribe of Bani Jadhimeh: 


Ibn Hisham with his own document has narrated from Imam al- 
Baqir(as): “The Holy Prophet(saw) after the victory of Mecca for 
the invitation of Tribe of Bani Jadhimeh towards Islam, 
dispatch Khalid bin Walid towards them, but didn’t sent him to 
fight a war with them, nevertheless Khalid attacked them. 
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Because of the fear of his attack, thev went to equip them with 
their arms and return towards him eguipped with arsenal. When 
Khalid saw them he said to them: ‘Put your arms on the ground 
because the people (he meant people of Mecca) have accepted 
Islam.' Thev because of trusting in Khalid's words put on their 
arms upon the ground; but Khalid tricked them and ordered 
them to be tied with ropes and executed all of them with sword. 
When this news reached to the Holy Prophet(saw) he was 
intenselv grieved, raised his hands for pravers and said: 'O 
Allah I feel disgusted with the act which Khalid has 
committed.’ Then he called the Commander of the Faithful 
Imam Ali(as) and said to him: ‘Go towards that tribe and 
investigate the incident and pay attention towards this point that 
laws of paganism should be trampled under the feet.’ Ali(as) left 
Medina reached their. He paid the blood money from the wealth 
that he has brought with him, for bloods that were spilled by 
Kahlid as well as returned whatever Khalid has usurped from 
their belonging to the extent that even the drinking pot of dogs 
was not deleted from the list, and paid for their damage 
completely. When he had completed payment for the blood 
money, and damage for losses of their belongings, still some 
amount of wealth was remained with him. Imam Ali(as) asked 
them: ‘Is there any amount of blood money for your killed ones 
and for your losses that had not been paid as yet?’ They replied: 
‘No, there is nothing left.” Imam Alitas) said: ‘I because of 
precaution, bestow upon your remaining money on behalf of the 
Holy Prophet(saw) (had given me this much money for this task]; 
certainly he knows things that you don’t not know.’ 


“Then he gave them that money and returned towards the Holy 
Prophet(saw), and gave him the report of his assignment. The 
Holy Prophetisaw) said to him: ‘You have done a well done and 
correct job, then the Holy Prophet(saw) stood up and raised his 
hands that the whiteness of under his arm pit could be seen and 
in this condition said three times: O Allah whatever Khalid bin 
Walid has done, I am disgusted with him at Your threshold.’”39 
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These were some of the traditions of Imam al-Baqir regarding 
the blessed conduct of the Holy Prophettsaw) that we have 
selected them because of their brevitv. 


Imam al-Baqir and the Blessed Conduct of Imam All 
Imam al-Baqir(as) has quoted plenty of narrations about the 
conduct of his exalted great grandfather—Commander of the 
Faithful Imam Alias) who after the Holy Prophetisaw)—has been 
the leader of truth and justice. Following are some of the 
samples of these narrations: 


Zarareh bin Ayan from his father from Imam al-Baqir(as) has 
narrated: “Imam Alias) always after offering the Morning 
Prayer until the sun rising kept continued supplications; when 
the sun arose, poor, destitute, and gathered around him and he 
taught them jurisprudence and the Holy Qur’an, and ata certain 
fixed time left the assembly. One day he stood up to leave the 
assembly in order to leave that suddenly a man said an insulting 
remark to him. Imam al-Baqir(as) didn’t mention the name of 
that person. Imam(as) returned to the pulpit and ordered to 
announce—Assalat Jameh—(that phrase meant that people 
should be assembled in the mosque). When the people were 
assembled inside the mosque, he offered the praise and thanks 
of Allah and offered salutations upon the Holy Prophet(saw) and 
then said: ‘Nothing near Allah is dearer and for servants 
beneficial than the maturity, wisdom and jurisprudence of 
Imam. And nothing is more wrathful near Allah and harmful for 
the servants than the ignorance and hot temper of Imam. Know 
that whoever doesn’t have a preacher within his self in order to 
warn him at the sensitive moment—in reality doesn’t have a 
guardian from Allah. 


“Know that whoever throughout his life make justice as ruler 
upon him, Allah increases his prestige more; know that insult 
and degradation in the obedience and surrender to Allah makes 
a human being more nearer to Allah and is better then the 
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prestige and majestv that comes from the path of sinning and 
then he said: ‘Where is the one who spoke a while ago?’ That 
man couldn’t refuse and said: ‘O Commander of the Faithful 
that was me.’ Imamaas) said: ‘Know that if I wanted, I would 
have said.” That man said: ‘If you forgive me and let me go, 
you would have done the task for which you deserve. Imam(as) 
replied: ‘I have forgiven and overlooked vou.''49 


News about Unseen Described by Imam al-Baqir 

- 1. Mansoor Davaneghi said: “During the rein of Bani Umayyad 
I and my brother Abul Abbas Saffah were in the state of escape. 
One day we went to the mosque of the Holy Prophet(saw). Imam 
al-Baqir(as) was siting there. Since, he saw us said to a man who 
was sitting near him said: ‘As though I see that the caliphate of 
this nation would reach to these two persons and pointed 
toward us. That man came near us and informed us about his 
words, we went near him and said: ‘O son of the Holy 
Prophet(saw) what did you say? ’He replied: ‘That this act would 
reach to you very soon but you would not behave decently with 
my family and children, thus woe upon you.’”*4 


Also, he has said and informed that when Mansoor Davaneghi 
reached to caliphate he treated the Holy Progeny of the Holy 
Prophet(saw) in a most horrible manner. He tortured them in the 
most severe manner. The Clan of the Holy Prophet(saw) during 
the rein of this tyrant ruler suffered punishment and tortures 
that were not seen by any eye like that during Umayyad rein, 
and the entire period of Mansoor Davaneghi for АҺ al-Bavt(as) 
was full of intense pain and sorrow. 


2. Another news of unseen of Imam al-Baqir(as) was that he has 
informed that the Heavenly Stone of the Holy K'aba (Hujr al- 
Aswad) would be hanged in the Great Mosque of Kufa'2, and 
this act was materialized during the period of Gharamateh. 
They excavated it from the Holy K’aba and placed it inside the 
Great Mosque of Kufa and believed that wherever is the 
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Heavenly Stone (Hujr al-Aswad), the Hajj-pilgrimage should be 
performed over there, and they wanted to arrange the Hajj- 
pilgrimage ceremony in Kufa. Hujr al-Aswad remained there 


for a period of approximately 20 years and then it was returned 
to its original place. 


3. Another unseen news from Imam al-Baqir(as) was of his 
informing about attack upon Medina of the Holy Prophet(saw) by 
Naf'a bin Adhragh and making the city permissible for his 
soldiers. Imam al-Sadiq(as) has said: “Му father was sitting in a 
general assembly of Medina, suddenly he lowered his head 
down and after a while raised his head and said: ‘O community, 
what would be your condition when a man would enter inside 
your city with four thousand soldiers, would struck sword upon 
you for three days continuously, a majority of your people 
would be killed, and you would ne inflicted with a horrible 
tragedy and catastrophe from him that you won’t be able to 
avoid it. This issue would be materialized next year, thus from 
right now should think about your options, and know ‘hat 
whatever I have told you would—certainly occur.” 


But the people of Medina didn’t pay any attention to the words 
of that noble one and said that certainly such a thing would 
never be happened; since the next year arrived, Imam al- 
Baqir(as) accompanied with all of his family and a group of 
Banu Hashim left Medina. In the same year Naf’a bin Adhragh 
entered Medina, and for three days made the city permissible 
for his soldiers and a lot of number of people were killed*? and 
it was so that people of Medina learned about the truthfulness 
of the words of Imam al-Baqir(as). 


4. Imam al-Baqir(as) has also informed about the martyrdom of 
his exalted brother Zaid bin Ali(as). Zaid bin Hadhim has said: 
“] was with Imam al-Baqir(as) that Zaid bin Ali(as) passed from 
near us. Imam al-Baqir(as) said to me: ‘Did you see this man? 
Who would certainly wage an uprising in Kufa, would be killed 
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and his head would be circulated from city to city.’’4* It was 
not very far that Zaid(as) was killed in Kufa and his blessed head 
was circulated in various cities. 


5. Another incident about who Imam al-Baqir(as) informed was 
the destruction of the house of Hishaam bin Abdul Malik— 
which was one of the largest houses of Medina. Abdul Malik 
has built this house with the stones of Zeet which apparently 
were brought from the Olive Mountain of Palestine. Imam al- 
Baqir(as) said: “know that by Allah this house would be ruined, 
and by Allah Zeet stone in Medina would be in shortage.” Abu 
Hadhem said: “When I heard these words from him I was 
surprised and said: ‘Who would be able to ruin this house?’ 
While the Commander of the Faithful Hisham has buit this 
house!! But when Hisham left this world and after him his 
brother Walid assumed act of caliphate, ordered that house 
should be destroyed and they also took those stones from there 
and as a result Zeet stone was in shortage in Мейіпа.”45 


The Jurisprudential Inheritance of Imam al-Baqir 
Imam al-Baqir(as) in reply of a Shi'i man who has asked him 
regarding the wars of Commander of the Faithful Imam Ali(as), 
command of war in Islam explained in the following manner: 


“Allah had appointed the Holy Prophetisaw) with five swords: 
‘Three swords were pulled which would never go inside their 
sheath until arms would be placed upon ground, fire of wars 
would have been quenched, and the fire of wars would never be 
silenced until the sun is arisen from west. Therefore when the 
sun would arise from the west, people would live with ease and 
comfort. And on that day—some one who has not accepted 
earlier or has not realized any goodness in bringing faith in his 
hands—his acceptance of faith would not be any good for him; 
another sword which has not been pulled and—is still under its 
sheath—would be pulled against other than us; its knowledge is 
with us. But three swords which had been pulled—one of them 
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was against the Polvtheists of Arab that Allah has said in the 
Holv Qur'an: ''Slav the idolaters whenever ve find them, and 
take them (captive), and besiege them, and prepare for them 
each ambush. '1$ “But if they repent and establish worship and 
pav the poor due, then are thev vour brethren in religion. We 
detail Our revelations for a people who have knowledge. '17 


'These are the ones from whom one of these two paths are 
acceptable—either being killed or accepting Islam. Their wealth 
belongs to Muslims, and their children are prisoners of the 
Muslims, and this is the tradition of the Holy Prophet(saw) who 
imprisoned, pardoned and accepted compensation. But the 
second sword is the sword that was pulled against those non 
Muslims who pay tribute to the Muslims (Ahl-e-Zimmeh). 
Allah has said: “And speak kindly to mankind. ''8 This verse 
has been revealed for the Ahl-e-Zimmeh which has been 
cancelled through verse of twenty nine of the Surah 
Repentance: “Fight against such of those who have been given 
the Scripture as believe not in Allah nor the Last Day, and 
forbid not that which Allah hath forbidden by His messenger, 
and follow not the religion of truth, until they pay the tribute 
readily, being brought low.’*? Thus each one of them who lived 
in the Islamic land doesn’t have one of these two paths—either 
being killed or pay tribute—and no other option shall be 
accepted. Also their wealth belongs to Muslims and their 
children are prisoners of the Muslims. Thus, if they agreed to 
pay tribute, imprisonment of their families, confiscating of their 
wealth, and their killing would be forbidden for us. Also, 
marriage with them would be permissible for us. And 
whosoever amongst them lives in the land of unbelievers and is 
not under the protection of Islam, it is permissible for us to 
imprison them, confiscating their belonging, but marriage with 
them would not be permissible for us. Therefore they do not 
have any other option except entering into Islamic land, 
acceptance of paying tribute to Muslims or getting killed. 


$ 
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“But the third sword was pulled against polytheists of like Iran, 
Turk, Dailam and Caspian that Allah in the beginning of Surahs 
in which words have been spoken about the unbelievers and 
their story has been described; in the Surah Muhammad He has 
said: “Now when you meet in battle with those who disbelieve, 
then it is smiting of the neck until, when ye have routed them, 
then making fast of bonds; after word either grace or ransom till 
the war lay down its burden.”5° That means to do a favor upon 
them that after imprisonment may free them and taking ransom 
means that exchange of prisoners between the Muslims and 


-umbeliévers. And this group of polytheist until is at war with 


Muslims don’t have any option except being killed or 
acceptance of Islam and marriage with them for the Muslims is 
nd permissible. 


“But the sword under its sheath—is the sword that would be 
pulled against oppressors and rewording (tavil) that Allah has 
said: “If two parties of believers fall to fighting then make 
peace between them. And if one party of them doth wrong to 
the other, fight ye that which doth wrong till it return unto the 
ordinance of Allah.”5 When this verse was revealed the Holy 
Prophet(saw) asked: ‘Verily is there any one amongst you that 
after me would engage in the war with those who paraphrase 
(t'avil) of the Holy Qur'an like I had waged war over the 
dissension of the Holy Qur’an? The Holy Prophet(saw) was 
asked: ‘Who is he?’ The Holy Prophet(saw) replied: ‘The one 
who is repairing his shoes that is—Commander of the Faithful 
Imam Ali(ass—And Ammar Yasir in the Battle of Siffin when 
the soldiers of the Commander of the Faithful Imam Aliç(as) 
encountered with Muawiveh's soldiers had said regarding the 
Banner of Mu’awiyeh’s Army: ‘I have fought together with the 
Holy Prophet(saw) three times with this flag, and this time—it is 
the fourth time. '52 By Allah if Mu'awiyeh’s soldiers killed us 
so much until he forced us to retreat until the Gardens of Hijr, $$ 
even then we are upon truth, and they are upon falsehood. The 
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conduct of Commander of the Faithfultas) relevant to the 
enemies and during the war had been like the conduct of the 
Holy Prophet(saw) on the day of victory of Mecca. He didn’t 
imprisoned their women and children and said: ‘Whoever 
would close the door of his home is immune; whoever would 
put his arm upon the ground is immune. The commander of the 
Faithful too on the Day of Basra i.e. the Battle of Jamal, 
announced inside the army that do not imprison any one of their 
children and women, don’t kill any one injured, don’t chase any 
one who is running away, whoever had closed the door of his 
home and had put his arm upon the ground was immune. 


“But the sword that has remained in side the sheath—is the 
sword that would be used to take the revenge that Allah has 
said in the Holy Qur’an: “Апа We prescribed for them therein: 
‘The life for the life, the eye for the eye, the nose for the nose, 
the ear for the ear, the tooth for the tooth, and for wounds 
retaliation. 1 But pulling of this sword is with the guardian of 
the killed however issuance of its judgment is with us. These 
were the swords that Allah had assigned for his Holy 
Prophetisaw) thus whoever denies these swords or even one 
sword or deny one of their commandments, has become an 


unbeliever about whatever Allah has revealed upon his Holy . 


Prophet Muhammad(saw).”5° 


Muslim Jurisprudents regarding the commandment of war for 
some one, who arose against the Islamic government, have 
taken worthwhile help from the conduct of the Commander of 
the Faithful Imam Alias) in the Battle of Jamal. Like wise 
plenty of other commandments in this chapter have obtained 
from the impeccable imams(as). 


1. Wiping (Masha) Over the Shoe: 


The jurisprudents of Islamic thoughts have considered wiping 
over the shoes during prayer ablution (wadho), and haven't 
considered touching of hands over the skin as a condition'S, and 
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don't accept other than this procedure. Rabi has said: “I 
continuously saw that people did wiping over their shoes until I 
met with a man from Banu Hashim that till one day I have 
never seen some one like him. His name was Muhammad bin 
Ali bin al-Husain, I asked about this issue with him and he told 
me not to do that, and said: “The Commander of the Faithful 
never wiped in this manner, he always said about this that the 
book of Allah is superior than wiping upon the shoes.”57 The 
Holy Qur’an in the verse: “Wipe your head and feet.” Has 
strongly emphasized the importance of this issue and touching 
of between the skin of the feet and hands has considered as 
authentic. 


2. Touching of Your Wife—Doesn‘t Void the Ablution: 


Sh’afae believe that touching of wife makes ablution void, and 
have make this authentic based upon the narrations from S’ad 
bin Waqas, Abu Harereh, A’aysheh, S’aeed bin Masib, and 
Sulaiman bin Yasar. But Imam Abu J’afar Baqir(as) and other 
Impeccable Imamstas) of АҺ al-Bayt(as) do not have such an 
opinion. Zarareh has narrated from Imam al-Baqir(as) that he 
said: “Kissing, embracing and touching of wife are not relevant 
with ablution. '58 


3. Recital Loudiv in Pravers, which Should be Recited Silentiv: 


The jurisprudents of the Islamic schools of thought believe that 
recital with loud voice intentionallv in pravers which should be 
recited silently like the noon and after noon prayers are not 
responsible for voiding of the prayer. But in the school of 
thought of АҺ а!-Вауқаѕ) this act is responsible for voiding of 
the prayer. Zarrareh has narrated from Imam al-Baqir(as) that 
about a man who has done so, he said: “If he has done so 
intentionally his prayer is void, and he should repeat it again, 
but if this act was done due to negligence or mistake, or he 
doesn’t know how it was done, in that case his prayer is correct 
and he is not obliged to do any thing else.”59 
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4. Salutation upon Holy Progeny of Holy Prophet(saw) in 
Witnessing: 


Majority of Muslim jurisprudents believe that sending of 
salutations (slawat) upon the Holy Prophet's(saw) Holy Progeny 
(A’al-e-Muhammad) in witnessing (tashud)—is compulsory. 
Jafar J’afi has narrated from Imam al-Baqir(as) that the Holy 
Prophet(saw) had said: “Whoever offers prayer in which he 
doesn’t send salutations upon me and my Ahl al-Bayt—that 
prayer is not acceptable from him.'€9 These were plenty of 
samples of jurisprudential issues about whom Imam al-Baqir(as) 
had made comments. 


Death-wills of Imam al-Baqir 

Imam al-Baqir(as) to his own pupil Jabir bin Yazid J’afi made 
his eternal death-will that contains all of the highest values and 
exalted objectives that through their implementation in the real 
world and under the shadow of his act—could reach to the peak 
of zenith of humanity. Here is a portion of that death-will: “I 
recommend you to five things: ‘If you are inflicted with 
oppression and tyranny; don’t stretch your hand in front of 
oppression and tyranny; if you are inflicted with treachery don’t 
raise your hand in revenge against that treachery; if you have 
been told a lie don’t be sad; if they praise you—don’t feel 
happy if they condemned you—don’t be impatient, and 
whatever they have said about you—think about it. If you find 
out that whatever you were condemned for exists in you, thus 
getting angered from its hearing would make you fall in the 
eyes of Allah. And this tragedy for you is far worst and hard 
than to fall in the eyes of people; if you saw that whatever they 
had accused is not true and doesn’t exist in you—know that 
with this act you have earned a reward without doing any thing 
in earning this reward. 


“Know that you would never reach to the position of my 
vicegerecny (vilayat) but that you reach to the degree of 


290 > IMAM MUHAMMAD AL-BAQR 


perfection—that if all the people of town surround vou and sav 
that vou are a bad person—this act shouldn't make vou anxious 
and sad. On the other hand if all of them have praised you and 
said that vou are a righteous person this act shouldn't make 
you—happy either. Instead present your self upon the Book of 
Allah—the Holy Qur’an, and see that if you are following the 
path that have been shown in it, what it commands you in an act 
about asceticism, are you that ascetic? Whatever it motivates 
are you motivated in it? Whatever it makes scared are you 
scared of it? Thus, be steadfast upon your path and glad tidings 
are upon you that whatever is being said about you wouldn’t do 
any harm. But if you saw that your act is in opposition to the 
Holy Qur’an, then what thing would make you proud about 
your self? 


“A believer always loves to engage in self struggle in order to 
dominate upon self's whims. Occasionally it happens that he is 
victorious in this confrontation, and in the path Allah’s 
friendship defeats his self. On the other hand occasionally it 
happens that self dominates over him through being obedient to 
selfs whims but Allah rushes towards his rescue. And through 
His help takes him away from that place and Allah through 
means of warning and awakening whatever has occurred inside 
the believer forgives him for his trembling. That believer falls 
down in Allah’s remembrance; goes towards fear and 
repentance of Allah, and through this means, his far-sight and 
understanding are increased more. Since the far sight and 
understanding through means of fear of Allah increase more 
inside human heart, and its in this context that Allah has said in 
the Holy Qur’an: ‘Lo those who ward of (evil), when a glamour 
from the devil troubleth them, they do but remember (Allah’s 
guidance) and behold them seersi'€1 O Jabir whatever Allah has 
bestowed upon you even if it’s less consider it more in your 
eyes in order to offer more thanks to Allah, but whatever you 
do in His obedience, even if it is more, glorify it less in your 
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eves so that vou consider vour self as low and degraded, and 
continuously be engaged in seeking for His forgiveness and 
pardon. Every time evil is present in your heart remove it with 
presence of knowledge, every time if knowledge enters in your 
self, increase it with sincere and pure deeds. And in your 
sincere act with intense awakening be careful, about the great 
negligence, and also try to acquire intense awakening through 
true fear from Allah. Be careful about the glittering of world 
that secretly infiltrates inside heart and with guidance of reason 
protect yourself from the danger of self's carnal desires. When 
selfs whims dominates upon you control yourself with 
guidance of knowledge, take a pause, and dispatch sincere 
deeds for the Day of Judgment. Though controlling your greed 
enter into state of contentment, through being contented, 
remove the characteristic of greed away from you—through 
curtailing hopes and desires. Allow yourself to taste sweetness 
of asceticism, and with frigidness of despair shear off resources 
of worldly greed from yourself. Through self awareness close 
the path of self-conceit (ujb) and egotism, and through 
transferring of yours affairs to Allah provide comfort for your 
self. Try to seek comfort of body through comfort of heart, and 
comfort of heart through reducing your negligence and 
mistakes. Through a lot of Allah’s remembrance in isolation, 
acquire the souvenir of heart’s tenderness, and increase 
illumination of your heart with continuous sorrow. With sincere 
fear from Allah protect yourself from Satan; be careful about 
false hopes and that if you do this act you would enter in the 
true fear of Allah. With truth bring your deeds for Allah, and 
with rush in leaving the world and meeting with Allah try to 
make yourself His beloved. And be extremely careful of 
postponing it for today and tomorrows that it is like an ocean— 
that whoever is drowned in it, is annihilated completely. 


“Be careful of negligence that causes heart heartedness; be 
careful from laziness and slowness because you don’t have any 
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excuse and pardon, and only ashamed ones offer such kind of 
excuses. Take away your past sins through feeling intensely 
ashamed and with a lot of repentance. And acquire good 
accounting over your deeds with sincere prayers and 
supplications in the darkness of night. In order to attain Allah’s 
thanks count less as infinite and consider your lots of prayers as 
petty. Seek increase of your providence and livelihood through 
offering more thanks and bring more thanks thinking about the 
fear of downfall of your blessings. Through killing of greed in 
your heart, keep your dignity forever, defend wretchedness of 
your greed with dignity of despair, and bring dignity of despair 
in your hands through having loftiness of courage. Take 
provision from the world with short desires until you have 
opportunity in your hands hurry up in attaining desire; because 
in attaining this desire none of the resources like days without 
being free from business, remaining life, and health of your 
body—would no longer be available at your disposal. Lest you 
trust some one or a thing that in reality you aren’t sure about 
them, because evil and badness are addiction like food for a 
human being. Know that there exists nothing better than the 
knowledge of attaining soundness of body and no soundless is 
superior to the soundness of heart. There is nothing better than 
a logical and reasonable act like opposing of self’s desires. 
There is no fear superior to the fear that acts as an obstacle for 
man. There is nothing more superior than hoping for the 
goodness that would act as a helper of man; there exists no 
poverty like poverty of the heart. There exists nothing more 
superior to the freedom from want like freedom from self’s 
desires. And there is no power more powerful like the power of 
domination upon self's carnal desire. There is no illumination 
more superior to the illumination of certainty. There is no 
uncertainty more superior to the uncertainty than considering 
world as insignificant and transient. There exists no 
understanding better than the understanding of self. There is no 
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blessing more superior to the blessing of health. No prosperitv 
is more superior to like seeking divine grace (toufiq). There is 
no esteem more superior and higher than the loftiness of 
courage, piety with respect to the short desires. And there exists 
no more shame than the shame of greedv confrontation for 
worldiv posts and positions. 


“There is no judge worst than the one who likes giving rights to 
others. There is no transgression worst than tvrannv, and no 
tyranny is worst than tyranny of surrendering to self’s desires. 
There is no servant hood superior than offering compulsory 
obligations. There exists no fear like sorrow and no tragedy like 
being with out faculty of reason. There is nothing worst than 
lack of reason like uncertainty. There is nothing worst than 
uncertainty and uncertainly of being fearless. There is no 
tragedy worst than considering sins as insignificant and 
surrendering to self and being contended in one’s present state. 
No distinction is more superior to practice jihad, especially 
jihad with respect to struggling against self's desires, and no 
power is more powerful than subsiding your wrath. Nothing is 
worst than a sin like love of survival and degradation like 
greed. Lest in this period [that I have explained to you] lose the 
opportunity that giving up of opportunity in this arena—would 
be responsible of your 1055.”®2 

With the discussion of this tradition, we have reached to the end 
of this chapter of the book that was decorated with words full of 
wisdom of Imam al-Bagir(as) in which he has indicated his 
originality of thought and ingenuity that happened to be the last 
chapter of this book. And all praise belongs to the Lord of the 
Worlds. 
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A request from the Translator: 


Dear Readersi Please recite a Surah al-Fatihah for Br. Abdul 
Ali Shaltouki(ra), whose worthy son Br. Shahroukh has the 
divine grace of sponsoring the translation of this book, thanks. 


